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PREFACE 


THE CRITICAL THINKING QURANIC STUDIES TEXTBOOK SERIES 

There are thirty books in this series. Books entitled Book Year 1 to Book 
Year 24 consist of one book for each year of the revelation. The chapters’ or 
sections’ signs (ayat) are presented according to the 558 ruku or sections of 
the 114 chapters of the Quran. They each include the relevant chapter (surah) 
or chapters (when they are short) or sections, ruku (when there are multiple 
sections in a particular chapter) in chronological order. The chapters are num- 
bered according to the chronological order of the Quranic chapters provided 
by al-Azhar University as the officially accepted order of revelation. Each 
section (ruku) is followed by a commentary by one of the well-known com- 
mentators. 

Book Year 22, the present volume, covers events from Muharram 1-Dhu 
al-Hijja 29, 9 AH/ca. April 20, 630 CE-April 8, 631 CE. 

Books 25-28 are devoted to the Quranic stories of all other Prophets and 
Messengers in order of their dates. Book 25: Adam, Cain and Abel, Enoch 
(Idris), Noah, Hud and the People of Aad; Saleh and the People of Thamud; 
Book 26: Abraham, Ishmael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 
27: Moses, Aaron, Children of Jacob (Israel), Jethro (Shuayb), Joshua, Khidr 
and 571221; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
Yours}, Ezekiel (Dhul КІЙ), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus. The last two are: Book 29: The Life of Prophet Muhammad from 
Birth го the Revelation and Book 30: Teacher 5 Manual. The last, Book 30, 
has been prepared for the teacher’s Lesson Plans. 

At the beginning of each lesson, there is an exercise in critical thinking 
skills. These consist of one of the following: The Nine Intellectual Stan- 
dards, The Eight Elements of Reasoning Strategies and The Seven Moral 
Traits. The Eight Elements contain thirty-five strategies. However there is no 
specific order as to how they should be learned and incorporated into our 
thinking process. 

Once we understand the critical thinking skilis and then apply them to 
the signs and sections cf the Quranic message, we will close the gap between 
our beliefs and how we live our lives. Тпзу wil sach motivate the other. There 
will no longer be a 0150020601 between the two co that we claim to bear wit- 
ness with our tongues, but our hearts ars not on the same page as what ош 
tongue expresses. Once the 561115 as presented ш the Quranic message are put 
into practice with the grace of God, they coalesce into a sense of unity in our 
thoughts and behavior. 

Each lesson is followed by questions for classroom discussion or for di- 
alogue. At the end of each lesson there is an assessment/assignment for stu- 
dents to use while they are developing critical thinking skills as they hopefully 
learn HOW the Quran teaches critical thinking. 
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SOURCES 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Wagidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
АҺ al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
learning critical thinking as this series is to help young adults learn HOW to 
think using self-realization (tahqiq) and critical thinking (furqan) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
spired artists, artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today’s Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in tum, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
within the revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

1, The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The actual word “Islam” comes from the verb, “to submit” (aslama), 
submission (sallama), and ones who submit (muslimun). The Quran refers to 
itself (the Quran) from the very beginning of the revelation (68:35). 

3. As previously indicated, the four books (Book 25, Book 26, Book 27 
and Book 28) are the stories of the other Prophets and Messengers mentioned 
in the Quran. While these stories do have lessons to be learned by the Prophet 
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and those who heard the revelations as well as for us today, they do not refer 
directly to Prophet Muhammad and his prophethood following the beginning 
of the revelation. What remains in these books of the Quranic signs in the 24 
years of the chronological Quran relate directly to him, what he did and what 
he was told to say. This allows us to understand his life directly from the 
Quranic message, the Quranic Sunnah, without any interruption of the stories 
about previous Prophets and Messengers. 

4. Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The words “kufr” and “kafir” have been translated here as “ingratitude” 
and “ungrateful” where the context allows. This is the first meaning of the word 
and many of us in our lifetime have met Muslims who are “ungrateful.” It is the 
ungrateful Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what is called takfir). Іп 
those cases, it would not be suitable to call them “unbelievers” or “infidels,” but 
it iz cizarly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh, ungrateful for God's revelation and prophethood of 
Мибатипай, who ridiculed the Prophet and fought against the Quranic message 
of ioe, forgiveness and peace. 

5, Yei another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. 
Many Bnglish speaking Muslims, as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not follow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
effect, it creates the illusion that there is more than One God— Allah and God. 
The response of the English speaking person cf another faith is to say: I do 
not understand your religicn; you have г different God than I do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 
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English speaking Muslims, therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet, as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka). The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these are no longer in 
common usage in English, wherever the original Arabic uses one of these terms, 
the word “you” or “your” appear in bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
Prophet, it uses the pronoun “thee” or “thov” so it is an important distinction to 
make. 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: kum) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By putting the pronoun you in bold 
font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9. Several of the signs were abrogated over time. However the indication of 
a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated and that a hafez of the Quran recites all the signs as they 
appear in the original Arabic revealed to the Prophet. Whatever signs scholars 
later determined to be abrogated are still part of the Quran and, therefore, are not 
relevant to learning to be a Quranic cntical thinker, learning HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 


CRITICAL THINKING® COMPONENT 

Quranic critical thinking (furqan, discernment) is a process that analyzes 
how we think. It is a 3-step process: I: Quranic critical thinkers apply the Nine 
Intellectual Standards (logic, being definitive, connected, appropriate, have 
worthiness, include numerous viewpoints, have right judgment, clarity, being 
fair and just) to: 11: The Eight Elements of Reasoning Strategies (point of 
view, purpose, questions, information, inferences, concepts, assumptions, im- 
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plications): in order to develop: 111: The Seven Quranic Moral Traits (belief 
in One God (tawhid), God-consciousness (taqwa), virtuous conduct (bir) or 
integrity through moral discipline, empowering constancy (‘azm) and courage, 
persevering in goodness (sabara), love (hubb) or empathic altruism (ihsan) 
and being fair and just (rashad). The signs (ayat) in each section (ruku) teach 
any or every one of the Nine Intellectual Standards or any and every one of 
the Eight Elements of Reasoning Strategies or any or every one of the Seven 
Quranic Moral Traits. 

This is the key to critical thinking. We do not learn “what” to think, but, 
rather, “how” to think. Using the Eight Elements of Reasoning Strategies 
as an example, critical thinking can be summarized in the following sentence: 
Whenever we think, we think for a purpose within a point of view based on 
assumptions leading to implications and consequences. We use concepts, 
ideas and theories to interpret information (data, facts and experiences) in 
order to answer questions, solve problems, and resolve issues. 

The point of view in all cases is that of the Quranic message and the var- 
ious individuals and groups that it addresses as this series is a course in 
Quranic Studies as well as a course in the chronological history of the life of 
the biessed Prophet (sira). Each student is encouraged to come up with his or 
her own questions and responses to those questions in order to leam how to 
become the Quranic critical thinker as the Quranic teaches us HOW to think. 

It is important to note that there is no correct or incorrect answer. The im- 
portant point is to go through the process with as many of the sections as one 
is able to do. Little by little, this will help each student or reader to develop 
into critical thinkers or “discerners” of the Quranic message creating a bond 
between them and the Quranic message. 

Once we leam to analyze signs and sections of the Quranic message, we 
will close the gap between our beliefs and how we live our lives. They will 
each motivate the other. There will no longer be a disconnect between the two 
so that we claim to bear witness with our tongues, but our hearts are not on 
the same page as what our tongue expresses. It is important to note that the 
order of The Nine Intellectual Standards or The Eight Elements of Rea- 
soning Strategies or The Seven Quranic Moral Traits is not important. With 
the grace of God, once all are present, they coalesce into a sense of unity in 
our thoughts and behaviors. 


THE NINE INTELLECTUAL STANDARDS 
1. LOGIC (REASONABLE: ‘AQALA, ‘AQL) 
2. DEFINITIVENESS (TO BE PRECISE: MUHKAMA) 
3. CONNECTEDNESS (CONTAINING COMPLEXITIES AND INTERRELATIONSHIPS: 
(MUQTARIN) 
4. APPROPRIATENESS (TO MAKE RELEVANT: SADID) 
5. WORTHINESS (FOCUSING ON THE IMPORTANT, NOT TRIVIAL, 
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ТО BE SIGNIFICANT: AHL) 
6. NUMEROUS OR MULTIPLE VIEWPOINTS: ‘DHARA’A) 
7. RIGHT JUDGMENT (RUSHD) 
8. CLARITY (UNDERSTANDABLE, ТО BE CLEAR: ТАВАҮҮАМА) 
9. BEING FAIR AND JUST (‘AQL, RIGHT-MINDED (RASHAD)) 


THE EIGHT ELEMENTS OF REASONING STRATEGIES 
1. EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, PERSPECTIVE 
(RECOLLECT, BEAR IN MIND, TAKE FOR GRANTED: TADHAKKUR) 
THINKING INDEPENDENTLY 
DEVELOPING INSIGHT INTO EGO-CENTRICITY OR SOCIO-CENTRICITY 
EXPLORING THOUGHTS UNDERLYING FEELINGS AND FEELINGS 
UNDERLYING THOUGHTS 
DEVELOPING INTELLECTUAL CURIOSITY 
2. GENERATING A PURPOSE, AIM, GOAL, OBJECTIVE: (CONSIDER: RA’A) 
CLARIFYING ISSUES OR CONCLUSIONS 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES 
READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
3. RAISING QUESTIONS, PROBLEMS, ISSUES: (REFLECT: TAFAKKARA) 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 
REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 
KNOWLEDGE, WISDOM 
DEEP QUESTIONING 
4. USING INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS (EVIDENCE: BASIRAH) 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 
ANALYZING OR EVALUATING ACTIONS 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 
GIVING REASONS AND EVALUATING EVIDENCE 
5. MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, SOLUTIONS 
(UNDERSTANDING: TABASSUR) 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
RECOGNIZING CONTRADICTIONS 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 
6. UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY (RECALL: IDHDHAKARA) 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
NEw CONTEXTS 
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DEVELOPING ONE'S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 
MAKING INTERDISCIPLINARY CONNECTIONS 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
THINKING PRECISELY ABOUT THINKING 
7. MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED 
(OPINIONS: ZUNUN) 
8. GENERATING IMPLICATIONS, CONSEQUENCES (PONDER, EVALUATE: 
TADABBUR) 
GENERATING OR ASSESSING SOLUTIONS 
EXPLORING IMPLICATIONS AND CONSEQUENCES 


THE EIGHT ELEMENTS OF REASONING STRATEGIES IN DETAIL 
1. Embodying a Point of View, Frame of Reference, Perspective 
(Recollect, Bear in Mind, Take to Heart (tadhakkur)):Whenever we 
think, we think within a point of view. What is the Quranic point of 
view in these signs? Does the Quran follow universal intellectual 
values of clarity, precision, consistency, relevance, sound evidence, 
good reasons, logic, fairness? 
2. Generating a Purpose, Aim, Goal, Objective (Consider (га 'а)): 
Му purpose in addressing the Quranic purpose in these signs is. . .? 
Know exactly what you are after. Make sure you are not operating 
with a hidden agenda and that your announced and real purposes are 
їйє same. Whenever we think, we think for a purpose. What is the 
Остап 5 fundamental purpose in revealing these signs? Are there 
muttiple points of view? 
3. Raising Questions, Problems, Issues (Reflect (tafakkara)): What 
is the key question 1 am trying to answer. State the question as clearly 
and precisely as you can. Details are very important. 
4. Using Information, Data, Facts, Observations, Experiences, 
Reasoned Judgments (Evidence (базіғай)): Actively seek the in- 
formation most relevant to the question. Include in that information 
options for action, both short-term and long-term. We use experi- 
ences, facts and data that the Quran gives us. What information does 
the Quran give in these signs? What information do 1 need to answer 
my question? 
5. Making Interpretations, inferences, Consiusions, Solutions 
(Understanding (tabassur)): After reasoning (discerning) the above 
points, decide what the best answer (conclusion) to the question is. 
What inferences, judgments or conclusions do these signs make? 
What are my most fundamental inferences or conclusions based on 
these Quranic signs? 
6. Utilizing Concepts, Theories, Definitions, Axioms, Laws, Prin- 
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ciples, Models, Vocabulary (Recall (idhdhakara)): The most im- 
portant concepts, theories or ideas 1 need to use іп my thinking are 
... ? Figure out all significant ideas needed to understand and answer 
your question. You may need to analyze these concepts. Use a good 
dictionary. Inferences or conclusions are based on Quranic concepts 
and theories. What is the most basic concept in my question? What 
Quranic terms have I learned? 
7. Making Assumptions, Presuppositions, Taking for Granted 
(Opinions (zunun)): Some important assumptions 1 am using in my 
thinking are ... ? Figure out what you are taking for granted. Watch 
out for self-serving or unjustified assumptions. The Quranic point of 
view is based on some assumptions. What assumptions is the Quran 
using in its reasoning? What assumptions am 1 using in my reasoning 
from the Quranic revelation? 
8. Generating Implications, Consequences (Ponder (tadabbur)): 
Evaluate options. Take into account the advantages and disadvan- 
tages of possible decisions before acting? What consequences are 
likely to follow from this or that decision? The Quranic assumptions 
and my assumptions lead to implications and consequences. What 
are the implications of the Quranic reasoning? What are the impli- 
cations of my reasoning? Am I correct in understanding the Quranic 
implications? 


THE SEVEN QuRANIC MORAL TRAITS 
1. BELIEF IN ONE GOD (TAWHID) 
2. GOD-CONSCIOUSNESS (TAQWA) 
3. VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE (MORALLY OBLIGATED: 
QANATA, GOODNESS, BIRR) 
4. EMPOWERING CONSTANCY, COURAGE (AZM) 
5. PERSEVERING IN GOODNESS (STEADFAST: SABARA) 
6. EMPATHIC ALTRUISM (LOVE, MERCY, COMPASSION: HUBB) 
7. FAIRNESS (NOT SELF-SERVING OR EGO-CENTRIC: ‘AQSATA) 
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Each Lesson begins with a critical thinking (furgan) standard, strategy or 
Quranic moral trait. It is important to note that when learning HOW to think 
which the Quran teaches, there is no specifically correct answer. It is going 
through the process of Quranic understanding that we learn HOW to think. 

Book Year 22 presented here begins with Lesson 112 and Quranic Chap- 
ter 5, the 112th chapter revealed. 
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LESSON 112)1(. CRITICAL THINKING STRATEGY 
USING INFORMATION, DATA, FACTS, OBSERVATIONS 


OW TO USE INFORMATION WILL BECOME CLEAR BY ANSWERING 
THE FOLLOWING QUESTIONS: 


Is this a fact or an ideal? 

Are things always this way, or is this statement an expression of what 
people are trying to achieve? 

Are these ideals yours? 

Why or why not? 

How have people attempted to achieve this ideal? 

When did they not meet the ideal? Why? 

What problems did they have? 

Why? How can we better achieve these ideals? 


How is this supposed to work in theory? Why? 

What result is it supposed to have? 

Why is that considered good? 

How does this really work? Why? 

Wiat incorrect assumption is made іп the theory? 

‘What reasons аге there for accepting this as it is? 

For trying to make it closer to the ideal? 

Is the way we actually do this justified? Why or why not? 
if 1t is not justified, how can we correct it? 


Have you ever thought something was true about yourself and acted іп a 


way that was inconsistent with your ideal self? 

Did you see yourself differently then? 

Did you make efforts to change your behavior? 

Can anyone think of ways to be more consistent? 

Why is it often hard to be honest about yourself and the groups you 
belong to? 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 

(AL-MAIDAH) 
SIGNS 5:1-5:5 

Madinah: C those who believed! 

Live up to your agreements. 

Flocks of animals were permitted to you, 

but what is now recounted to you: 

You are not ones who are permitted hunting 
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while you are in pilgrim sanctity. 
Truly, God gives judgment how He wants. (5:1) 
O those who believed! 
Profane not the waymarks of God nor the Sacred Month 
nor the sacrificial gift nor the garlanded 
nor ones who are bound for the Sacred House 
looking for grace from their Lord and contentment. 
And when you left your pilgrim sanctity, then, hunt. 
And let not that you detest a folk who barred you 
from the Masjid al-Haram drive you into exceeding the limits. 
And cooperate with one another in virtuous conduct 
and God-consciousness and cooperate not with one another in sin 
and deep seated dislike. 
And be conscious of God. 
Truly, God is Severe in repayment. (5:2) 
Carrion was forbidden to you and blood and flesh of swine 
and what of it was hallowed to other than God 
and the one that is a strangled beast 
and the one that is beaten to death and the animal one 
fallen to its death and the animal gored to death 
or eaten by a beast of prey—but what you slew lawfully— 
and what were sacrificed to fetishes and what you partition 
by divining arrows. 
That is contrary to moral law. 
Today, those who were ungrateful gave up hope 
because of your way of life. 
So dread them not but dread Me. 
Today, I perfected your way of life for you 
and I fulfilled My divine blessing on you 
and I was well-pleased with submission 
to the One God for your way of life. 
Whoever was driven by necessity due to emptiness— 
not one who inclines to sin 
then, truly, God is Forgiving, Compassionate. (5:3) 
They ask you what was permitted to them. 
Say: That which is good was permitted to you 
and what you taught of hunting creatures, 
as one who teaches hunting dogs of what God taught you. 
So eat of what they seized for you 
and remember the Name of God over it 
and be conscious of God. 
Truly, God is Swift in reckoning. (5:4) 
Today, what is good was permitted to you. 
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The food of those to whom We gave the Book is allowed to you 
and your food is allowed to them. 
And the ones who are free, chaste females from the females, 
ones who believe and the ones who are free, 
chaste females from among those who were given the Book 
before you when you were to give them their bridal due, 
as males, ones who seek wedlock, 
not as ones who are licentious males, 
nor as males, ones who take lovers to themselves. 
And whoever disbelieves after belief, then, surely, 
his actions will be fruitless. 
And he in the world to come will be 
among the ones who are losers. (5:5) 


COMMENTARY? 
PROLOGUE 

The Quran was bestowed from on high to Muhammad, God’s 
Messenger, so that he might, by means of it, establish a state, bring 
a community into being, organize a society, cultivate minds and con- 
sciences and set moral values. The Quran was also to set the bonds 

hat would operate within the Muslim community, as also define the 

ictemational relations the Muslim state might have. All these were 
to te firmly joined together, so that all their parts would form one 
сөгегепі whole, stemming from a single source and referring to a 
single authority. This is, in fact, the nature of religion, as defined by 
Ged and practiced by Muslims in the days when they were indeed 
truly Muslims. 

Therefore, we find in this Chapter a whole host of topics inter- 
linked by the main goal the Quran was revealed to achieve, namely, 
social organization on the basis of a well-defined concept formulated 
by faith. Such a concept looks up to God for all its laws, values, stan- 
dards and code of living and maintains that all Godhead, Lordship 
and authority belong to Gad alone. 

We also find in this Chapter 5 a clear effort to formulate concepts 
of belief, pure, purged of ali traces of idolatrous superstitien, and dis- 
tortion perpetrated оу foliowers of earlier divine religions. Moreover, 
the Muslim community is mace fuliy aware of its true nature, its role, 
the course it must follow and the difficulties that it involves. It is also 
alerted to the wicked designs of its enernies who are certainly hostile 
to its faith. The Chapter also includes rulings concerning some of its 
worship rituals, specifically those which aim to give the Muslim in- 
dividual and the Muslim community spiritual purification, consoli- 
dating their relations with their Lord. Other legislation included in 
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the Chapter aims to regulate relations within the Muslim community, 
as well as inter-community relations. Furthermore, the Chapter in- 
cludes legislation permitting or prohibiting certain types of food, 
drink, marriages and other practices. All these form a complete unit, 
in a single Chapter, confirming the true meaning of religion, as God 
intended it and as understood by Muslims who are true to their faith. 

This Chapter opens with a clear order to fulfil these contracts 
before it proceeds to explain what is lawful and what is unlawful of 
slaughtered animals, types of food and drink, and also of family re- 
lations. It also explains a large number of legal provisions and rules 
of worship, as well as the true nature of faith, submission to God and 
the nature of Godhead. The Chapter also clarifies the type of relations 
which exist between the nation of the Quranic message and other na- 
tions and beliefs. It explains the obligations of the community of be- 
lievers in remaining true to their faith, bearing witness in all faimess, 
maintaining a position of leadership among humanity by virtue of 
their revealed Book. Theirs is the Book that supersedes all earlier 
revelations, establishing the rule of God as He has revealed it. They 
must always be on their guard lest they overlook some of what God 
may have revealed. They must also ensure that their personal feelings 
of love or hostility are not allowed to influence the way they admin- 
ister full justice. 

That the Chapter follows this pattern after giving a clear opening 
gives the term “contracts” a much wider sense than what immediately 
springs to mind. It is evident that “contracts” in this particular context 
means all the controls God has set up for human life, the most im- 
portant of which is the contract of believing in God, acknowledging 
His overall Lordship and submitting to His will. This is the basic 
contract from which all the other contracts and controls in life are 
derived. 


IMPLEMENTING DIVINE DECREES 

Once the address is made to all believers to honor their contracts, 
some of these are stated in detail: (5:1-5:3) Whatever is stated here, 
either prohibiting or making lawful certain slaughtered animals, or 
certain species, or restricting places and times, is part of the “con- 
tract” believers must fulfil. It is part of the contract of faith that those 
who are party to it, i.e. the believers, must receive their instructions 
regarding what is lawful and what is unlawful only from God. In this 
respect, they recognize no authonty other than His. Therefore, they 
are addressed as believers at the outset of this detailed explanation 
of what they may and may not have. 

Flocks of animals were permitted to you, but what is now re- 
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counted to you: (5:1) Only because of this permission by God, not 
through any other authority, is it lawful and permissible for you to 
eat the flesh of whatever is included under the term “flocks”, whether 
slaughtered or hunted, with the exception of the prohibitions that fol- 
low. Such prohibitions can either be temporary, restricted to certain 
places, or are total and applicable at all times and places. The flocks 
include camels, cows and sheep. Added to these are undomesticated 
animals like zebra, deer, bull and buffalo. 

Thereafter, all other exceptions are detailed. The first pertains 
to hunting when believers are in the state of consecration: You are 
not ones who are permitted hunting while you are in pilgrim sanctity. 
(5:1) The prohibition here applies to the whole process of hunting. 
When one enters into the state of consecration as one starts pilgrim- 
age or umra, one tums 10 God with one’s whole being, tuming one’s 
back to familiar life practices which are a source of entertainment 
and pleasure. One turns one’s face, and one’s whole being, to the Sa- 
cred House which God has endowed with a feeling of security that 
applies to all those in it. Therefore, it is necessary that when we are 
there, we do not stretch our hands to kill any living thing. Thus, one 
experiences during this time a necessary feeling of the bonds between 
all living things created by God, the giver of life. All creatures are, 
thus, safe from human aggression. The necessities of life, for which 
game and hunting have been allowed for food purposes, are thus re- 
duced in order to impart to the human being a sense of elevation 
above what is familiar and lawful to him in ordinary days. 

Before proceeding to add more details of what is excepted from 
the initial ruling of general permission, this contract is linked to the 
overall contract of faith. The believers are also reminded of the 
source of that covenant: Truly, God gives judgment how He wants. 
(5:1) His will is absolute and He gives His commandments as He 
wishes. No one may have a say in what He decrees and no one can 
abrogate or overrule His judgment. What He outlines in this Chapter 
is His verdict on what is lawful and what is forbidden to us. 

The address is again made to the believers to emphasize that 
they are not allowed to violate what God has restricted: (5:2) The 
first thing that springs to mind regarding the meaning of: Profane 
not the waymarks of God is that it is a reference to the rites of pil- 
grimage and umra and the restrictions that apply to everyone who 
enters into the state of consecration when he starts his pilgrimage or 
umra and which remain in force until the main part of the pilgrimage 
is over and when animals intended for sacrifice are slaughtered. Dur- 
ing the state of consecration, a pilgrim does not offend against these 
restrictions, because such an offense represents a desecration of the 
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sanctity imparted to them by God. The Chapter describes these rites 
as being set up by God in order to emphasize their sanctity and to 
wam against their desecration. 


OTHER RESTRICTIONS 

The term “Sacred Month” as it occurs in this Quranic sign refers 
to the four months of sanctity in the lunar calendar which are: Rajab, 
Dhu al-Qada, Dhu al-Hijja and al-Muharram. God has forbidden 
fighting in these four months, which used to be given special sanctity 
by Arabian tribes prior to the Quranic message. However, they ma- 
nipulated them as they wished, delaying certain months according 
to a ruling given by certain monks or a decree issued by the chiefs 
of powerful tribes. When the Quranic message was revealed, their 
sanctity was endorsed by God’s legislation. 

The Quran also states that delaying the sacred months and ma- 
nipulating them is an indication of compounded ingratitude. Thus, 
the correct order has been re-established according to God’s decree. 
These months remain sacred unless aggression is waged during them 
against the Muslims, when they are permitted to repel such aggres- 
sion, without giving the aggressor a chance to escape, making use of 
the sanctity of these months which they do not recognize. 

The offerings mentioned in the Chapter refer to sacrificial ani- 
mals which pilgrims slaughter during pilgrimage as part of its rites. 
This may be a camel, a cow or a sheep. To offend against these is to 
slaughter them for any reason other than the one for which they have 
been consecrated. Nor may they be slaughtered until the day of sac- 
rifice during pilgrimage or after the end of umra. The major part of 
any sacrificial animal is distributed to the poor. . 

The term the garlanded mentioned in the Chapter refers to 
flocks which are adorned with garlands to denote that they have been 
pledged for sacrifice. They are then left alone to graze as they wish 
until the day when the pledge falls due for their sacrifice. Included 
among these are animals intended for sacrifice during pilgrimage and 
which are given a special sign to indicate the purpose for which they 
have been pledged. Once such flocks are adorned with garlands, they 
are no longer available for ordinary slaughter. They are slaughtered 
only for the purpose for which they have been pledged. 

Similarly, God has given special sanctity to those who go to the 
Sacred House, seeking a share of God’s bounty and grace and aiming 
to please Him. They come to the House to do some legitimate busi- 
ness and to seek God’s pleasure, whether at the time of pilgrimage 
or at other times. When they come to God’s Sacred House, they are 
given security. 
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Having explained all these restrictions, this sign makes it clear 
that once the period of consecration is over, hunting becomes lawful 
again, provided that it takes place outside the Haram area:. ones who 
are bound for the Sacred House looking for grace from their Lord 
and contentment. And when you left your pilgrim sanctity, then, hunt. 
(5:2) This is an area of security which God establishes in His Sacred 
Mosque, as He has indeed established a time of security during the 
Sacred Months. People, animals, birds and trees in this area are im- 
mune from human aggression. This makes it an area of absolute 
peace, in response to the prayer of Abraham, the noble father of this 
nation. This period of peace is extended to the whole planet for four 
complete months every year, under the guardianship of the Quranic 
message. People who enjoy the sweetness of this real sense of secu- 
rity will be keen to maintain it according to its provisions and to ful- 
fill their covenants with God. They will try to extend it so that it 
encompasses human life throughout the year and the whole world 
over. 


JUSTICE FOR FRIEND AND FOE 

With the emphasis placed here on sanctity and security, God 
calls on those who believe in Him to fulfill their contracts with Him 
and to rise to the level which enables them to assume the leadership 
of turaanity that has been assigned to them. To fulfil this role they 
must not allow themselves to be influenced by personal feelings, 
emotions or temporary circumstances. God calls on them not to trans- 
gress even against those who debarred them from entering the Sacred 
Mosque when they sought to visit it in the year known as “the year 
of al-Hudaybiyyah” and earlier. The actions of those people left deep 
scars in the Muslims’ hearts, which were bound to arouse emotions 
of hatred. But all this notwithstanding, the actions of the Muslim 
community must not be guided by such feelings. Its duty fits its great 
role: And let not that you detest a folk who barred you from the 
Masjid al-Haram drive you into exceeding the limits. And cocperate 
with one another in virtuous conduct and God-consciousness and 
cooperate not with оле another іп sin and deep seated dislike. And 
be conscious of Goa. Truly, God is Severe in repayment. (5:2) 

How the Quranic message works on people is besi illustrated by 
the spectacular results it achieved in molding the Arabs such that this 
noble behavior became characteristic of them and, hence, they abided 
by its requirements. Prior to the Quranic message they were far re- 
moved from such lofty standards. Their unchallenged motto was: 
Support your brother, whether he is the victim or the perpetrator of 
injustice. Tribal loyalty was of paramount importance. To cooperate 
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in furthering evil and aggression was more natural to them than co- 
operation in furthering piety and righteousness. They forged al- 
liances, but their purpose was more to support evil than to support 
right. Rare were the pacts made in pre- Quranic days which sup- 
ported what was and is right. This was only natural in an environment 
where traditions, customs and morals were not derived from God’s 
constitution. Perhaps the best expression of this principle was the 
motto we have just quoted. A poet of those days has also put it in a 
nutshell when he says: I am only a the human being of the tribe of 
Qurazayah: 1 go with my tribe, whether it follows the right way or 
the wrong one. 

Then the Quranic message was revealed to establish new values 
and to remold people’s way of thinking. the Quranic message tells 
the believers: And let not that you detest a folk who barred you from 
the Masjid al-Haram drive you into exceeding the limits. And coop- 
erate with one another in virtuous conduct and God-consciousness 
and cooperate not with one another in sin and deep seated dislike. 
And be conscious of God. Truly, God is Severe in repayment. (5:2) 
Thus, a new bond linking hearts to God was established. Values and 
morals were given a new divine standard. The Arabs, and humanity 
as a whole, were led out of blind fanaticism and the control of per- 
sonal and tribal feelings in determining who is a friend and who is a 
foe. The human being was reborn in the Arabian Peninsula. The new 
the human being derives his moral standards from God. This her- 
alded the rebirth of the human being throughout the world. Prior to 
this, there was nothing in Arabia but blind loyalties which say: Sup- 
port your brother, whether he is the victim or the perpetrator of in- 
justice. The same blind loyalties were known throughout the world. 

It is a great divide that separates a community governed by such 
blind loyalty and fanaticism and a community governed by a consti- 
tution stating: And let not that you detest a folk who barred you from 
the Masjid al-Haram drive you into exceeding the limits. And coop- 
erate with one another in virtuous conduct and God-consciousness 
and cooperate not with one another in sin and deep seated dislike. 
And be conscious of God. Truly, God is Severe in repayment. (5:2) 
That great divide was removed by the only force that could remove 
it, namely, the Quranic message. 


PROHIBITED MEAT 

The Chapter now begins to give the details of the exceptions 
made in the first sign of animal that are lawful to eat: (5:3) 

The first three types: carrion, blood and the flesh of swine are 
mentioned as forbidden in sign (2:173). We commented on this pro- 
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hibition in our discussion of this sign. Whether human knowledge 
will eventually be able to determine the reasons for this prohibition 
or not, divine knowledge has made it clear that these types of food 
are unwholesome. This is all that we need to know, because God only 
forbids what is evil and what harms human life in one way or another, 
whether such harm is known to the human being or not. Human 
knowledge remains limited. It does not know everything that causes 
harm and all that is useful. 

Animals on which a name other than that of God has been in- 
voked are forbidden to eat because such a practice is essentially con- 
trary to faith, which is based on the fact that Godhead belongs to God 
alone. The first thing that follows from this acknowledgement is that 
the purpose behind every intention and action must be the pursuit of 
God’s pleasure and that every step is made in His name, which is in- 
voked before every action. Therefore, when the name of anyone other 
than God is invoked at the slaughtering of an animal, and indeed 
when no name is mentioned at such slaughter, the flesh of that animal 
is forbidden to eat because such an action is basically contrary to 
faith. It is іп this moral respect that it is unwholesome and, therefore, 
added to what is physically unwholesome such as carrion, blood and 
pork. 

Animals strangled in one way or another, or beaten or gored to 
death, or killed by a fall, or savaged by a beast of prey, are all types 
of carrion. Unless these are caught when still alive and slaughtered 
in the proper Quranic manner, they are forbidden meat. These details 
are given here in order to remove any suspicion that these may have 
a separate ruling. Scholars have spoken in detail on these and given 
different rulings with regard to “slaughter”, and when an animal is 
deemed to have been slaughtered. Some scholars consider that if an 
animal has suffered an injury inevitably leading to its death, it cannot 
be made lawful even when it is slaughtered before it dies. Other 
scholars consider that such a slaughter, when the animal is still alive, 
is appropriate, regardless of the type cf injury. These details may be 
referred to in books of jurisprudence, or figh. 

Before the Quranic message, there were idols in the Kabah 
where the ungrateful used to slaughter their animais. They also used 
to throw some of the blood of their slaughtered animals on these 
idols. Animals slaughtered on such idclatrous altars, wherever they 
may be, are forbidden because of the place of their slaughter, even 
though the name of God may have been mentioned at the time of 
slaughter. The action itself is idolatrous. 

Of the types of meat that are made forbidden in this sign there 
remains the one concemed with the divining of arrows. These arrows 
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were used in pre-Quranic Arabia in order to decide whether to un- 
dertake a certain action or not. Different reports suggest that either 
three or seven arrows were used, with each indicating a different ac- 
tion. The same arrows were also used in gambling, and to divide the 
meat of the camel offered for gambling. Every one of the gamblers 
had an arrow. The arrows were mixed and one is drawn. The person 
whose name was given to that arrow would take the amount of meat 
apportioned to it. God has forbidden resorting to arrows for dividing 
anything and using these arrows for any division because it is just a 
type of gambling, and all gambling is strictly forbidden. He has also 
prohibited eating the meat divided in this manner. 

Whoever was driven by necessity due to emptiness—not one who 
inclines to sin—then, truly, God is Forgiving, Compassionate. (5:3) 
A person who is so hungry that he fears for his life may eat of any of 
these forbidden types, as long as he does not intend to do what is for- 
bidden and commit a sin. Scholars have given different rulings on 
how much one is allowed to eat: is it only what is sufficient for some- 
one to stay alive, or is one allowed to eat one’s fill? Alternatively, 
can people in this predicament save something for other meals if they 
fear that they may not find food that is permissible? We need not go 
into these details here. It is sufficient for our purpose to understand 
that this religion of ours always allows for what is easy, and always 
gives situations of necessity the sort of rulings ensuring that no af- 
fliction is caused to its followers. In the end, matters are left to clear 
intention and to being conscious of what God requires of us. A person 
who is driven by an extreme situation to eat of these forbidden types, 
having no intention to commit a sin, will suffer no punishment. In- 
stead, they will find that God is certainly Forgiving, Merciful. 


PERFECTION AT ITS BEST 

So far we have discussed the details of forbidden food as de- 
tailed in this sign. The sign, however, also includes other statements 
that require proper discussion. Today, those who were ungrateful 
gave up hope because of your way of life. So dread them not but 
dread Me. Today, I perfected your way of life for you and I fulfilled 
My divine blessing on you and I was well-pleased with submission 
to the One God for your way of life. (5:3) 

This statement, which comes in the middle of a detailed account 
of which meat is forbidden to eat, was the last statement of the Quran 
to be revealed. It declares the completion of the message of the 
Quranic message and that its blessings have been brought to their 
full. 

Today, those who were ungrateful gave up hope because of your 
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way of life. (5:3) They have reached a point of despair and realized 
that they cannot distort or detract from this religion or invalidate it 
when God has made it perfect and guaranteed to preserve it. They 
may defeat the Muslims in battle or ain mastery over them for a pe- 
riod of time, but they can never vanquish this religion. It is the only 
religion that has been preserved against all factors of corruption and 
distortion. Its enemies have tried very hard to distort and to scheme 
against it, and its people were at times totally ignorant of its truth. 
But God never allows the earth to be without a group of true believers 
who recognize the truth of this faith and who dedicate themselves to 
its advocacy. The Quranic message remains with them fully under- 
stood and preserved until they hand it over to the next generation of 
true believers. God’s promise that the ungratefuls’ despair of van- 
quishing this religion will always come true. 

The believers are then addressed: So dread them not but dread 
Me. (5:3) The ungrateful can never detract from the essence of this 
message. Nor can they gain the upper hand against its advocates, un- 
less these deviate from it and no longer give, through their action 
and behavior, a practical translation of its method of living. In other 
words, they abandon the duties it assigns to them and neglect to fulfil 
its provisions in their way of life. 

Today, I perfected your way of life for you and I fulfilled My di- 
vine biessing on you and I was well-pleased with submission to the 
One God for your way of life. (5:3) The day on which God revealed 
this verse during the Messenger’s pilgrimage of farewell was the day 
when this religion attained its perfection and no room was left for 
any further improvement. The greatest divine blessings were be- 
stowed on the believers in full measure by giving them this all-em- 
bracing and comprehensive code. The Quranic message was chosen 
for them by God. Therefore, anyone who finds it unacceptable as a 
way of life actually rejects what God has determined to be the proper 
faith. 


GRACE ABOUNDING 

When all this has been established, God tells the believers: 
Today, I perfected your way of life for you and I fulfilled My divine 
blessing on you and 1 was well-pleased with submission to the One 
God for your way of life. (5:3) Thus, the faith and the law have been 
brought to perfection, since the combination of both constitutes reli- 
gion. No believer may then imagine that religion, in this sense, re- 
quires any addition or complement to improve on it, or needs some 
modification or adaptation to suit local conditions. No one who en- 
tertains such thoughts is a true believer; for a believer accepts what 
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God says and is satisfied with His choice. The law of the particular 
time in which the Quran was revealed applies to all time because, 
according to God’s own statement, it is the message revealed to hu- 
manity to be implemented by all communities for the rest of time. 
The detailed regulations and laws will remain the same, while the 
basic principles constitute the framework within which human life 
develops and progresses. When the framework is broken, the human 
being abandons faith altogether. 

It is from depths of iniquity that the Quranic message rescued 
the Arabs, molding them into a nation, one capable of assuming the 
leadership of all humanity. It was the same generation of Arabs which 
lived in the depths of ignorance and darkness, before it experienced 
life at the top as envisaged by the Quranic message. Therefore, they 
were quick to fully appreciate the significance of the Quranic state- 
ment: Today, 1 perfected your way of life for you and I fulfilled My 
divine blessing on you and I was well-pleased with submission to the 
One God for your way of life. (5:3) 


NOTHING WHOLESOME IS FORBIDDEN 

They ask you what is lawful to them. (5:4-5:5) This question 
from the believers about what is lawful describes the frame of mind 
the chosen community adopted by virtue of the honor of being ad- 
dressed by God Himself. It gives us an impression of the sort of re- 
luctance they had in approaching anything that was practiced in 
pre-Quranic days lest it be unacceptable to the Quranic message. 
They felt that they needed to ask about everything to make sure that 
it fitted with their new way of life. 

It is in this context that we should read their question to the Mes- 
senger about lawful food, after they had heard the signs which out- 
lined what was forbidden to them: They ask you what was permitted 
to them. Say: That which is good was permitted to you. This imparts 
to them the true feeling that they have not been forbidden anything 
good or wholesome. Indeed, all the good things of life have been 
made lawful to them. Only bad or evil things are forbidden. Needless 
to say, everything that God forbids humanity is either something 
physically repugnant to uncorrupted human nature, such as carrion, 
blood and the flesh of swine, or something a believer’s heart finds 
nauseating, such as the flesh of animals on which the name of some- 
one other than God has been invoked, or what has been slaughtered 
over idolatrous altars, or something that has been divided with the 
help of arrows, which is a type of gambling. 

To the good things mentioned here in general, a special type is 
also added to emphasize that which is good. These are animals 
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caught by beasts and birds of prey which have been trained for that 
very purpose, such as a hawk or a falcon, and hunting dogs and lions 
which have been trained to overpower game animals: And what you 
taught of hunting creatures, as one who teaches hunting dogs of what 
God taught you. So eat of what they seized for you and remember 
the Name of God over it and be conscious of God. Truly, God is Swift 
in reckoning. (5:4) 

The condition which makes what is caught by such trained hunt- 
ing animals lawful to eat is that they should leave their prey for their 
master. That is, the hunting beast or bird must not eat of the animal 
it has killed, except when the master has gone away. If they eat of 
their prey at the time of the catch, they have not been properly 
trained. They are simply killing other animals for themselves not for 
their masters. As such, the master may not eat of the game they kill, 
even if most of it is left, and even if they bring the prey back alive to 
him. Once they have eaten of it, it cannot be made lawful, not even 
by proper methods of slaughter. 

The believers are finally reminded to continue to fear God and 
that His reckoning is very swift. Therefore, they should always be 
on their guard. The question of permissibility or prohibition is thus 
0109617 related to the more important feeling of being conscious of 
Ges end of fearing Him. It is the pivot round which every intention 
and every action in the life of a believer tums. Thus, it transforms 
humən 1:6 into a relationship with God, a recognition of His great- 
ness and a consciousness of His presence and power in all situations, 
whether we are alone or with others: Truly, God is Swift in reckoning. 
(5:4) 


Goop RELATIONS WITH OTHER RELIGIONS 

The Chapter goes on to outline more types of food made per- 
missible for believers, and adds tc that what is permissible in mar- 
riage. (5:5) Again the variety of permissible pleasures are initially 
described as good: Today, what is good was permitted to уси. (5:5) 
This emphasizes the rneaning we have already stressed, explaining 
that only evil things have been forbidden to Muslims. Within the 
framework of making 2004 things tawful, we witess a genuine man- 
ifestation of the Quranic tolerance when it somes to dealing with 
non-Muslim communities living side by side with Muslims in the 
land of the Quranic message, or perhaps having a relationship based 
on a peace treaty or one of simple loyalty. 

This is clear evidence that the Quranic message provides the 
only system which allows for the establishment of a world commu- 
nity where Muslims do not live in isolation from the followers of 
other revealed religions and where barriers are not erected between 
the followers of different religions which exist side by side in Muslim 
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lands. This also applies to social relations. As for loyalty and patron- 
age, these are covered by different rules which will be outlined later 
in this Chapter. 

The same conditions apply to lawful marriages with either vir- 
tuous Muslim women or virtuous women of the followers of other 
divine religions: And the ones who are free, chaste females from the 
females, ones who believe and the ones who are free, chaste females 
from among those who were given the Book before you when уои 
were to give them their bridal due, as males, ones who seek wedlock, 
not as ones who are licentious males, nor as males, ones who take 
lovers to themselves. (5:5) This means that a dower must be paid for 
a serious, lawful marriage by which a the human being provides his 
wife with a home, security and protection. The money paid must 
never be used for an illegitimate relationship that makes a woman 
available to any the human being as a prostitute or only to one the 
human being as a mistress. Both types were known in pre-the 
Quranic Arabia and recognized by Arabian society prior to its purifi- 
cation by the Quranic message. 

These rulings are followed Бу a comment which carries an added 
emphasis together with a strong warning against their violation: And 
whoever disbelieves after belief, then, surely, his actions will be fruit- 
less. And he in the world to come will be among the ones who are 
losers. (5:5) All these regulations are related to faith. To implement 
them as they are is faith, or at least is evidence of faith. A person who 
abandons them rejects the faith altogether. Therefore, all his actions 
will be to no avail. Indeed, whatever good he may do will be rejected 
by God. This state of affairs, i.e. the rejection of the actions of one 
who denies the faith, is described in the Quran in terms of what may 
happen to an animal which grazes in a poisonous area. Its belly is 
greatly swollen and it dies. This is a perfect description of what is 
rejected of man’s actions. It swells, but it comes to nothing. In the 
life to come, such a person suffers a loss that comes on top of his 
vain actions. 

It is to be noted that this stem warning comes by way of com- 
ment on rulings outlining what is permissible and what is forbidden 
in matters of food and marriage. This is indicative of the fact that all 
details of this religion of the Quranic message are closely interwoven 
in one whole. Nothing that is in conflict with its principles and reg- 
ulations, whether relevant to fundamentals or matters of detail, is at 
all acceptable. 
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STUDENT ASSIGNMENT 

EXAMPLE OF How CRITICAL THINKING WORKS 

Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
QUESTIONS 
How can we know whether or not this is true? 
What would it be like for this claim to be true? False? 
Do we clearly understand the difference? 
What evidence would count for it? Against it? 
Are any Quranic concepts (words or phrases) unclear? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


Raise basic issues. 

Explore beneath the surface of things. 

Follow-up problematic areas of thought. 

Discover the structure of their own thought. 

Devetop sensitivity to clarity, accuracy and relevance. 

Arrive at judgment through their own reasoning. 

Note claims, evidence, conclusions, questions-at-issue, assumptions, 
implications, consequences, concepts, interpretations, and the 
Quranic point of view 
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LESSON 112(2). CRITICAL THINKING STRATEGY 
EXPERIENCES, REASONED JUDGMENTS 
Any questions you ask require information. There are three aspects to 
this: 


1. What are the questions I am being asked either explicitly or implicitly? 
2. Does my thinking have a purpose? 
3. How ат I using the information? 


If you have information, information never uses itself. Information never 
gives itself meaning. It deduces implications from itself. Information must be 
treated by the mind. It must be interpreted. Information must be given a mean- 
ing. As Quranic critical thinkers you must make certain to distinguish hard 
data from the inferences or conclusions that are drawn from them. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH КООР 
(AL-MAIDAH) 
SIGns 5:6-5:11 
Madinah: O those who believed! 
When you stood up for the formal prayer, 
then, wash your faces and your hands up to the elbows 
and wipe your heads and your feet up to the ankles. 
If you had been defiled, then, cleanse yourselves. 
And if you had been sick or on a journey 
or one of you drew near from the privy 
or you came into sexual contact with your wives 
and you find no water, 
then, aim at getting wholesome, dry earth 
and wipe your faces and hands with it. 
God wants not to make any impediment for you 
and He wants to purify you and to fulfill 
His divine blessing on you, 
so that perhaps you will give thanks. (5:6) 
And remember the divine blessing of God on you 
and His solemn promise that he made as a covenant with you 
by it when you said: We heard and we obeyed. 
And be God-conscious. 
Truly, God is Knowing of what is in the breasts. (5:7) 
O those who believed! Be staunch in equity 
as witnesses to God and let not that you detest a folk 
drive you into not dealing justly. 
Be just. That is nearer to God-consciousness. 
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And be conscious of God. 
Truly, God is Aware of what you do. (5:8) 
And God promised those who believed 
and did as the ones in accord with morality 
that for them is forgiveness and a sublime compensation. (5:9) 
And those who were ungrateful and denied Our signs, 
those will be the Companions of Hellfire! (5:10) 
O those who believed! Remember the divine blessing of God 
on you when they, a folk, were about to extend their hands 
against you, but He limited their hands from you. 
Апа be God-conscious. 
And in God let the ones who believe put their trust. (5:11) 


COMMENTARY? 
GETTING READY FOR PRAYER 

This discourse about good food and good, virtuous women is 
followed by a reference to prayer and regulations governing purifi- 
cation in preparation for prayer. (5:6) 


TOG VALUABLE AN OBLIGATION 

O those who believed! When you stood up for the formal prayer. 
(5:6) Formal prayer is a meeting with God. Anyone who is about to 
offer a formal prayer stands up in front of God Himself, makes his 
supplication to Him, and addresses Him in a highly intimate manner. 
Therefore, it is important to prepare for it properly. In this respect, it 
is necessary to undergo a physical purification to help with the spir- 
itual preparation. Perhaps this is the reason, as we understand it— 
though God alone knows the truth—for the requirement of ablution, 
the essential parts of which are detailed in this Quranic sign: then, 
wash your faces and your hands up to the elbows and wipe your 
heads and your feet up to the ankles. (5:6) These requirements are 
the subject of very minor differences among scholars, perhaps the 
most important of which is whether they should be done in the order 
they are mentioned in this sign or done without following any par- 
ticular order. This type of ablution is required for a minor invalidation 
of purity, such as going to the ioilet or releasing wind. A shower or 
a bath in which one washes all one’s body is required to remove a 
state of ceremonial impurity which happens as a result of ejaculation 
whether through a wet dream or when awake, sexual intercourse and 
also women’s menstruation. 

Having outlined the requirements of ablution in both ordinary 
and total situations, the Quranic sign speaks of dry ablution which 
may replace either type. This is a concession of which Muslims may 
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avail themselves in the following situations: when water is not avail- 
able; when a person is ill and needs to have an ordinary ablution, i.e. 
wudu, or when he is required to have a grand ablution, i.e. ghusl, but 
where water may be harmful to him; and when a person is traveling 
and needs to perform either type of ablution. 

This Quranic sign states clearly the divine purpose behind the 
requirements of ablution, ordinary and total: God wants not to make 
any impediment for you and He wants to purify you and to fulfill His 
divine blessing on you, so that perhaps you will give thanks. (5:6) 
When we reflect on this statement, we are bound to see the thread of 
unity and complementarity the Quranic message establishes between 
worship and other legislation. Washing some parts of our bodies as 
we do in ablution, wudu, or having a full bath, ghusl, as we do in 
total ablution, are not merely meant for physical cleanliness. The 
spiritual side is certainly stronger because when it is not possible or 
inadvisable to use water, dry ablution, which fulfils only this stronger 
aspect, is deemed sufficient. Moreover, this religion of the Quranic 
message is a complete way of life which addresses ail situations in 
all societies and stages with a unified and consistent system. In this 
way, its purpose is realized in all situations in one way or another. 
Let us then make sure that we fully understand the purpose of the 
Quranic message before passing a judgement that may not be based 
on sound knowledge or divine guidance. We must also maintain an 
attitude of propriety when we speak about God and His legislation. 


JUSTICE EVEN WHEN DEALING WITH ENEMIES 

Remember always the blessings God has bestowed on you and 
the covenant with which He has bound you when you said: (5:7-5:8) 

The first generation to be addressed by the Quran were fully 
aware of the extent of God’s blessings bestowed on them by His re- 
vealing this religion. They felt the change within themselves, in their 
lives, community, and in the position they occupied among humanity. 
A simple reference to this blessing was always sufficient to turn their 
attentions to a great, undeniable fact of life. Similarly, a reference to 
the covenant with which God bound them to listen and to obey 
aroused in them feelings of dignity, since they were the other party 
in a contract made with God, the Almighty. To a believer who con- 
templates such a relationship, this is something great indeed. There- 
fore, it is sufficient to remind them of their duty to remain God- 
fearing. They were ever conscious of God: And be conscious of God. 
Truly, God is Aware of what you do. (5:7) 
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А GULF ТОО WIDE 

Part of the covenant with which God has bound the Muslim 
community requires it to deal with other people on the basis of ab- 
solute justice, which is never affected by feelings of love or hatred, 
or by feelings, interests, or relations of any kind. It is justice based 
on the duty of remaining steadfast in devotion to God alone. No in- 
fluences are ever allowed to tilt the balance of justice, especially 
when believers are mindful that God watches over them and knows 
what lies at the bottom of their hearts. They fully understand this ad- 
dress: (5:8) 

This divine system, which brings out the best in the human 
being, realizes that this is a very difficult objective. Therefore, it 
gives a helping introduction: And be conscious of God. (5:8) The in- 
structions are also concluded with a comment that helps in achieving 
the objective: “And be conscious of God. Truly, God is Aware of what 
you do. (5:8) 


A PROMISE THAT NEVER FAILS 

Moreover, there must be a reward given by God to the believers, 
wro деа with Him alone. This reward is needed to give encourage- 
ment to people to fulfil their obligations and to discharge their trust. 
The nd of those who disbelieve and deny God's revelations must 
be 3: #егепі from that of those who believe and do well: (5:9-5:10) 

The Chapter continues to cultivate this spirit of justice and tol- 
егапсе among the Muslim community, and to weaken feelings of hos- 
tility, prejudice and revenge. It reminds Muslims of God’s grace 
which manifested itself in restraining the hands of the ungratefuls 
when they intended to make a determined assault against the Mus- 
lims: O those who believed! Remember the divine blessing of God 
on you when they, a folk, were about to extend their hands against 
you, but He limited their hands from you. And be conscious of God. 
And іп God let the ones who believe put their trust. (5:11) 


STUDENT ASSIGNMENT 


EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 


on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 


resolve issues). 


How would your rate yourself? Answer the following questions: 
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How can we know whether or not this is true? 
What would it be like for this claim to be true? False? 
Do we clearly understand the difference? 
What evidence would count for it? Against it? 
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LESSON 112)3(. CRITICAL THINKING STRATEGY 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 


How IS DEVELOPING CRITERIA FOR EVALUATING BY CLARIFYING VALUES 
AND STANDARDS USED IN THE QURAN? CRITERIA INCLUDE 

Clear evidence: Surely, clear evidence drew near you from your Lord. 
So whoever perceived, it will be for his own soul. Whoever was in darkness 
will be against his own soul. Say: And Í ат not a guardian over you. (6:104) 

Meditation, pondering, considering: // is a blessed Book that We caused 
to descend to you, so that they meditate on its signs and those imbued with 
intuition recollect. (38:29) 

Recollection: And his folk argued with him. He said: You argue with me 
about God while, surely, He guided me? 1 fear not whatever partners you аѕ- 
cribe with Him. When my Lord wills a thing, my Lord encompassed everything 
in His knowledge. Will you not, then, recollect? (6:80) 

Reflection: And among His signs are that He created for you spouses 
from aneng yourselves, that you rest in them. And He made affection and 
mercy emong you. Truly, in that are certainly signs for a folk who reflect. 
(30:21) 

Taking to heart: And whomever God wants, He guides him. He expands 
his breast for The Submission to One God. And whomever He wants to cause 
to go asizay, He makes his breast tight, troubling, as if he had been climbing 
up a difficult ascent. Thus, God assigns disgrace on those who believe not. 
And this is the path of your Lord, one that is straight. Surely, We explained 
distinctly the signs for a folk who recollect. (6:125-6:126) 

Convincing proof from reliable and certain premises: Say: Prepare 
your proof. This is a Remembrance for him who is with me and a Remem- 
brance of him before me. Nay! Most of them know not The Truth, so they are 
ones who turn aside. (21:24) 

Bringing your proof, showing your evidence: /5 not He better Who be- 
gins creation, again, wiil cause it to return and Who provides you from the 
heaven and the earth, is there a god besides God? Say: Prepare your proof if 
you had been ones wko are sincere! (27:64) 

People of intellect and reflection: Jt is He Who caused water to descend 
from heaven for you to drink from it and from it, trees wherein you pasture 
your herds. He caused crops to develop for you with it, and the olives and the 
date palms and the grapevines, and all kinds of fruits. Truly, in that is a sign 
for a folk who reflect. (16:10-16:11) 

Explaining distinctly: And it is He Who made the stars for you so that 
you will be truly guided by them in the shadows of dry land and the sea. Surely, 
We explained distinctly the signs for a folk who know. (6:97-6:98) 
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Being reasonable: And He caused to be subservient to you the nighttime 
and the daytime and the sun and the moon, and the stars, ones caused to be 
subservient by His command. Truly, in that are signs for a folk who are rea- 
sonable. (16:12) 

Being just and fair: O those who believed! Be staunch in equity as wit- 
nesses to God and let not that you detest a folk drive you into not dealing 
justly. Be just. That is nearer to God-consciousness. Апа be conscious of God. 
Truly, God is Aware of what you do. (5:8) 


Critical thinkers understand the difference between indicating a prefer- 
ence for something and evaluating something. They are aware of the process 
and the necessary criteria in order to provide a thoughtful and fair-minded 
evaluation. They make use of explicit criteria. 

They base their judgments on values that they have clarified and under- 
stood. When discussing the criteria of the Quranic message, critical Quranic 
thinkers first both understand the issue in question and the purpose of the eval- 
uation and what function the issue being evaluated is to serve. They do this 
by taking into consideration various points of view in their evaluation. 

The Quranic message understands the important relationship of evidence 
to belief and so often may qualify its statements accordingly. The tentativeness 
of many of its signs is characterized by the appropriate use of such qualifiers 
as: highly likely, probably, not very likely, highly unlikely, often, usualiy, sel- 
dom, I doubt, I suspect, most, many, and some. Critical thinkers are not only 
clear, but also exact or precise. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAH) 
SIGNS 5:12-5:19 


Madinah: And, certainly, God took a solemn promise 

from the Children of Jacob 

and We raised up among them twelve chieftains. 

And God said: Truly, I am with you. 

If you performed the formal prayer and gave the purifying alms 
and believed in My Messengers 

and you supported them and you lent God a fairer loan, 

1 would, certainly, absolve you of your evil deeds. 

And I would, certainly, cause you to enter Gardens 

beneath which rivers run. 

Then, whoever among you was ungrateful after this, 

then, surely, he went astray from the right way. (5:12) 

Then, for their breaking their solemn promise, 

We cursed them and We made their hearts ones that harden. 
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They tamper with the words out of context 
and they forgot an allotment of what they were reminded of in it. 
You will not cease to peruse the treachery of them, 
but a few of them. Then, overlook and pardon them. 
Truly, God loves the ones who are doers of good. (5:13) 
And from those who said: We are Christians, 
We took their solemn promise, 
but they forgot an allotment of what they were reminded of it 
so We stirred up enmity and hatred among them 
until the Day of Resurrection. 
And God will tell them of what they had been crafting. (5:14) 
O People of the Book! Surely, Our Messenger drew near you. 
He makes manifest to you much of what you had been concealing 
of the Book and pardons much. 
Surely, from God drew near you a light and a clear Book. (5:15) 
God guides with it whoever followed His contentment 
to ways of peace 
and He brings them out from the shadows into the light 
with His permission and He guides them to a straight path. (5:16) 
Certainly, ungrateful were those who said: 
Truly, God is the Messiah, the son of Mary. 
Say: Who, then, has any sway over God? 
If He wanted to He would cause the Messiah son of Mary 
and his mother to perish 
and whatever is in and on the earth altogether. 
To God belongs the dominion of the heavens and the earth 
and what is between the two. 
He creates what He wills. 
And God is Powerful over everything. (5:17) 
And the Jews and Christians said: 
We are the children of God and His beloved. 
Say: Why, then, does He punish you for your impieties? 
Nay! You are mortals whom He created. 
He forgives whom He wills and He punishes whom He wills. 
And to God belongs the dominion of the heavens and the earth 
and what is even between the two. 
And to Him is the Homecoming! (5:18) 
O People of the Book! Surely, Our Messenger drew near you. 
He makes manifest to you the way of life— 
after an interval without Messengers— 
so that you say not: 
There drew not near us either a bearer of good tidings 
or a warner. 
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Then, surely, drew near to you a bearer of good tidings 
and a warner. 
And God is Powerful over everything. (5:19) 


COMMENTARY? 
THE TERMS OF COVENANTS MADE WITH Gop 

Indeed, God made a covenant with the Children of Jacob and 
We appointed among them twelve captains. God said: I shall be with 
you. If you attend to your prayers, practise regular charity, believe 
in My messengers and support them and offer up to God a generous 
loan, I shall forgive you your sins and admit you into gardens through 
which running waters flow. But any of you who, after this, rejects 
the faith will indeed have strayed from the right path. Then for having 
broken their covenant, We rejected them and caused their hearts to 
harden. They now distort the meaning of [revealed] words, taking 
them out of their context. Moreover, they have forgotten much of 
what they have been told to bear in mind. From all but a few of them 
you will always experience treachery. But pardon them, and forbear. 
God loves those who do good. Likewise, from those who said: 
(5:12-5:14) 

The covenant God had accepted from the Children of Jacob 
stated a specific condition and stipulated certain penalties in case of 
default. After explaining the circumstances leading to the confirma- 
tion of this covenant, the Chapter mentions its terms, conditions and 
penalties. It was a covenant made with the twelve captains of the 
Children of Jacob, representing all twelve tribes descending from 
Jacob (Jacob). Each tribe descended from one of Jacob’s sons. The 
terms of the covenant are outlined as follows: Truly, J am with you. 
If you performed the formal prayer and gave the purifying alms and 
believed in My Messengers and you supported them and you lent 
God a fairer loan, I would, certainly, absolve you of your evil deeds. 
And I would, certainly, cause you to enter Gardens beneath which 
rivers run. Then, whoever among you was ungrateful after this, then, 
surely, he went astray from the right way. (5:12) 

When God says to any group of people: Truly, J am with you., 
He gives them a great promise. He who has God on his side suffers 
no opposition. Whoever and whatever stands against him is of no 
consequence. Moreover, whoever is with God will not go astray. To 
be with God is sufficient to ensure the right guidance and the proper 
support. Anyone who is sure to be on God’s side will never suffer 
worry or misery. He is reassured and blessed with unfailing happi- 
ness. He need not ask for anything better than what he already has. 

But God does not give this blessing of being with them as a spe- 
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cial favor or a personal gift. This comes only after its conditions аге 
fulfilled. It is, indeed, a contract that outlines conditions and specifies 
penalties. The first condition is to attend to prayer. This is more than 
merely offering prayers. It means that prayers should become a man- 
ifestation of a true relationship between the human being and his 
Lord. This makes prayer an educative element which purifies man’s 
behavior and dissuades him from committing any blatant sin or gross 
indecency. 

Second is charitable payment, in recognition of God’s favor for 
having given us what we have and by way of acknowledgement of 
the fact that whatever we may own actually belongs to God. The pay- 
ment of zakat, or charity, is a manifestation of our obedience to God 
with regard to how to dispense with the money He has given us and 
specified the conditions of our ownership of it. Moreover, a perfect 
system of social security can thus be implemented in a society es- 
tablished on faith. Thus, the social economy becomes free of the 
shackles which result from the concentration of national wealth in 
the hands of a small minority. This leads to a situation where the 
overwhelming majority of the population is unable to buy its needs 
white г small minority enjoys all the wealth. This leads to all sorts 
of social corruption which сап he prevented by the zakat system 
which neures the proper distribution of wealth. 

The next condition is to believe in God's Messengers making 
no distinction between them. Every single one of them was sent by 
God to preach the same message. Therefore, to deny any single one 
of them is to deny them all and to disbelieve in God, who had sent 
them all. Moreover, believing in them must not be a mere mental ex- 
ercise. To truly believe in them is to be actively involved in support- 
ing them in order to ensure that they succeed in their mission. 
Believing in the divine faith requires that a believer is always ready 
to do what is necessary and within his power to support his faith and 
to see it well established in human life. The divine faith is not con- 
fined merely to a set of deliefs or acts of worship. It is a practical 
system which organizes human life in a certain fashion. Therefore, 
it requires the support of ail its followers to establish and protect it. 
Otherwise, a believer does not fulfil his covenant with God. 

In addition to the purifying alms (zakat), giving generously to 
support God’s cause is mentioned as a loan given to God. It should 
be pointed out here that it is God who owns what we have, but He 
gracefully describes what we pay to further His cause as a loan given 
to Him. 

These were the conditions of the covenant God accepted from 
the Children of Jacob. The reward for the fulfilment of these condi- 
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tions was to forgive them their sins. Human beings will always етт, 
no matter how keen they are to do what is right. Therefore, the for- 
giveness of sins is a great reward and a manifestation of God’s end- 
less grace. The reward also includes admission into Heaven which 
is described in the Quran as: And 1 would, certainly, cause you to 
enter Gardens beneath which rivers run. (5:12) This is again a re- 
ward which God bestows on human beings out of His grace. No the 
human being can earn this reward through his own actions. God, 
however, has promised this reward to those who do their utmost to 
fulfil their pledges to Him. 

The penalty for failing to honor one’s pledges is specified at the 
end of this sign: Zhen, whoever among you was ungrateful after this, 
then, surely, he went astray from the right way. (5:12) Therefore, he 
can have no guidance and no way of return. The pledge had already 
been made, the guidance already provided, the way shown and the 
penalty specified. Nothing can be of any benefit any more. 

Such was the covenant God accepted from the captains of the 
Children of Jacob on behalf of their communities. They all accepted 
it, which made it a covenant applicable to every single individuai 
among them, and one with the whole nation they constituted. How, 
then, did the Jacobites subsequently fare? 


HARDENED HEARTS 

They have indeed broken their covenant with God; they killed 
their prophets for no legitimate reason, and they plotted to kill and 
crucify Jesus the last of their Messengers. They also distorted their 
revealed Scriptures, i.e. the Torah, and abandoned its laws. They 
adopted a hostile attitude towards the last of all Messengers, Muham- 
mad . They schemed against him and betrayed him and adopted an 
uncompromising attitude of hostility towards his message, not hesi- 
tating to violate the treaty they signed with him. As a result, God de- 
nied them His guidance and rejected them. Their hearts were caused 
to harden so that they could no longer be the recipients of divine 
guidance: (5:13) 

You will not cease to peruse the treachery of them, but a few of 
them. (5:13) This is an address to the Messenger, describing the at- 
titude of the opponents in Madinah towards the Muslim community 
in Madinah. 

At the time when this Quranic sign was revealed, God instructed 
His Messenger in these terms: Then, overlook and pardon them. 
Truly, God loves the ones who are doers of good. (5:13) To pardon 
their evil act is to do good, and to forgive their treachery is to do 
good. But a time came when forgiveness and pardon could no longer 
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be extended. God subsequently instructed the Messenger to evacuate 
them from Madinah and later from the Arabian Peninsula altogether. 
These instructions were carried out. 


THE ORIGINS OF ENMITY AMONG THE CHRISTIANS 

God also relates to His Messenger and to the Muslim community 
that He accepted a covenant from those who described themselves 
as Christians, but they, too, were unfaithful to their covenant and suf- 
fered the consequences: And from those who said: We are Christians, 
We took their solemn promise, but they forgot an allotment of what 
they were reminded of it so We stirred up enmity and hatred among 
them until the Day of Resurrection. And God will tell them of what 
they had been crafting. (5:14) 

This sign begins with a particularly significant description: And 
from those who said: We are Christians, We took their solemn prom- 
ise. This mode of expression tells us that they simply professed to 
be Christians without giving practical credence to their claims. The 
essence of their covenant was to believe in God’s Oneness. (5:15- 
5:16) 


А MESSENGER WITH AN UNLIKELY BACKGROUND 

in this divine address to the people of earlier Scriptures, it is 
made сіват that they are called upon to accept the Quranic message, 
believe in Muhammad and support him, as this has been part of their 
covenant which God accepted from them. They are clearly told that 
God Himseif is a witness that this Messenger who could not read and 
write was His Messenger to them as well as to the Arabs and to all 
humanity. There is no denying the fact that his message was given 
to him by God, and no claim can be admitted that his message was 
addressed to the Arabs only; it is, indeed, addressed also to the people 
of earlier revelations: O People of the Book! Surely, Our Messenger 
drew near you. He makes manifest to you much of what you had been 
concealing of the Book and pardons much. Surely, from God drew 
near you a light and a clear Book. (5:15) He has sent a Messenger 
to you, and his rols is to open things up to you so that you see them 
in their reality. You can thus see how he brings out into the open what 
you have conspired to suppress of the basic truth of the revelations 
given to you. 


THE NATURE OF Gop’s FINAL MESSAGE 

The nature of what the last Messenger has been given, the role 
it is destined to play in human life and its practical effect are then 
explained: Surely, from God drew near you a light and a clear Book. 


ו ורוי 
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(5:15) Perhaps nothing expresses the nature of the Quran and the di- 
vine message of the Quranic message more accurately and compre- 
hensively than stating that it is a light. In his heart of hearts, in 
everything in his life, in his evaluation of things, events and people, 
a believer realizes as soon as he accepts the truth of faith that he has 
a light that makes everything clear to him. Everything brightens up 
in front of him. No longer is he confused about anything; no longer 
does he suffer any hesitation before taking a serious decision; no 
longer is he travelling an unmarked road and no longer is he uncer- 
tain of his direction. His ultimate goal is clear. His way towards it is 
straight and he is certain of his footsteps. Two qualities describe the 
message which was given to the noble Messenger: a light and a clear 
Book. 

We can save humanity from the tribulations of ignorance and 
the war it wages on the human being in all its shapes and forms. But 
we cannot do so until we save ourselves by turning back to what God 
has chosen for us and seek His pleasure by following it in order to 
be included among those whom God guides along the paths of peace 
and He brings them out from the shadows into the light (5:16), ty 
His grace. Everything that results from abandoning the Quranic mes- 
sage adds to the state of darkness. There is the darkness of supersti- 
tion and ill-conceived beliefs, the darkness of unrestrained desire and 
caprice, the darkness of worry and confusion, the darkness of con- 
fused values and mistaken judgements and standards. Light on the 
other hand, is the sort of clarity and brightness which lightens up 
man’s conscience, his mind and his whole life. 

He guides them to a straight path. (5:16) It is in line with human 
nature and with the universe as well as the laws which govern the 
existence of both the human being and the universe. It leads straight 
to God and allows no confusion of issues or blurring of facts or errors 
of direction. 


FALSE CLAIMS LEADING TO DISBELIEF 

Unbelievers indeed are they who say: (5:17) The message Jesus 
conveyed as given to him by his Lord was the message of God’s ab- 
solute Oneness which has been given to every messenger. Total sub- 
mission to God alone as the only God and the Lord of the universe 
was the attitude adopted by every messenger. This clear faith, how- 
ever, later became distorted after pagans adopted Christianity, retain- 
ing some traces of their old pagan beliefs which they were keen to 
introduce into the faith based on God’s oneness. As time passed, 
these deviant beliefs became an integral part of the whole faith. 
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THE TRUE VERDICT 

The final message gives the ultimate ruling on this whole issue, 
with the final Messenger declaring to the people who received reve- 
lations in former times the true nature of the divine faith: Certainly, 
ungrateful were those who said: Truly, God is the Messiah, the son 
of Mary. (5:17) An effort is made here to persuade them to listen to 
the voice of reason, upright nature and fact: Say: Who, then, has any 
sway over God? If He wanted to He would cause the Messiah son of 
Mary and his mother to perish and whatever is in and on the earth 
altogether. (5:17) This represents an absolute and undeniable dis- 
tinction between God, His nature, will and dominion on the one hand 
and the nature of Jesus; his mother and all beings on the other. 

The difference is clear and total. God is single; nothing is like 
Him; His will is absolute; His authority is total; no one can do any- 
thing to reverse His will should He desire to destroy the Christ, son 
of Mary, his mother and everyone on earth. He, the most glorious 
owns and creates everything, while all else are created: To God be- 
longs the dominion of the heavens and the earth and what is between 
the two. (5:17) 


WISHFUL THINKING THAT COMES TO NOTHING 

The Chapter then mentions another claim pressed by the Jews 
and Christians: And the Jews and Christians said: We are the children 
of God and His beloved. (5:18) They allege that some sort of par- 
enthood belongs to God. If this fatherhood is not a physical one, then 
it is spiritual. Whatever it is, it throws an element of doubt on the 
concept of God’s oneness and detracts from the decisive separation 
between the position of God and that of His servants. The fact is that 
this separation is necessary for the clarity of faith and the proper 
order of human life. It is essential so that all worship is addressed to 
God by all His creation. They, thus, have a single legislative authority 
which sets for them their values, standards, laws and systems, with 
no confusion of authority resulting from a jumble of qualities and 
positions. It is not merely a question of deviant beliefs, but a question 
of their consequences that are bound to corrupt life as a whole. 

At this point, the Quranic message rejects most decisively such 
deviant beliefs and their practical consequences which corrupt life. 
It stresses the fact that God’s justice is absolute: Say: Why, then, does 
He punish you for your impieties? Nay! You are mortals whom He 
created. He forgives whom He wills and He punishes whom He wills. 
(5:18) Their claims of being God’s children are, thus, stated to be 
false. They are no more than other human beings. Forgiveness or 
punishment is determined by the same rule, based on God's will 
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which has established certain reasons for forgiveness and different 
ones for punishment. Neither is determined by any special relation- 
ship with God. 

We then have a reiteration of the fact that everything belongs to 
God and returns to Him: And to God belongs the dominion of the 
heavens and the earth and what is even between the two. And to Him 
is the Homecoming! (5:18) It goes without saying that the owner is 
different from what is owned. Limitless as He is in His glory, His 
will is absolute and to Him will all return. 

А renewed address is then made to the people given earlier rev- 
elations in order to allow them no excuse whatsoever. They are made 
to visualize most clearly their eventual destiny: (5:19) 

With such decisive clarity, all issues are made plain. No longer 
can the people of earlier revelations claim that the unlettered Mes- 
senger has not been sent to them. God tells them: O People of the 
Book! Surely, Our Messenger drew near you. He makes manifest to 
you the way of life—after an interval without Messengers—so that 
you say not: There drew not near us either a bearer of good tidings 
оғ a warner. Then, surely, drew near to уои a bearer of good tidings 
and a warner. (5:19) No longer can they profess that they have not 
been warned or given good news for a long period which might have 
allowed forgetfulness or deviation to creep in. Now someone to wam 
them and to give them happy news has come to them. 

They are reminded that nothing can resist God’s power; nothing 
can defy Him. He can send a Messenger from among the unlettered 
nation and He can punish the people given revelations earlier for 
what they may earn: And God is Powerful over everything. (5:19) 

Thus, this round of confrontation with peoples of earlier revela- 
tions comes to an end. It has exposed their deviant beliefs which they 
introduced in the true faith preached by their messengers. It states 
most clearly the only faith which God accepts from believers and 
pronounces as false all their excuses which they reiterate in justifi- 
cation of their negative attitude to the unlettered Messenger, Muham- 
mad. It calls on them to follow the divine guidance on the one hand 
and weakens the effects of their scheming against the Muslim com- 
munity on the other. Moreover, the way the Muslim community and 
all those who seek guidance must follow is clearly marked out. 


STUDENT ASSIGNMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
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dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
QUESTIONS 
What does the Quranic message want to communicate? Why? 
What else do I want to say about it and why? 
What else do I know or think about this? 
How is what I am saying like and unlike what others have said? 
What are we evaluating? Why? 
Given these reasons or differences, can we generalize and list criteria? 
Can we describe what to look for when judging an unjust person? 
What features does an unjust person need to have? Why? 


ANALYZING OR EVALUATING 

What are the arguments given in the above signs? 

What would someone who disagreed with these arguments say? 

How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


Evaizating Reasoning by:° 

Using specific analytic techniques, such as making assumptions explicit 
and evaluating them 

Clazifying issues, conclusions, values, and words 

Deveioping criteria for evaluation 

Recognizing and pinpointing contradictions 

Distinguishing relevant from irrelevant facts 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH Foop 

(AL-MAIDAH) 

SIGNS 5:20-5:26 
Madinah: Book 27: Moses (5:20) 
Madinah: Book 27: Moses (5:21) 
Madinah: Book 27: Moses (5:22) 
Madinah: Book 27: Moses (5:23) 
Madinah: Book 27: Moses (5:24) 
Madinah: Book 27: Moses (5:25) 
Madinah: Book 27: Moses (5:26) 
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LESSON 112(4). CRITICAL THINKING STRATEGY 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 


DEVELOPING SENSITIVITY TO RELEVANCE 

You can then discover that sometimes you must argue for the relevance 
of a particular fact to an issue. Another technique for developing your sensi- 
tivity to relevance is to change an issue slightly and compare what was rele- 
vant to the first issue to what is relevant to the second. You could read the 
section and signs with one or more issues in mind and note relevant details. 
You could then share and discuss your lists. You can then discover that some- 
times you must argue for the relevance of a particular fact to an issue. You 
may assume that they have to use all information they are given to ask a ques- 
tion. You need to learn how to limit your responses with only the relevant 
facts. Implications are deduced from information after the information is in- 
terpreted and given a meaning. 

Learn to distinguish relevant from irrelevant facts. This is not always clear 
and, therefore, should be part of a classroom discussion. You should also be 
aware that a fact that is relevant for one situation may not be relevant to a dif- 
ferent one. 

When discussing an issue, solution to a problem, or when giving reasons 
for a conclusion, you can practice limiting your remarks to facts which are 
relevant to that or conclusion. Don’t assume that all information given has to 
be used to solve a problem. Life does not sort relevant from irrelevant infor- 
mation for us. Make a case for the pertinence of your remarks, and see when 
your remarks are irrelevant. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAH) 
SIGNS 5:27-5:34 
Madinah: Book 25: Cain and Abel (5:27) 
Madinah: Book 25: Cain and Abel (5:28) 
Madinah: Book 25: Cain and Abel (5:29) 
Madinah: Book 25: Cain and Abel (5:30) 
Madinah: Book 25: Cain and Abel (5:31) 
Madinah: Book 27: Children of Jacob (5:32) 
The only recompense for those who war against God 
and His Messenger and hasten about corrupting 
in and on the earth, 
is that they be killed or caused to be crucified 
or their hands and their feet be cut off on opposite sides 
or they be expelled from the region. 
That for them is their degradation in the present. 
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Апа for them in the world to соте, 
there is a tremendous punishment, (5:33) 
but for those who repented before you have power over them. 
So know you that God is Forgiving, Compassionate. (5:34) 


COMMENTARY? 
THE JUST PUNISHMENT FOR REBELLION 

The Chapter lays down the punishment for the crime that such 
wicked elements commit. This is known in the Quranic legal code 
as the punishment for waging war against the Quranic message: 
(5:33-5:34) 

The crime to which this legislative statement refers involves re- 
bellion against a Muslim ruler who implements the laws of the 
Quranic message. The rebels gather in a group renouncing the ruler’s 
authority. They cause fear among the Muslim community living in 
the Muslim land and they commit aggression against their lives and 
property. Some scholars also make it a condition that this should take 
place away from the areas where the ruler’s authority is enforced. 
Others suggest that the very fact that such rebels begin to gather and 
use forse in aggression against the people of the land of the Quranic 
message, makes this legal provision applicable to them wherever 
they are. 

Let us consider a situation where an armed group rebels against 
the authority of a Muslim ruler who is implementing the Quranic law 
and threatens the lives and properties of Muslims living in the land 
of the Quranic message. The punishment for those who join such a 
group is death, or crucifixion, (although some scholars say that they 
should be crucified after they are put to death, in order to frighten 
others) or to cut off their right hands and left feet. 

And for them in the world to come, there is a tremendous pun- 
ishment. (5:33) This means that their punishment in this life does not 
waive the punishment of the Hereafter, as it is the case in certain 
other crimes. This empathizes the gravity of crime and doubles its 
punishment. The reason being that the Muslim community should 
live in peace and security in the land of the Quranic message and that 
the Muslim ruler who implements the Quranic rules should be 
obeyed. Such a social set up and such a just and perfect system de- 
serves to be protected against any design to undermine it. 

If the rebels come to realize their mistake and turn to God in re- 
pentance when they still have their strength, then their punishment 
is waived and the Muslim ruler has no way of punishing them. God 
will forgive them eventually: But for those who repented before you 
have power over them. So know you that God is Forgiving, Compas- 
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Stonate. (5:34) 

The wisdom behind discounting the crime and waiving punish- 
ment in this case is clear. For one thing, it is an appreciation of their 
repentance where they still have their power. It is taken as evidence 
of their good intentions. For another, they are encouraged to repent 
so that the Muslim nation is spared the need to fight them. 


STUDENT ASSIGNMENT 
EXAMPLE OF Ноу CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
QUESTIONS 
How would you answer the Quranic question? 
What are the implications of the fact that no burdened soul will bear an 
other’s heavy load? 
What issues are the sign addressing? 
Are you addressing this same issue or raising a new one? 


Read a chapter of the Quran with one or more issues in mind and note 
relevant details. Share and discuss your lists. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


1 understand what a rhetorical question is. 

I realize the importance of the Quran saying that no one will bear 
the results of another person’s actions. 

It is an important Quranic concept that each person is responsible 
for their own beliefs and actions. 
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LESSON 112(5). CRITICAL THINKING STRATEGY 
GIVING REASONS AND EVALUATING EVIDENCE 
Quranic critical thinkers have learned on which evidence to base their 
conclusion. They can insightfully discuss evidence relevant to the issue or 
conclusions they consider. They scrutinize and evaluate factual claims. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAH) 
SIGNS 5:35-5:43 
Madinah: O those who believed! Be conscious of God 
and look for an approach to Him and struggle in His way 
50 that perhaps you will prosper. (5:35) 
Truly, those who were ungrateful, 
if they had whatever is in and on the earth 
and the like of it with as much again that they offer it as ransom 
from the punishment on the Day of Resurrection, 
it would not be received from them 
and for them is a painful punishment. (5:36) 
They will want to go forth from the fire, 
but they will not be ones who go forth from it. 
And for them is an abiding punishment. (5:37) 
And as for the one who is a male thief 
and the one who is a female thief, then, 
sever their hands as recompense for what they earned, 
an exemplary punishment from God. 
And God is Almighty, Wise. (5:38) 
But whoever repents after his injustice and made things right, 
then, truly, God will turn to him in forgiveness. 
Truly, God is Forgiving, Compassionate. (5:39) 
Have you not known that to God, 
to Him belongs the dominion of the heavens and the earth? 
He punishes whom He wills and He forgives whom He wills. 
And God is Powerful over everything. (5:40) 
O Messenger! Let them not dishearten you 
—those who compete with one another 
in ingratitude among those who said: 
We believed with their mouths while their hearts believe not. 
And among those who became Jews are ones who hearken to lies, 
ones who hearken to folk of others who approach not you. 
They tamper with the words out of context. 
They say: If you were given this, then, take it, 
but if you are not given this, then, beware! 
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And for whomever God wants to test, 
you will never have sway over him against God at all. 
Those are whom God wants not to purify their hearts. 
For them in the present is degradation. 
And for them in the world to come 
is a tremendous punishment. (5:41) 
They are ones who hearken to lies, 
the ones who devour the wrongful. 
Then, if they drew near you, then, give you judgment between them 
or turn aside from them. 
And if you have turned aside from them, 
then, they will never injure you at all. 
And if you had given judgment, 
then, give judgment between them with equity. 
Truly, God loves the ones who act justly. (5:42) 
And how will they make you their judge 
while with them is the Torah wherein is the determination of God? 
Yet, again, after that, they turn away. 
Those are the ones who believe not. (5:43) 


COMMENTARY® 
THE HUMAN BEING’S ACTIONS DETERMINE HIS FUTURE 

An important feature of the divine method of molding human 
society is that it does not rely solely on legislative action. It certainly 
arms itself with legal provisions in order to deter those who only fear 
the force of the law. Indeed, it relies primarily on educative action 
which smoothes over the rough edges of people’s characters. It pro- 
vides guidance to the human spirit as it establishes a society that 
helps the seeds of goodness to grow and gives harmful weeds no fer- 
tile soil. The previous signs spoke of very stern punishments for se- 
rious crimes. However, once the punishments are outlined, so as to 
ensure their deterrent effect, the Chapter addresses people’s con- 
sciences and spirits, aiming to strengthen faith and consciousness of 
one’s obligations towards God. It urges people to seek proper ways 
of moving nearer to what pleases God and to strive hard in His cause, 
so that they may be successful. This is coupled with a warning 
against disbelief and a vivid description of what awaits disbelievers 
in the Hereafter.. (5:35-5:37) 

O those who believed! Be conscious of God and look for an ap- 
proach to Him and struggle in His way so that perhaps you will pros- 
per. (5:35) Be conscious of God and seek the proper approaches 
which bring you nearer to Him. Try always to be in contact with Him. 

The Chapter portrays a scene of the ungratefuls who neither fear 
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God nor seek the means to come to Him. As such, they will never 
prosper. It is a very vivid description, because the Chapter does not 
only give a statement outlining a position, but depicts a full scene 
with movement and interaction. This is, indeed, the Quranic method 
used in portraying scenes of the Day of Judgment. The Quran uses it 
for most purposes: (5:36-5:37) 


A SEVERE PUNISHMENT FOR THEFT 

This is followed by a legislation outlining the punishment for 
theft: (5:38-5:40) Where any doubt exists, enforcement of the pun- 
ishment is blocked. If it is suspected that the person concerned stole 
food to eat when he was hungry, or to meet a particular need, or if it 
is suspected that he had a share in the stolen property, then these are 
reasons which prevent his hands from being cut off. If the theft is 
proven through personal confession without there being witnesses to 
give evidence, then withdrawal of the confession is sufficient to pre- 
vent enforcement of the punishment. Similarly, if the witnesses re- 
cant, punishment is not enforced. 

God, who is the Most Compassionate of all those who exercise 
mercy, s23's as He makes the punishment for theft so severe: And as 
for the one who is a male thief and the one who is a female thief, 
then, sever their hands as recompense for what they earned, an ex- 
emplary runishment from God. And God is Almighty, Wise. (5:38) It 
is, then, a stem punishment meant to be a deterrent. To deter someone 
from committing a crime is an act of mercy to that person, because 
he is prevented from becoming a criminal. It is also an act of grace 
to the whole community, because it ensures peace and security. No 
one may claim to be more merciful to people than God who created 
them except one with a blind mind and a dull soul. Practical evidence 
shows that this punishment was not enforced except in a handful of 
cases during a period approaching a whole century at the beginning 
of the Quranic message. This is because the Quranic society, with its 
own system and severs punishments and the safeguards it puts in 
place, did not witness any more crimes. 

God then opens the door for anyone who wishes to repent and 
mend his ways, adding to that a demonstration of positive intent 
through good action: But whoever repents after his injustice and 
made things right, then, truly, God will turn to him in forgiveness. 
Truly, God is Forgiving, Compassionate. (5:39) 

Finally the Chapter states the overall principle of punishment in 
this life and in the Hereafter. God, the Creator and Owner of the uni- 
verse, can will anything and determine the fate of every creature. It 
is He who enacts legislation for people to implement in their lives, 
and it is He who rewards them for their actions both in this life and 
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in the life to come: Have you not known that to God, to Him belongs 
the dominion of the heavens and the earth? He punishes whom He 
wills and He forgives whom He wills. And God is Powerful over 
everything. (5:40) It is then a single authority of dominion which is- 
sues legislation in this life and administers reward and retribution in 
the life to come. There is no division or multiplicity of authority. In- 
deed, human life can only be set right when the authority to legislate 
and to reward is united in both this life and the life to come. And how 
will they make you their judge while with them is the Torah wherein 
is the determination of God? Yet, again, after that, they turn away. 
Those are the ones who believe not. (5:43) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7. What is (are) the Implication(s)? 
8. What is its Point of View? 


Analyze one of the signs in this section based on Quranic Critical 
Thinking criteria. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I tried to find the key concept of the course during the first couple of class 
meetings. 

I was able to relate that definition to each segment of what I learned af- 
terward. 

I realized that fundamental ideas are the basis for all others. 
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LESSON 112(6). CRITICAL THINKING STRATEGY 
MAKING INTERPRETATIONS, INFERENCES, CONCLUSIONS 


Quranic critical thinkers have learned on which evidence to base their 
conclusion. They can insightfully discuss evidence relevant to the issue or 


conclusions they consider. They scrutinize and evaluate factual claims. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAR) 
SiGNs 5:44-5:50 
Madinah: Book 27: Children of Jacob (5:44) 
Madinah: Book 27: Children of Jacob (5:45) 
Madinah: Book 28: Jesus son of Mary (5:46) 
Madinah: Book 28: People of the Gospel (5:47) 
And We caused the Book to descend to you with The Truth, 
that which establishes as true what was before it of the Book 
and that which preserves it. 
So give judgment between them by what God caused to descend. 
And follow not their desires that drew near you against The Truth. 
For each among you We made a divine law and an open road. 
And if God willed, He would have made you one community 
to try you with what He gave you so be forward in good deeds. 
To God is your return altogether. 
Then, He will tell you about 
what you had been at variance in it. (5:48) 
And give judgment between them by what God caused to descend 
and follow not their desires and beware of them 
so that they tempt you not 
from some of what God caused to descend to you. 
And if they turned away, then, know that God only wants 
that He light on them for some of their impieties. 
And, truly, many within humanity are ones who disobey. (5:49) 
Look they for a determination of Age of Ignorance? 
And who is fairer than God in determination 
for a folk who are certain? (5:50) 


COMMENTARY? 
A BOOK TO SUPERSEDE ALL SCRIPTURES 

Having spoken about earlier divine messages and laws, the 
Chapter now speaks of the final message which embodies the 
Quranic message in its final a complete form. It is the religion re- 
vealed for all humanity, giving a law which supersedes all preceding 
laws and forms the final arbiter in all affairs and disputes. It outlines 
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a way of life which regulates all aspects of all human activities and 
gives a basis for the formulation of a concept of faith, a social system 
and a code for personal and social behavior. None of this is given as 
an academic exercise. It must be implemented in full. Nothing of it 
may be substituted by something else. People either accept this and 
be true Muslims, or refuse it and follow ignorance and vain desires. 
No one may justify any deviation by claiming that he is uniting peo- 
ple by being flexible in matters of religion. Had God so willed, He 
would have made all humanity a single community. What tie He 
wants of us is to implement His law and let people decide on how 
they want to conduct their lives. (5:48-5:50) 

And We caused the Book to descend to you with The Truth, 
(5:48) Since it is revealed by God, the only One who has the author- 
ity to enact laws, then it certainly sets forth the truth. Everything that 
it contains of matters of faith, law, directives and stories are true. 

Therefore, it is the Book of the truth. Moreover, it establishes 
as true what was before it of the Book and that which preserves it. 
(5:48) It, thus, provides the final version of the divine faith. It is the 
final arbiter not only in this regard, but also with regard to the way 
of life humanity should follow, the legislation that should be imple- 
mented and the system that should be established. No modification 
is admissible. Any disagreement over any of these matters, whether 
between followers of divine religions or between Muslims them- 
selves, must be referred to this Book. No opinion advanced by any 
human being has any value unless it is supported by this final au- 
thority. 

As this is an undeniable fact, it must have its practical imple- 
mentation: So give judgment between them by what God caused to 
descend. And follow not their desires that drew near you against 
The Truth. (5:48) This command is addressed in the first instance to 
God’s Messenger with respect to those of the followers of earlier re- 
ligions who came to him for arbitration. But its import is not confined 
to this particular aspect. It is a general order, applicable till the end 
of time since there will never be a new messenger or a new message 
to modify anything in this final version of God’s message to human- 


ity. 


THE TEMPTATION TO ABANDON Gop’s LAW 

It is a false notion to try to unite people at the expense of God’s 
law. Moreover, the attempt is bound to fail. The price asked is too 
high, since any modification of God's law will lead to corruption on 
earth, injustice and the subservience of some people to others. This 
is, indeed, a great evil. If no compromise of God’s law is admissible 
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for pursuing the noble purpose of uniting people, how can it be jus- 
tified for something which is more petty. Some of those who claim 
to be Muslims argue that God’s law should not be implemented so 
that we do not lose the tourist trade! Absurdity knows no limit! (5:49- 
5:50) 

Again, this principle is stated with greater clarity. In the first 
statement, the Messenger is instructed in these words: For each 
among you We made a divine law and an open road. And if God 
willed, He would have made you one community to try you with what 
He gave you so be forward in good deeds. To God is your return al- 
together. Then, He will tell you about what you had been at variance 
in it. (5:48) This statement may be construed as meaning abandoning 
God’s law in total and following their vain desires in preference to 
it. In the second part, the Messenger is warned against compromising 
even a portion of what has been revealed to him: And give judgment 
between them by what God caused to descend and follow not their 
desires and beware of them so that they tempt you not from some of 
what God caused to descend to you. (5:49) The warning here is more 
precise, stricter and stronger. It also states the matter in its true nature. 
It is a temptation which must be resisted. The choice is either to im- 
plement God's law in full, or to follow vain desires. 

At that time, they had the choice whether to refer their disputes 
to God’s law, a choice which was later abrogated in the land of the 
Quranic message. God’s law has to be implemented except in those 
areas where the followers of other religions have specific provisions. 
These they are allowed to implement. As this was the case, the Mes- 
senger is told not to worry about them if they do not like his com- 
mitment to every detail of God’s law or if they tum away from the 
Quranic message: And if they turned away, then, know that God only 
wants that He light on them for some of their impieties. And, truly, 
many within humanity are ones who disobey. (5:49) Do not worry 
about them if they turn away. Do not let their attitude weaken your 
resolve to implement God’s law in full. It is they who will suffer as 
a result of their turning away because God will then afflict them with 
their sins. Neither the Messenger, nor the Muslim community, nor 
indeed God’s law will come to any harm as a result of their turning 
away. Moreover, it is in human nature that many people will trans- 
gress. The Messenger is told that he has no say in this state of affairs. 
Nor is it the fault of God’s law. It is they who will not follow the 
right path. 

Having made it absolutely clear to all believers that nothing of 
the provisions of God’s law will be compromised for any purpose 
and under any circumstances, the Chapter then contrasts the choices 
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available. It is either God’s law or man-made law, based оп inade- 
quate knowledge and vain desire. There can be no meeting ground 
between the two. Look they for a determination of Age of Ignorance? 
And who is fairer than God in determination for a folk who are cer- 
tain? (5:50) 

This statement defines the meaning of jahiliyyah, rendered here 
as “pagan ignorance”, as the term is used in the Quran. Jahiliyyah 
means that people are ruled by people, because this signifies that they 
submit to one another. They refuse to submit to God alone and reject 
His Godhead, acknowledging instead that some human beings have 
qualities of Godhead and hence they submit to their authority. As 
such, the term pagan ignorance, or jahiliyyah, does not refer to a par- 
ticular period of time, but to a certain situation which may come into 
existence at any time. Whenever it exists, it must be described as 
jahiliyyah which is in contrast to the Quranic message. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
QUESTIONS 
Does this description stick to the facts? 
Or, is reasoning or response included? 
Is this something that can be directly seen? 
Or would you have to interpret what you saw to arrive at this statement? 
Is this how anyone would describe the situation? 
Or would someone else see it differently? 
What alternative descriptions or explanations are there? 


Students could then examine the assumptions and inferences under- 
lying the alternatives. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I am able to give reasons for my statements. 
I am also able to develop alternative explanations. 
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LESSON 112(7). CRITICAL THINKING STRATEGY 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
How TO APPROACH THE QURAN 

Quranic critica] readers approach the sacred text with a view to entering 
a silent dialogue with God. They realize they must actively reconstruct God’s 
meaning. They read because there is much that they know they do not know, 
much to experience that they have not experienced. Thus, critical readers do 
not simply pass their eyes over the words with the intention of filling their 
memories. They question, organize, interpret, synthesize, and digest what they 
read. They question, not only what was said, but also what was implied and 
presupposed. They organize the details, not only around key ideas in the work, 
but also around their own key ideas. They not only conclude, they recognize 
their conclusions as conclusions, and consider alternative conclusions.» 

Recognizing your conclusions as such, you revise and refine them. You 
do not simply accept or reject; you work to make ideas your own, accepting 
what makes most sense, rejecting what does not fit your new understanding 
into their existing frameworks of thought. 


WHAT iS AN IMPLICATION, CONCLUSION? 

In Quranic 3023165 you learn to come to conclusions based on conditional 
reasoning (if... then ...) given in the particular Quranic signs you are studying 
where a major general premise combines with a more specific minor premise. 
As you study th¢ Quranic signs, you should look for information and then 
separate the information from the conclusion. 

To reach a conclusion, respond with your own conception of what you 
are studying. Place it in the context of your own experience, perspective, point 
of view, or philosophy. For example, you may conclude from the silence of 
another person towards you as an expression of hostility. This conclusion may 
or may not be correct. It may be based on your own pattems of motivation 
and behavior that you projected onto the other person. 

Conclusions should be distinguished from the facts, the evidence, the sit- 
uation. The best conclusions take the most evidence into account. Critical 
thinkers recognize the conc!usions of the Quranic signs they are studying, dis- 
tinguish them from evidence, consider alternative interpretations, and recon- 
sider their interpretations in the light of new evidence. 


ALL LEARNING INVOLVES: 

All learning involves personal interpretation, since whatever you learn 
you must integrate into your own thinking and action. What you learn must 
be given a meaning by you, must be meaningful to you, and therefore in- 
volves interpretive acts on your part. 
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QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAH) : 
Signs 5:51-5:56 
Madinah: О those who believed! 
Take not to yourselves the Jews and the Christians as protectors. 
Some of them are protectors of one another. 
And whoever among you turns away to them, 
then, he is of them. 
Truly, God guides not the folk, the ones who are unjust. (5:51) 
And you have seen those who in their hearts is a sickness. 
They compete with one another. 
They say: We dread that a turn of fortune should light on us. 
Then, perhaps God brings a victory or a command from Him? 
Then, they will become—from what they kept secret 
within themselves—ones who are remorseful. (5:52) 
And those who believed will say: 
Are these they who swore an oath by God— 
the most earnest of sworn oaths— 
that they were with you? 
Their actions were fruitless. 
They became ones who are losers. (5:53) 
O those who believed! 
Whoever of you goes back on his way of life, 
God will bring the folk whom He loves and whom love Him, 
humble-spirited towards the ones who believe, 
disdainful towards the ones who are ungrateful. 
They struggle in the way of God and they fear not the reproach 
of one who is reproached. 
That is the grace of God. He gives it to whom He wills. 
And God is One Who is Extensive, Knowing. (5:54) 
Your protector is only God and His Messenger 
and those who believed and those who perform the formal prayer 
and give the purifying alms 
and they are ones who bow down. (5:55) 
And whoever turns in friendship to God and His Messenger 
and those who believed, then, behold the Party of God. 
They are the ones who are victors. (5:56) 


COMMENTARY? 
ALLIANCES THAT CANNOT SURVIVE 

It is most important to begin by defining the meaning of the al- 
liance the believers are forbidden by God to maintain with the Jews 
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and Christians. (5:51-5:53) It is to establish a relationship of mutual 
support so as to forge one block with them. It has nothing to do with 
following their faith. It is extremely unlikely that we find among 
Muslims anyone who may be inclined to follow the Jewish or Chris- 
tian faith. It is rather the type of alliance involving mutual help that 
was unclear to some Muslims who initially thought it permissible. It 
was a fact of life that there were mutual ties and interests between 
the Arabs in Madinah and groups of Jews. These developed into al- 
liances between the two prior to the Quranic message and continued 
in the early days after most Arabs in Madinah adopted the Quranic 
message. Later, God ordered the Muslims not to enter into such al- 
liances with the Jews of Madinah. 

The naive among us tend to overlook this truth when we think 
that we can establish an alliance with the people of earlier revela- 
tions, i.e. the Christians and Jews, in order to check the advance of 
materialism and atheism, since we are all people of faith. We forget 
the teachings of the Quran and the lessons of history. Those very peo- 
ple of eariier revelations used to say to the pagan Arabs that: Some 
of them are protectors of one another. (4:51) It is they who stirred 
the ungrate fui and mobilized them into launching a determined attack 
against the ¢4uslim community in Madinah. Those people of earlier 
revelations were the ones who launched the Crusades against the land 
of the Quranic message, which extended over a period of 200 years. 
It is they wzo organized the Spanish Inquisition. In recent history, 
they turned the Muslim Arabs of Palestine out of their land in order 
to give it to the Jews. In doing so, they were in alliance with atheism 
and materialism. The same people of earlier revelations persecuted 
the Muslims in Abyssinia, Somalia, Eritrea, and Algeria. They further 
collaborated with atheism, materialism and polytheism in the perse- 
cution of Muslims in Yugoslavia, China, Turkistan, India and іп many 
other places. 

Nevertheless, totally oblivious to such definitive Quranic state- 
ments, some of us may entertain thoughts that we can establish a re- 
lationship of alliance or patronage with these people of earlier 
revelations in order to repel the attacks of atheist materialism on re- 
ligion. Such people do not read the Quran. If they do, they confuse 
the Quranic message’s attitude of tolerance with the forging of an al- 
liance with such people. It is against this that the Quranic message 
warns the Muslims. Such people do not actually live the Quranic 
message as the only faith acceptable to God or as an active movement 
seeking to establish a new order on earth. This new order will in- 
evitably stand up to the hostility of today’s people of earlier revela- 
tions, just as it repelled it in the past. This positive attitude cannot 
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change since it is the only natural опе. We, therefore, leave such peo- 
ple in their confusion to reflect on this clear Quranic directive: O 
those who believed! Take not to yourselves the Jews and the Chris- 
tians as protectors. Some of them are protectors of one another. And 
whoever among you turns away to them, then, he is of them. Truly, 
God guides not the folk, the ones who are unjust. (5:51) 


DISTINCTIVE VALUES OF THE MUSLIM COMMUNITY 

In the first instance, this sign is an address to the Muslim com- 
munity in Madinah. It is at the same time directed to every Muslim 
community which comes into existence in any part of the world at 
any point in time. Its message is meant for every group that may be 
described as “believers”. The particular occasion which necessitated 
this address was the need for the Muslims in Madinah to have a 
clearer view of the ties of allegiance which would mold them into a 
distinct community, totally separate from the people of earlier reve- 
lations. There were ties of alliance, financial dealings, neighborli- 
nesss, friendship, etc. All this was natural in the light of the historical, 
economical, and social conditions which prevailed in Madinah prior 
to the advent of the Quranic message. 

As Muslims engage in a fight to establish their new system as a 
living reality, the Quran provides them with the necessary concept 
to create, in their subconscious, a sense of distinction between them 
and all those who do not belong to their community. This distinction 
does not preclude tolerance and kind treatment; for these come nat- 
urally to a Muslim. It only precludes a relationship of alliance, of the 
sort a Muslim owes only to God, His Messenger and the community 
of believers. All Muslims, in all generations, have this awareness and 
feel this distinction: O those who believed! Take not to yourselves 
the Jews and the Christians as protectors. Some of them are protec- 
tors of one another. (5:51) 

As this is a permanent fact, its consequences are clearly stated. 
Since the Jews and the Christians are allies of one another, they can 
only be patronized by someone of their own kind. If someone from 
the Quranic camp establishes an alliance with them, he actually re- 
moves himself from the Muslim camp, abandons the basic quality 
of the Quranic message and joins the other camp. For this is the nat- 
ural and practical result: And whoever among you turns away to 
them, then, he is of them. (5:51) He, thus, wrongs himself and wrongs 
the divine faith of the Muslim community. Because of his wrongdo- 
ing, God puts him in the same group with the Jews and Christians to 
whom he has pledged his support and made himself an ally. God nei- 
ther guides him to the truth nor returns him to the Muslim ranks: 
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Truly, God guides not the folk, the ones who are unjust. (5:51) 


THE BEST INSURANCE FOR THE FUTURE 

The Quran describes the conditions which prevailed in Madinah, 
and against which it warns the Muslims: They say: We dread that а 
turn of fortune should light on us. (5:52) 

We develop a clear idea of the situation in the Muslim commu- 
nity of Madinah, the relations inherited from pre-the Quranic days 
and the concepts that were totally clarified about the sort of ties 
which may and may not exist between the Muslim community and 
the Jews. It is noteworthy that all these reports speak of the Jews and 
none of them mention the Christians. Nevertheless, the Quranic sign 
speaks of both Jews and Christians because it seeks to establish a 
permanent concept about the ties and situations which could prevail 
between the Muslim community and other communities, whether 
they followed earlier revelations or were non-believers, as will be 
mentioned later in this passage. 

The Quranic message and those who claim to be its followers, 
highly questionable as their claim may be, continue to be at the re- 
ceiving end of an unabating war launched against them and their faith 
by Jews and Christians all over the globe. This is the practical con- 
firmation of what God says: Some of them are protectors of one an- 
other. (5:51) Any Muslim who respects his intelligence, should pay 
heed to His Lord’s advice, or indeed His clear command, implement- 
ing His final decision to establish a complete distinction between 
those who are in alliance with God and His Messenger and those 
who raise a different banner. 


WHEN Hypocrisy 15 LAID BARE 

The Quran threatens those who seek the support of the enemies 
of their religion, the hypocrites, by bringing about victory for the be- 
lievers or by revealing the truth about the hypocrites: Then, perhaps 
God brings a victory or a command from Him? Then, they will be- 
come —from what they kept secret within themselves—ones who are 
remorseful. (5:52) At this point of victory, whether it is here a refer- 
ence to the conquest of Makkah, or to passing judgement over un- 
clear issues, or to the accomplishment of God’s will, those who have 
disease in their hearts will experience terrible regret over their past 
attitudes. The believers will wonder at the state of affairs which be- 
falls the hypocrites: And those who believed will say: Are these they 
who swore an oath by God—the most earnest of sworn oaths—that 
they were with you? Their actions were fruitless. They became ones 
who are losers. (5:53) 
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THE QUALITIES OF Gop’s BELOVED PEOPLE 

This passage now completes its first address to the believers, re- 
quiring them not to seek an alliance with the Jews and Christians and 
warning them against such relationships because they may lead them 
to an unintentional renunciation of the faith of the Quranic message. 
The second address made in this passage goes on to add a new warn- 
ing to anyone who renounces his faith, either through making such 
an alliance or otherwise. Such a person has no position with God, 
even though he cannot get away from God, and he cannot cause harm 
to His faith. This faith has its own supporters who are well known to 
God. If the present group turn away from God’s faith, He will bring 
forth others who will take their place. The Chapter describes the main 
features of this selected group of supporters in pleasant and reassur- 
ing terms. It points out the only way to which a Muslim directs his 
allegiance and it concludes with stating the inevitable outcome of 
the battle between God’s party and other parties. (5:54-5:56) 

This warning, coming in this fashion at this particular point to 
those who tum away from faith, is taken to refer, in the first instance, 
to an equation which places on one side the maintenance of an ai- 
liance with the Jews and Christians, and, on the other, turning away 
from the Quranic message altogether. This is highlighted by what 
has been said earlier of classifying anyone who seeks to be in alliance 
with them as one of them, having broken away from the Muslini 
community: O those who believed! Take not to yourselves the Jews 
and the Christians as protectors. Some of them are protectors of one 
another. And whoever among you turns away to them, then, he is of 
them. Truly, God guides not the folk, the ones who are unjust. (5:51) 
In this light, this second address serves to emphasize the first one. 
This is further supported by another address which follows later in 
this Chapter. This third address forbids alliances with the people of 
earlier revelations and ungratefuls, classifying them all in one group. 
This means that seeking an alliance with the Christians and Jews is 
the same as seeking it with ungratefuls. Where the Quranic message 
provides for extending different treatment to the people of earlier 
revelations from that extended to ungratefuls does not relate to hav- 
ing an alliance with them. Rather, it concems different matters alto- 
gether. (5:54) 


To Love Сор Амр BE Loven BY HIM 

The description of the chosen community of believers is remark- 
able: God will bring the folk whom He loves and whom love Him. 
(5:54) This mutual love is indeed remarkable, generating as it does 
a feeling of strength the believer needs to fulfil his difficult task. He 
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feels that it is a great honor to have been chosen for this task through 
which he earns his position of favor, close to God, the Beneficent, 
the Almighty. 

The Chapter gives further details of this community which is 
dedicated to the service of God’s cause: Humble-spirited towards the 
ones who believe. (5:54) This humility means that they are affable, 
gentle, and tolerant. When they deal with other believers, they do not 
adopt a difficult attitude or show any stubbornness. They аге ap- 
proachable, responsive, friendly. To adopt such an attitude towards 
believers does not mean any self-humiliation. Indeed, it is an aspect 
of brotherhood which removes barriers and formalities. One does not 
feel that one has anything to withhold from one’s fellow brothers. It 
is self-consciousness that makes someone difficult and unamenable. 
On the other hand, when he feels himself belonging to the group of 
believers, he has nothing to withhold or begrudge. What can he retain 
for himself when they have all been united by faith, loving God and 
being loved by Him, and feeling this sublime love spreading over 
them? 

Disdainful towards the ones who are ungrateful. (5:54) When 
they have to «ға! with ungratefuls, they show their dignity and high 
status. This із the attitude to adopt in such a situation. There is по 
trace of arrogance or conceit. It is being proud of the faith they have 
chosen and being honored to fight ungratefuls under the banner of 
faith. {t is their unshakable trust in what they have, which is goodness 
itself, and their knowledge that their role is to make others submit to 
this goodness. It is not a personal submission by one group of people 
to another. It is rather a matter of complete trust that the divine faith, 
God’s party, will eventually triumph over all creeds based on per- 
sonal prejudice and also over ignorance. It is they who will eventu- 
ally triumph though they may be defeated in certain battles along the 
way. 

They struggle in the way of God and they fear not the reproach 
of one who is reproached. (5:54) To strive hard in order to establish 
the divine system and implement it in human life so as to achieve all 
that is good for humanity is a distinctive characteristic of the com- 
munity of believers chosen by God to accomplish His will on earth. 
They strive hard for God's cause not to serve their own interests, nor 
the interests of their people, country or race, but rather to establish 
God’s authority through the implementation of His law and to 
achieve all that is good for humanity. Personally, they gain nothing 
for themselves from such hard striving. It is all for God’s sake. 

It is for these reasons that the community of believers strives 
hard for God’s cause without fearing to be criticized or censured by 
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anyone. This is the mark of the chosen believers. Moreover, that 
those believers are chosen by God, that there is mutual love between 
Him and them, that they have their own distinctive characteristic and 
the reassurance they have to conduct their affairs on the basis of di- 
vine guidance are all favors bestowed on them by God: That is the 
grace of God. He gives it to whom He wills. And God is One Who is 
Extensive, Knowing. (5:54) He gives in abundance and He chooses 
the ones to whom He grants His favous on the basis of perfect knowl- 
edge. His grace is abundant, limitless. 

God defines for the believers the only group with whom they 
may have a relationship of patronage and the ones to patronize: Your 
protector is only God and His Messenger and those who believed 
and those who perform the formal prayer and give the purifying alms 
and they are ones who bow down. (5:55) The definition is made here 
in away which leaves no way for liberal interpretation or confusion. 
Matters have to be so clearly defined because the central issue here 
is that of faith and its implementation through a movement. There- 
fore, submission to God must be complete, trust in Him must be ab- 
solute, and self-surrender is the only religion. The question is, then, 
one of a complete distinction between the Muslim camp and all other 
camps which do not adopt submission to God as a faith and the 
Quranic law as a way of life. The Quranic movement must be serious 
in its organization so that it admits no allegiance except to its own 
leadership. Thus, loyalty and support can exist only between mem- 
bers of the community of believers, because such loyalty and support 
are based on faith. 


THE PARTY ASSURED OF TRIUMPH 

The Quranic message is not a mere title, slogan or verbal claim 
nor is it a hereditary relationship or a description of people who live 
in a certain area. The Chapter mentions here some essential charac- 
teristics of believers: Your protector is only God and His Messenger 
and those who believed and those who perform the formal prayer 
and give the purifying alms and they are ones who bow down. (5:55) 

Zakat, on the other hand, has a specific significance which is in- 
dicated by its very name, which means “purifying alms”, First and 
foremost, zakat is purification and growth. It purifies a person’s con- 
science because it is an act of worship and it is paid willingly with a 
feeling of love towards those who need it, because as a worship its 
payer expects to be well rewarded for it in the life to come and hopes 
that his wealth in this life will increase through the implementation 
of the blessed economic system of the Quranic message. There is 
also a healthy feeling generated by it among the poor who receive it 
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because they feel that it is part of God’s grace that He has determined 
its payment to them by the rich. They entertain no grudge against the 
rich. (It is useful to remind ourselves here that under the Quranic sys- 
tem, the rich earn their money through legitimate means and do not 
usurp the right of anyone as they eam their income.) Needless to say, 
zakat also achieves the objective of financial taxes in a healthy and 
satisfactory atmosphere characterized by purity and growth. 

The payment of zakat is a characteristic of the believers con- 
firming that they implement God’s law in their lives. Its very pay- 
ment is an acknowledgement that God has the authority over all their 
affairs. This is exactly what is meant by the Quranic message, which 
is based on total submission to God. 

And they are ones who bow down. (5:55) The way this phrase is 
expressed in the Arabic original indicates that bowing down in wor- 
ship is their normal and essential condition. The Quranic sign has al- 
ready stated that they attend to their prayer, but this second 
description is even more comprehensive because it makes it appear 
as if worship is the most prominent characteristic by which they are 
knowa. In such contexts, Quranic expressions are very powerful in- 
deed. 

In retum for having complete trust in Him, and seeking only His 
ѕиррсгі and maintaining а tie of patronage with Him only and, in 
consequence, with His Messenger and the believers, and in return 
for a complet split between them and all other camps that do not 
submit to Him, God promises the believers victory: And whoever 
turns in friendship to God and His Messenger and those who be- 
lieved, then, behold the Party of God. They are the ones who are vic- 
tors. (5:56) 


STUDENT ASSIGNMENT 


EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 


on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 


resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
QUESTIONS 


What does the Quranic message want to communicate? Why? 
What is it talking about? What do I want to say about it? 
What else do I want to say about it and why? 
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What else do I know or think about this? 
How is what I am saying like and unlike what others have said? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I was able to use specific analytic techniques, such as making 
assumptions explicit and evaluating them. 
I was able to clarify issues, conclusions, values, and words. 
1 was able to develop criteria for evaluation. 
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LESSON 112(8). CRITICAL THINKING STRATEGY 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
THE MIDDLE COMMUNITY—ISLAMIC MODERATION?’ 

Has helped advocate a balanced vision of Islam that is inclusive of the 
interests both of the individual and society, keeping in sight also its spiritual, 
rational, and scientific dimensions, just as it seeks to strike a middle ground 
between traditional and modernist understandings of Islam, not only for the 
present generation but also for those that follow. 

Tends to bind the various dimensions of Islam together under the Quranic 
principle of tawhid, not only as a religion but also a legal system with its own 
economic and political characteristics. 

Strikes a balance between the concerns of continuity and change by safe- 
guarding that which is permanent and unchangeable as opposed to that which 
is liable to change, keeping the balance. The unchangeable parts of Islam in- 
clude the pillars of the faith such as devotional duties, and decisive injunctions 
upheld by universal consensus of the umma throughout the ages. This can also 
be said of the basic principles of law and morality that are numerous, including 
human dignity, justice, accountability and the rule of law, honesty, trustwor- 
thiness, purity and cleanliness, honoring one’s parents, fulfillment of promises, 
sincerity, patience and courage, as well as avoidance of criminality and ag- 
gression, theft, murder, lying, and so forth. 

The changeable parts of Islam include the rulings of general custom (ur), 
personal reasoning and opinion (ijtihad and fatwa), especially those that lack 
a firm textual foundation: rules derived through analogy, juristic preference, 
and considerations of public interest, which are usually founded in an effectiv 
cause and rationale that may well become liable to change with the change d 
their underlying effective causes. 

The unchangeable principles of Islam set in place a structure of values 
that gives the Muslim community (umma) its distinctive identity, and those 
that are changeable are important for keeping pace with the unfolding changes 
of custom, science, and civilization. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAH) 
SIGNS 5:57-5:66 
Madinah: O those who believed! 
Take not to yourselves those who took to themselves 
your way of life in mockery and as a pastime 
from among those who were given the Book before you 
and the ones who are ungrateful, as protectors. 
And be conscious of God 
if you had been ones who believe. (5:57) 
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And when you cried out for formal prayer 
they took it to themselves in mockery and as a pastime, 
That is because they are a folk who are not reasonable. (5:58) 
Say: O People of the Book! 
Seek you revenge on us because we believed in God 
and what was caused to descend to us 
and what was caused to descend before, 
while, truly, most of you are ones who disobey? (5:59) 
Say: Will I tell you of worse than that as a reward from God? 
He whom God cursed and with whom He was angry 
and He made some of them into apes and swine 
who worshiped the false deities. 
Those are worse placed and ones who go astray 
from the right way. (5:60) 
And when they drew near you they said: 
We believed. And, surely, they entered with ingratitude 
and they, surely, went forth with it. 
And God is greater in knowledge 
of what they had been keeping back. (5:51) 
And you have seen many of them competing with one another 
in sin and deep seated dislike and in consuming the wrong*ul. 
What they had been doing was miserable. (5:62) 
Why prohibit not the rabbis and learned Jewish schoiars 
their sayings of sin and their consuming the wrongful? 
Miserable was what they had been crafting. (5:63) 
And the Jews said: The hand of God is one that is restricted! 
Restricted were their hands! 
And they were cursed for what they said. 
Nay! His hands are ones that are stretched out: 
He spends how He wills. 
And, certainly, many of them increase 
by what was caused to descend to you from your Lord 
in defiance and in ingratitude, 
And We cast among them enmity and hatred 
until the Day of Resurrection. 
Whenever they kindled a fire of war, 
God extinguished it. 
And they hasten about corrupting in and on the earth, 
And God loves not the ones who make corruption. (5:64) 
And if the People of the Book believed 
and were God-conscious, certainly, 
We would have absolved them from their evil deeds 
and caused them to enter into Gardens of Bliss. (5:65) 


Lesson 112(8) 

(9АН) • 73 • (630-631 CE) 
And if they adhered to the Torah and the Gospel— 
what was caused to descend to them from their Lord, 
they would, certainly, have eaten in abundance 
from above them and from beneath their feet. 
Among them is a community 
of ones who halt between two opinions. 
But many of them, how evil is what they do! (5:66) 


COMMENTARY? 
WHEN FAITH AND PRAYERS ARE MOCKED 

The approach utilised in this Chapter adopts several ways to im- 
press on the believers the prohibition of taking as allies those who 
follow a faith different to their own, be they followers of earlier rev- 
elations or ungratefuls associating partners with God. The aim of 
using such different methods is to make this rule of faith well estab- 
lished in their minds and consciences. This, in tum, indicates how 
impcriant this rule is in the overall the Quranic concept and the meth- 
ods 40600166 by the Quranic movement. 

in the first address, as we have seen, a straightforward prohibi- 
tion has сееп emphasized, coupled with a warning that God may well 
bring «Бош victory for the believers or bring about some other event 
of His own making, and thus the reality which the hypocrites try hard 
to cover up will be laid bare. In the second address, a warning is 
given against the renunciation of faith through the establishment of 
an alliance with the enemies of God, His Messenger and the believ- 
ers. This is coupled with raising the far better prospect of belonging 
to the selected group who love God and are loved by Him, with the 
additional promise of victory to God’s party. 

Now this passage adds a third address to the believers, appealing 
to them to defend their faith, worship and prayers which are mocked 
at and made г jest of by their enemies. Alliances with the people of 
earlier revelaticns or with ungratefuls is forbidden in the same way. 
This prohibition is made directly relevant to fearing God. Belonging 
to the community of believers is made conditional on compliance 
with it. The actions of the ungratefuls and the people of earlier rev- 
elations are shown in their true light and they are described as having 
no reason: (5:57-5:58) 


FINDING FAULT WITH DEDICATED BELIEVERS 

When all these addresses to the believers have been completed, 
the Chapter instructs the Messenger to put a direct question to the 
people of the Scriptures: What fault do they find with the Muslim 
community? Do they take anything against it other than the fact that 
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Muslims believe in God and in His past revelations, as well as His 
revelations to the Messenger of the Quranic message? In other words, 
the only fault they find with the Muslims is that the Muslims are be- 
lievers, while they, i.e. the people of earlier revelations, are mostly 
transgressors. It is a confrontation that is embarrassing and decisive 
at the same time, because it points out the true cause of hostility. 
(5:59-5:60) 

In this Chapter, God tells the Prophet that it is time to confront 
the people of earlier revelations with the truth which shapes their 
motives and provides the logic behind their attitude: Say: О People 
of the Book! Seek you revenge on us because we believed in God and 
what was caused to descend to us and what was caused to descend 
before, while, truly, most of you are ones who disobey? (5:59) 


THOSE IN THE WORST POSITION OF ALL 

The Chapter then refers to some events pertaining to the history 
of the people of earlier revelations, their past attitude towards their 
Lord and the painful punishment awaiting them: Say: Will I teli you 
of worse than that as a reward from God? He whom God cursed and 
with whom He was angry and He made some of them into apes and 
swine who worshiped the false deities. Those are worse placed and 
ones who go astray from the right way. (5:60) 

Here we are face to face with the Jews and their history. It is 
they whom God has rejected and who have incurred His anger, and 
whom He has tumed into apes and pigs for worshipping false gods. 
The first three points to which reference is made here are mentioned 
elsewhere in the Quran. Their worship of false gods needs to be ex- 
plained here because it has particular significance in the context of 
this Chapter. 

The expression "18156 gods” refers in the Quranic context to 
every authority that is not derived from God's own authority, every 
system of government that does not have God’s law as its basis, and 
to every aggression exceeding the boundaries of what is right. The 
worst type of aggression which the Arabic term taghut, rendered here 
as “false gods”, relates is that made against God’s authority, and His 
Godhead. The people of earlier revelations did not worship rabbis 
and monks, but they followed their rule in preference to that of 
God’s. Therefore, God describes them as their worshippers and terms 
them polytheists. It is to this fine point that reference is made here. 
They worshipped false gods in the sense that they obeyed tyrannical 
authorities in so far as they exceeded their rightful limits. They wor- 
shipped them not in the sense of bowing and prostrating themselves 
before them, but by simply obeying and following them. This is, in- 
deed, a type of worship which removes its perpetrator from the ranks 
of God’s worshippers who follow His faith. 
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God directs His Messenger to confront the people of earlier rev- 
elations with this history and the punishment they have incurred, as 
if they are one generation, since they all share the same deviant na- 
ture. The Messenger is directed to tell them that the result of such an 
attitude is much worse: Say: Will 1 tell you of worse than that as а 
reward from God? (5:60) This means that they incur something much 
worse than those people of earlier revelations who preceded them. 
Incomparable indeed is God’s anger and His retribution. Here, we 
have His verdict that those people of earlier reveletions have turned 
away from the right path: He whom God cursed and with whom He 
was angry and He made some of them into apes and swine who wor- 
Shiped the false deities. Those are worse placed and ones who go 
astray from the right way. (5:60) 


THE EXPOSURE OF A HORRID NATURE 

The Chapter continues to wam the Muslims against fraternizing 
with them, by exposing their qualities and features, after having re- 
fezred briefly to their history and punishment. Their schemes аге ex- 
posed in order that the Muslims be warned against them. The Jews 
feature prominently here because the Chapter speaks of actual events, 
most of which were perpetrated by them: 

When they come to you, they say: “Ме believe,” whereas, іп 
fact, they come ungratefuls and depart ungratefuls. God is fully 
aware of all that they would conceal. You see many of them rushing 
into sin and transgression and in devouring the fruits of unlawful 
gain. Evil indeed is that which they do. Why do not their divines and 
their rabbis forbid them to make sinful assertions and to devour the 
fruits of unlawful gain? Evil indeed is that which they contrive. The 
Jews say: (5:61-5:64) 

With these words, the Chapter draws moving pictures and living 
scenes in front of our eyes. Despite the passage of centuries, the 
reader of these signs visualizes the Jewish people to whom the Quran 
most probably refers. Although the context applies to the Jews, it is 
possible, however, that it also refers to some of the hypocrites іп 
Madinah. Those hypocrites would go to the Muslims claiming to be 
believers. Nevertheless, they held on to their disbelief in all situa- 
tions, whether coming or going, yet all the while their tongues stated 
something altogether different. 

And God is greater in knowledge of what they had been keeping 
back. (5:61) God makes this statement of truth in order to reassure 
the believers that their Lord will look after them and will not abandon 
them to the schemes of their enemies. He is fully aware of their 


Lesson 112(8) 
(9AH) ,* 76 ° (630-631 CE) 
scheming. Therefore, He warns its perpetrators, calling on them to 
abandon their nefarious ways. 


A CONFIRMED ATTITUDE OF INGRATITUDE 

The Chapter moves on to draw a vivid picture of what these peo- 
ple do, as if we see their movements and actions through the words. 
And you have seen many of them competing with one another in sin 
and deep seated dislike and in consuming the wrongful. (5:62) They 
are depicted as if they are racing at full speed towards sin and ag- 
gression, devouring all that is unlawful. Although this picture is 
drawn here to denounce those people and to show how ugly they ap- 
pear, it depicts a certain condition of individuals and communities 
when they become infested with corruption, lose their values, and 
give in to evil. When we look at communities that have so degener- 
ated, it appears to us as if all these people race towards evil, plunge 
into sin and aggression. The strong and the weak among them are 
alike in such actions. In corrupt societies, sin and aggression are not 
the monopoly of the powerful. Even the weak move with the tide of 
sin. It is true that they cannot assault the strong, but some of them 
can assault others and violate what God has sanctified. In corrupt so- 
cieties, what God has restricted has become subject to violation, be- 
cause neither the ruler nor the ruled are ready to honor God’s action. 
When a society becomes corrupt, sin and aggression feature high 
among its characteristics. What they had been doing was miserable, 
(5:62) 

The Chapter points out another characteristic of corrupt soci- 
eties, as it denounces the silence adopted by divines and rabbis, sup- 
posedly those scholars who guard the implementation of divine law. 
Instead, they remain silent when they see their people plunging into 
sin and aggression and devouring what is unlawful, when they should 
be condemning such practices: Why prohibit not the rabbis and 
learned Jewish scholars their sayings of sin and their consuming the 
wrongful? Miserable was what they had been crafting. (5:63) This 
is, indeed, a feature of societies that are on the verge of collapse, after 
becoming corrupt. As described in the Quran, the Children of Jacob 
used not to counsel each other against committing evil. 

As an example of their most ghastly and sinful assertions, the 
Quran tells us of the following statement made by the Jews: And the 
Jews said: The hand of God is one that is restricted! (5:64) Sucha 
statement is the outcome of the Jews’ wrong concept of God, limit- 
less is He in His glory. The Quran has given us many examples of 
the results of this wrong concept. When they were told to give money 
in charity they said: God is poor and we are rich. 

The answer to them asserts that they are the ones to be described 
in such terms, and furthermore that they are cursed and deprived of 
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God’s mercy: Restricted were their hands! And they were cursed for 
what they said. (5:64) This is indeed an apt description, for they are 
the most stingy and miserly people on earth. Then, God is described 
by His most appropriate attribute, whereby He bestows His limitless 
bounty on His servants: Nay! His hands are ones that are stretched 
out: He spends how He wills. (5:64) His inexhaustible bounty is 
apparent to everyone. It gives irrefutable proof of His limitless grace, 
giving testimony to His outstretched hands. It speaks in every lan- 
guage, but the Jews do not hear it, because they are preoccupied with 
gathering as much gain as they can, using obscene language even 
when they speak of God Himself. 

God tells His Messenger about what those people will do and 
what will happen to them because of the grudge they harbour against 
him. He further describes the hostility they show the Messenger be- 
cause God has chosen him to be His Messenger and because his mes- 
sage exposes their attitude, both past and present: And, certainly, 
many of them increase by what was caused to descend to you from 
your Lord in defiance and in ingratitude. (5:64) Having refused to 
accept the faith, it was inevitable that they should go to the other ex- 
trerne and remain entrenched in their arrogance and disbelief. There- 
fore, God’s Messenger will bring mercy to believers and divine 
punishment to ungratefuls. 

God then tells His Messenger of the inevitability of His will to 
cause enmity and hatred among them, and to render their schemes 
futile even when they are at their strongest. Therefore, their war 
against the Muslim community will end in defeat: And We cast 
among them enmity and hatred until the Day of Resurrection. (5:64) 

When the Muslim nation returns to the Quranic message, truly 
believes in it and conducts its whole life in accordance with the 
Quranic law and constitution, God’s warning to His most evil crea- 
tures will come true. The Jews know this and they use all their power 
and wicked scheming against the advocates of the Quranic revival 
throughout the world. They level at them, through their puppets and 
stooges, brutal blows in total disregard of all laws and values. God, 
will, however, accomplish His will. His promise will certainly come 
true: Whenever they kindled a fire of war, God extinguished it. (5:64) 

The evil and corruption which the Jews represent will inevitably 
be smashed by God's will. For God does not like corruption to spread 
on earth. What God does not like will certainly be removed and up- 
rooted by some of His servants, whom He entrusts with this task: 
And they hasten about corrupting in and on the earth. And God loves 
not the ones who make corruption. (5:64) 


Lesson 112(8) 
(9AH) • 78 • (630-631 CE) 

ADVANCE RESULTS OF IMPLEMENTING DIVINE LAW 

The passage is concluded with a statement of a basic rule that 
people’s implementation of faith in their lives ensures the achieve- 
ment of goodness and prosperity in the life of believers in this world 
as well as the next. Faith provides a single code of living which looks 
after the material and the spiritual aspects of life. This rule is stated 
in connection with the discussion of the deviation of the people of 
earlier revelations from proper divine faith, to their devouring un- 
lawful gains, and their distortion of God’s words in order to achieve 
immediate gain. Had they followed the divine faith, they would have 
benefited in this world as well as in the world to come. (5:65-5:66) 

These two signs then tell us that to believe and to be God-con- 
scious, to implement God’s law in human life ensures more than the 
reward of the Hereafter, which is certainly the better and longer-last- 
ing reward. To take such a course also ensures a healthy type of 6 
and a good reward in this present world in the shape of prosperity 
and affluence. This is described in a tangible form, bringing the 
meaning of affluence before our eyes: they would, certainly, have 
eaten in abundance from above them and from beneath their feet. 
Among them is a community of ones who halt between two opinions. 
But many of them, how evil is what they do! (5:66) This shows that 
ensuring a good reward in the Hereafter does not have a special way, 
separate or independent from that which ensures a good, prosperous 
life in this world. It is the same way, giving the best results in both 
this life and the life to come. If it is abandoned, then life in this world 
becomes corrupt and the life to come is lost. This single way is that 
of faith, being God-conscious and implementing divine law. 


STUDENT ASSIGNMENT 


EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 


on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 


resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 


1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
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5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7. What is (are) the Implication(s)? 
8. What is its Point of View? 


Analyze one or more of the signs in this section according to the eight 
points of reasoning above. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I was able to understand what Islamic Moderation is. 
I was able to think of ways to implement Islamic Moderation 
in my life 
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LESSON 112)9(. CRITICAL THINKING STRATEGY 
RECOGNIZING CONTRADICTIONS 

Consistency is a fundamental—some would say the defining—ideal of 
critical thinkers. They strive to remove contradictions from their beliefs, and 
are wary of contradictions in others. As would-be fair-minded thinkers they 
strive to judge like cases in a like manner. Perhaps the most difficult form of 
consistency to achieve is that between word and deed. Even though many of 
us may believe in the Day of Resurrection, when our words expressing belief 
are not consistent with our actions, this is a sign of a contradiction. Self-serv- 
ing double standards are one of the most common problems in human life. 
Children are in some sense aware of the importance of consistency when they 
ask their parents: Why don't 1 get to do what you get to do? They are frustrated 
by double standards, yet are given little help in getting insight into them and 
dealing with them. 

Critical thinkers can pinpoint specifically where opposing arguments or 
views contradict each other, distinguishing the contradictions from compatible 
beliefs, thus focussing their analyses of conflicting views such as being a Mus- 
lim, but not believing or practicing his or her faith with an eye to the Day of 
Resurrection. 

When discussing conflicting lines of reasoning, inconsistent versions of 
the same story, or egocentric reasoning or behavior, Quranic critical thinkers 
can be encouraged to bring out both views and practice recognizing contra- 
dictions as the example to follow shows. 

Here we present two different translations of Quranic signs for a class- 
room discussion. The Quranic message and Islam, in general, encourages mar- 
паре and discourages divorce. Discuss your views on the two different 
versions and if you interpret a contradiction between the signs 4:34 and 2:231. 


Men are upholders and maintainers of women by virtue of that in which 
God has favored some of them above others and by virtue of their spending 
from their wealth. Therefore the righteous women are devoutly obedient, 
guarding in (their husband 5) absence what God has guarded. As for those 
Jrom whom you fear discord and animosity, admonish them, then leave them 
in their beds, then strike them. Then if they obey you, seek not a way against 
them. Truly God is Exalted, Great. (4:34, The Study Quran) 


Men are supporters of wives because God gave some of them an advan- 
tage over others and because they spent of their wealth. So the females, ones 
in accord with morality, are the females,ones who are morally obligated and 
the females, ones who guard the unseen of what God kept safe. And those fe- 
males whose resistance you fear, then admonish them (f) and abandon them 
(0 in their sleeping places and go away from them (f). Then if they (D obeyed 
you, then look not for any way against them (f). Truly, God had been Lofty, 
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Great. (4:34, The Sublime Quran) 

When you have divorced women and they have fulfilled their term, keep 
them honorably or release them honorably, апа do not keep them so а to 
cause harm and thus transgress. Whosoever does that surely wrongs himself. 
And do not take God s sings in mockery, and remember God s Blessing upon 
you, and what He sent down to you of the Book and Wisdom, exhorting you 
thereby. And reverence God, and know that God is Knower of all things. 
(2:231, The Study Quran) 


When you divorced wives, and they (f) reached their (f) term, then, hold 
them (f) back as one who is honorable or set them (f) free as one who із hon- 
orable. But hold them () not back by injuring them so that you commit ag- 
gression. And whoever commits that, then, surely, he did wrong himself. And 
take not to yourselves the signs of God in mockery. Remember the divine bless- 
ing of God on you, and what He caused to descend to you from the Book and 
wisdom. He admonishes you with it. And be conscious of God and know that 
God is Xnowing of everything. (2:231, The Sublime Quran) 


After this study in possible contradictions created through interpretation 
of Quranic signs, we turn to the Quranic chapter for this lesson where we find 
а contraciction between thought and deed of those who want to act immorally 
and yet 35%: When is this Day of Resurrection? The Quran explains what will 
happen that Day. It says that those who wanted to act immorally will face the 
contradiction between their words and deeds by asking: Where is the place to 
run to? The Quran says: There is no refuge from it so follow the Recitatioy 
(al_Quran). 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAH) 
SIGNS 5:67-5:77 
Arafat: O Messenger! 
State what was caused to descend to you from your Lord, 
for if you have not accomplished it, 
then, you will not have stated His message. 
And God will save you from the harm of humanity. 
Truly, God guides not the folk, the ones who are ungrateful. (5:67) 
Madinah: Say: O People of the Book! 
You are not based on anything until you adhere to the Torah 
and the Gospel and what was caused to descend to you 
from your Lord. 
And, certainly, many of them increase 
by what was caused to descend to you from your Lord 
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in defiance and ingratitude. 
So grieve not for folk, the ones who are ungrateful. (5:68) 
Truly, those who believed, those who became Jews and Sabeans 
and Christians—whoever believed in God and the Last Day 
and did as one in accord with morality, then, there will be 
neither fear in them nor will they feel remorse. (5:69) 
Madinah: Book 27: Children of Jacob (5:70) 
Madinah: Book 27: Children of Jacob (5:71) 
Madinah: Book 27: Children of Jacob (5:72) 
Madinah: Book 27: Children of Jacob (5:73) 
Madinah: Book 27: Children of Jacob (5:74) 
Madinah: Book 27: Children of Jacob (5:75) 
Madinah: Book 27: Children of Jacob (5:76) 
Madinah: Book 27: Children of Jacob (5:77) 


COMMENTARY® 
A VITAL PROCLAMATION TO DELIVER GOD’S MESSAGE 

The Messenger is given clear instructions (5:67-5:69) to convey 
all that has been revealed to him by His Lord, allowing no room for 
any reservations as he declares the truth. Otherwise, he would not be 
fulfilling his duty as a Messenger entrusted with conveying God’s 
message. It is God who will protect him against all humanity. Who- 
ever enjoys God’s protection has nothing to fear from other humans, 
powerless as they are. 

Truly, God guides not the folk, the ones who are ungrateful. 
(5:67) If so, let the word of truth be clear, decisive, and final. The 
truth is accepted by a heart which is open, responsive. It is not ac- 
cepted as a result of patting the shoulders of those who do not possess 
such qualities. 

In this Chapter, his duty is stated clearly: O Messenger! State 
what was caused to descend to you from your Lord, for if you have 
not accomplished it, then, you will not have stated His message. 
(5:67) 

It appears from the general context that what is meant here is 
that the Messenger would confront the people of the Scriptures with 
what they truly were. He would, thus, be telling them that they had 
no faith and indeed had nothing to stand on until they implemented 
the Torah and the Gospel and what had been revealed to them by 
their Lord. As such, their claims that they followed Scriptures and 
that they had a faith were false. Say: O People of the Book! You are 
not based on anything until you adhere to the Torah and the Gospel 
and what was caused to descend to you from your Lord. (5:68) 

God was certainly aware that to confront them with this decisive 
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truth would make many of them grow in their arrogance and disbe- 
lief. That, however, did not prevent the Messenger from making such 
a confrontation, feeling no sorrow at their increased arrogance and 
deviation. It was divine wisdom that he should proclaim the word of 
the truth, and allow it to produce its effect on people’s hearts. This 
would provide anyone who follows right guidance with the truth. 
And, certainly, many of them increase by what was caused to descend 
to you from your Lord in defiance and ingratitude. So grieve not for 
folk, the ones who are ungrateful. (5:68) 


THE TRUTH VERSUS PEOPLE’S FANCIES 

This first part of the present passage concludes with a clear state- 
ment of the faith which God accepts from people, regardless of what 
they were called before the message of the last Messenger. it was the 
faith which united people of all creeds and doctrines in ancient his- 
tory. Truly, those who believed, those who became Jews and Sabeans 
and Christians—whoever believed in God and the Last Day and did 
as опе in accord with morality, then, there will be neither fear in 
them nor will they feel remorse. (5:69) 

This sign states that whatever their creed was, those who believe 
in God and the Last Day and do what is nght — and it is implicitly 
understood here and explicitly elsewhere in the Quran that they have 
done that in accordance with the final Messenger’s message — will 
attain salvation: there will be neither fear in them nor will they feel 
remorse. (5:69) They need not worry about what they used to do or 
under what title they were classified. The most important title is the 
last one. 

All people, regardless of their religion, creed, belief, race, and 
nationality, are called upon to believe in his message as he preached 
it in essence and detail. Anyone who does not believe in him as a 
Messenger and does not believe in the totality and the details of his 
message remains in error. God does not accept from him the religion 
he followed prior to the revelation of the Quranic message. Nor is 
he included among those described by God as people who will have 
neither fear in them nor will they feel remorse. (5:69) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 
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EXAMPLE ОЕ How QURANIC CRITICAL THINKING WORKS 

Analyze the following paragraph and determine: 

1. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 

the information? 

5. What is(are) the Concept(s)? 

6. What is (are) the Assumption(s)? 

7. What is (are) the Implication(s)? 

8. What is its Point of View? 


The Quran guides to what is what is honest, honorable, worthy, moral, 
conscientious, good, virtuous. What does the Quran give to those who are 
guided? Good tidings to the ones who believe and who act in accord with 
morality. It is those who believe and who are moral people who will have a 
great compensation. Following God's guidance is to act morally. Acting in ac- 
cord with morality results in a great compensation from God. Human beings 
have been created with a moral compass. 


QUESTIONS TO ASK THE STUDENTS® 

What do the different signs say? 

Are the two consistent or contradictory? 

Why do you say so? 

What behavior would have been consistent with their words? 

What words would have been consistent with their behavior? 

Do 4:34 and 2:231 contradict each other? 

When arguing opposing views, you should find points of agreement and 
specify points of dispute or contradiction. 


QUESTIONS TO ASK THE STUDENTS” 
What does each sign (4:23 and 2:231) say? Could both views be true? 
Why or why not? If one is true, must the other be false? 
Where, exactly, do these views contradict each other? 
On what do they agreer? 
What is it about that view that you think is false? 
Do you accept this claim? That one? 
On what question does your disagreement tum? 
What, exactly, is it in this view that you doubt or disagree with? 
The class can explore possible ways to reconcile apparent contradictions. 
Could someone hold both of these views? 
How might someone argue that someone can believe both? 
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How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I was able to explore possible ways to reconcile apparent contradictions. 
Could someone hold both of these views? 
How might someone argue that someone can believe both? 
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LESSON 112(10). CRITICAL THINKING STRATEGY 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 

Quranic critical thinkers try to treat things that are similar in a similar way 
and things that are different in a different way. Uncritical thinkers tend not to 
see the significant similarities and differences. It often is the case that things 
that appear to be superficially similar are often significantly different and 
things that appear to be superficially different are often essentially the same. 
It takes practice to be able to distinguish between the two. As this sensitivity 
develops, it influences how we experience, how we describe, how we catego- 
rize, and how we reason about things. We become more careful and discrim- 
inating in our use of words and phrases. 

Quranic signs often call on us to compare and contrast two or more 
things—objects, ideas, phenomena, etc. To merely list similarities and differ- 
ences has little value in itself. Rather than making such lists, these activities 
should be proposed in a context which narrows the range of pertinent com- 
parisons and requires some use be made of them in pursuit of some specific 
goal. For example, if comparing and contrasting two social practices (marriage 
and divorce), we should use our understanding to illuminate the relationship 
between them. Thus, only those points which shed light on the particular prob- 
lem need be mentioned, and each point has implications to be drawn out and 
integrated into a broader picture. 

Here are the two examples of different translations of two Quranic signs 
we studied in the previous lesson in regard to contradictions. Now we look at 
them in terms fo similarities and differences to compare and discuss in rela- 
tionship to the Quranic views on marriage and divorce: 


Men are upholders and maintainers of women by virtue of that in which 
God has favored some of them above others and by virtue of their spending 
from their wealth. Therefore the righteous women are devoutly obedient, 
guarding in (their husband’) absence what God has guarded. As for those 
from whom you fear discord and animosity, admonish them, then leave them 
in their beds, then strike them. Then if they obey you, seek not a way against 
them. Truly God is Exalted, Great. (4:34, The Study Quran) 


Men are supporters of wives because God gave some of them an advan- 
tage over others and because they spent of their wealth. So the females, ones 
in accord with morality, are the females,ones who are morally obligated and 
the females, ones who guard the unseen of what God kept safe. And those fe- 
males whose resistance you fear, then admonish them (f) and abandon them 
(D in their sleeping places and go away from them (f). Then if they (f) obeyed 
you, then look not for any way against them (f). Truly, God had been Lofty, 
Great. (4:34, The Sublime Quran) 
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When you have divorced women and they have fulfilled their term, keep 
them honorably or release them honorably, and do not keep them so as to 
cause harm and thus transgress. Whosoever does that surely wrongs himself. 
And do not take God s sings in mockery, апа remember Gods Blessing upon 
you, and what He sent down to you of the Book and Wisdom, exhorting you 
thereby. And reverence God, and know that God is Knower of all things. 
(2:231, The Study Quran) 


When you divorced wives, and they (f) reached their (f) term, then, hold 
them (f) back as one who is honorable or set them (f) free as one who is hon- 
orable. But hold them (0) not back by injuring them so that you commit ag- 
gression. And whoever commits that, then, surely, he did wrong himself. And 
take not to yourselves the signs of God in mockery. Remember the divine bless- 
ing of Ged on you, and what He caused to descend to you from the Book and 
wisdom. He admonishes you with it. Be conscious of God and know that God 
is Knowing of everything. (2:231, The Sublime Quran) 


The “шап warns those who do not accept the message from Prophet 
Muhamrnaad. They are similar in that God created both from а sperm-drop, а 
clot, but znlike the blessed Prophet, they walk arrogantly upon the earth and 
they do not believe that the One who created them and shaped them has Power 
to give life to the dead. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAH) 
SIGNS 5:78-5:86 
Madinah: Those who were ungrateful 
were cursed among the Children of Jacob by the tongue of David 
and that of Jesus son of Mary. 
That was because they would rebel 
and they had been exceeding the limits. (5:78) 
They had not been forbidding one another 
from that which is unlawful that they committed. 
Miserable was what they had been committing! (5:79) 
You have seen many of them turning away 
to those who were ungrateful. 
Miserable was what was put forward for them themselves 
so that God was displeased with them 
and in their punishment they are 
ones who will dwell in it forever. (5:80) 
If they had been believing in God and the Prophet 
and what was caused to descend to him, 
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they would not have taken them to themselves protectors, 
but many of them are ones who disobey. (5:81) 
Truly, you will find the hardest of humanity in enmity 
to those who believed are the Jews 
and those who have ascribed partners with God. 
And, certainly, you will find the nearest of them in affection 
to those who believed are those who said: 
We are Christians. That is because among them are priests 
and monks and they grow not arrogant. (5:82) 
And when they heard what was caused to descend 
to the Messenger, you have seen their eyes overflow with tears 
because they recognized The Truth. 
They say: Our Lord! We believed so write us down 
with the ones who bear witness. (5:83) 
And why believe we not in God 
and in what drew near us of The Truth? 
And we are desirous that Our Lord would cause us to enter 
the Garden among the folk— 
the ones in accord with morality. (5:84) 
Then, God repaid them for what they said— 
Gardens beneath which rivers run, 
ones who will dwell in them forever. 
And that is the recompense 
of the ones who are doers of good. (5:85) 
But those who are ungrateful and denied Our signs, 
those will be the Companions of Hellfire. (5:86) 


COMMENTARY? 
WHEN WRONGDOING IS CONDONED 

These signs make a definitive statement of the Jewish Messen- 
gers’ attitude towards the ungratefuls from among the Children of 
Jacob. It is represented by the attitude of the Messengers David and 
Jesus. Both of them cursed the ungratefuls among the Children of 
Jacob and their prayers were answered because of the aggression of 
those ungratefuls, the spread of immorality among them, their turning 
a blind eye to the spread of evil among themselves, and their patron- 
izing of other ungratefuls. The outcome of all this was that they in- 
curred God’s displeasure and were cursed. Their punishment will be 
everlasting. (5:78-5:81) 

The ungratefuls among the Children of Jacob were the ones who 
distorted their revealed Scriptures and refused to abide by the rulings 
of the divine Code, as we are told in several Quranic Chapters. They 
violated their covenant with God in which they pledged themselves 
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to support and follow every messenger He sent: That was because 
they would rebel and they had been exceeding the limits. (5:78) 

Jewish history is full of examples of such rebellion and aggres- 
sion. These were not mere individual actions in the Jewish commu- 
nity. Indeed, they were so frequent they became characteristic of the 
whole community, and even those who did not perpetrate such crimes 
either turned a blind eye to them or did not speak out against them: 
They had not been forbidding one another from that which is unlaw- 
ful that they committed. Miserable was what they had been commit- 
ting! (5:79) 

It should be explained that this is not a negative attitude to 
wrong, as may be thought. The fact that the Messenger describes it 
as “changing” what is wrong suggests that it is a positive action. To 
object to what is wrong, even in one’s thoughts, means maintaining 
a positive attitude towards that wrong. It suggests that the person 
concemed rejects that wrong and tries to eradicate it and replace it 
with what is right at the first opportunity. A Muslim is required to 
maintain at least the weakest degree of faith which is to object to 
wrong in private. To submit to wrong, on the other hand, simply be- 
cause it can exert enormous pressure, is to abandon even the weakest 
degree of faith. In such a situation, the same curse that has been in- 
curred by the Children of Jacob applies. 

Those who were ungrateful were cursed among the Children of 
Israel by the tongue of David and that of Jesus son of Mary. That 
was because they would rebel and they had been exceeding the limits. 
They had not been forbidding one another from that which is unlaw- 
ful that they committed. Miserable was what they had been commit- 
ting! (5:78-5:79) 


AN ESSENTIAL REQUIREMENT OF FAITH 

The real reason for this attitude of the Jews, despite their having 
received revelations from God, is that they do not really believe in 
God and His Messenger. They have not embraced God’s final mes- 
sage. Therefore, they are ungratefuls. Had they believed, they would 
not have allied themselves to ungratefuls: (5:80-5:81) 

As for the other people of earlier revelations, they ally them- 
selves with materialist atheism whenever they have to deal with Mus- 
lims. They even cooperate with people of pagan and idolatrous 
religions when they have to fight Muslims, even though those Mus- 
lims do not represent the Quranic message in any way, except 
through being descendants of past Muslim generations. All this goes 
to show how deeply rooted is the grudge against this faith and those 
who belong to it, though their claims of belonging to it may be false. 
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God indeed tells the truth. He says: You have seen many of them turn- 
ing away to those who were ungrateful. Miserable was what was put 
forward for them themselves so that God was displeased with them 
and in their punishment they are ones who will dwell in it forever. 
(5:80) This is the net result of what they have done for themselves. 
Evil indeed is such an outcome. Bitter indeed are the fruits they reap 
from allying themselves with ungratefuls. 

Who of us reads or listens to God’s description of those people 
and still takes decisions that cannot be sanctioned by God, concern- 
ing alliances and mutual support between the followers of this reli- 
gion and its enemies who are allied with ungratefuls? What motive 
could there be for those people to seek an alliance with ungratefuls, 
unless it is lack of faith in God and His Messenger: Jf they had been 
believing in God and the Prophet and what was caused to descend 
to him, they would not have taken them to themselves protectors, but 
many of them are ones who disobey. (5:81) This is indeed the reason: 
they do not believe in God and the Messenger, and the majority of 
them are evildoers. They share the same feelings and directions witi 
ungratefuls. Therefore, they prefer to be allied with them rather thay; 
with those who believe in God and His Messenger. 

This Quranic comment highlights three important facts. Firstly, 
that all the people of the Scriptures, with the exception of a few whe 
believe in Muhammad, God’s Messenger , do not believe in God be- 
cause they do not believe in His last Messenger. The Quran does not 
describe them as people who do not believe in the Messenger only, 
but describes them as non-believers in God as well: If they had been 
believing in God and the Prophet and what was caused to descend 
to him, they would not have taken them to themselves protectors, but 
many of them are ones who disobey. (5:81) This is a clear statement 
from God which does not admit any ambiguity or differing interpre- 
tation. No matter how strongly they claim that they believe in God, 
they are ungratefuls, particularly when we take into consideration 
their deviant concepts of God as these have been outlined in this and 
other Chapters. 

Secondly, all the people of earlier revelations are required to em- 
brace the divine faith, as they have been called upon to do so by the 
Messenger Muhammad . If they respond, then they are believers and 
they follow a divine faith. If they reject this call, God’s description 
of them remains true. 

Thirdly, there can be no bond of alliance or mutual support be- 
tween them and Muslims in any matter, because all matters are, ac- 
cording to the Quranic message subject to faith. 

This short passage (5:82-5:86) complements the discussion 
which has already taken place in this Chapter about the attitudes of 
the Jews, the Christians and those who associate partners with God 
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towards His Messenger and the Muslim community. 


Уно HATES THE BELIEVERS Most? 

The divine directives included in the Quran continue to be op- 
erative. The advocates of the Quranic message today and tomorrow 
will do well if they listen to these directives and statements as if they 
are addressed to them now in order to determine on their basis their 
attitudes towards all groups of people and towards different beliefs 
and creeds, situations and systems, values and standards. 

Truly, you will find the hardest of humanity in enmity to those 
who believed are the Jews and those who have ascribed partners 
with God. And, certainly, you will find the nearest of them in affection 
to those who believed are those who said: We are Christians. That is 
because among them are priests and monks and they grow not arro- 
gant. (5:82) The way this statement is phrased makes it addressed 
either to the Messenger or to all believers because it states something 
that can be recognized by everyone. Arabic style admits both possi- 
bilities. In either case, it provides the same meaning. What is note- 
worthy about the phrasing of this statement is the fact that the Jews 
аге mentioned ahead of the idolaters in being most hostile to the be- 
lievers, and that their hostility is open and easily recognized by any- 
one who cares to pay attention. 


AN ATTITUDE BRINGING RICH REWARDS 

And you will certainly find that the nearest of them in affectio, 
to the believers are those who say, We are Christians.’ This is so be- 
cause there are priests and monks among them and because they are 
not given to arrogance. (5:82) This sign and the four signs that follow 
it describe a certain condition and make a judgement concerning it. 
The description applies to a group of the followers of Jesus who de- 
scribe thernselves as Christians, and it states that these are the nearest 
of all pecpie in their affection to the believers. 

Although these signs leave us in no doubt that they describe a 
particular case to which the whole statement applies, many are those 
who are mistaken in their understanding of it. Their mistake causes 
a serious error in determining the Muslims’ attitude towards other 
camps. Therefore, it is important to carefully study these signs and 
understand the particular case to which they apply. 

That particular case applied to a certain group of Christians. 
They were closest in their affection to the believers, And, certainly, 
you will find the nearest of them in affection to those who believed 
are those who said: We are Christians. That is because among them 
are priests and monks and they grow not arrogant. (5:82) Among 
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them were people who were fully aware of the true Christian faith, 
and were prepared to acknowledge the truth whenever they realized 
It. 

The Quran clarifies the fact that this description does not apply 
to all those who claim to be Christians. It provides more details of 
the attitude of this particular group: (5:83-5:84) 

This is a very vivid description of this group. They are so deeply 
touched when they listen to the Quran that tears spring to their eyes 
in recognition of the truth they hear. In the first instance, they cannot 
express this recognition in any way better than allowing their eyes 
to overflow with tears. No words are adequate to describe their feel- 
ings. Such a response, indicative of profound effect, is a well-known 
human reaction. 

Tearful eyes, however, are not enough. They do not wish to 
adopt a negative attitude to the truth they have recognized as a result 
of listening to the Quran and its evident authoritativeness. They take 
a clear, positive attitude which accepts this truth, believes in it and 
submits to its authority. They declare their acceptance in a profound 
and frank manner, saying: (5:83-5:84) 

Firstly, they declare to their Lord that they believe in this truth 
they have recognized and pray to Him in His glory to include them 
among those who bear witness to this truth and with the community 
that seeks to implement it. That is the community of Muslims, which 
gives credence to its belief in this truth both by verbal declaration 
and by action to establish it in human life. Those new witnesses thus 
join the Muslim community that submits to the truth and they pray 
to God to witness their belief. Furthermore, they cannot accept that 
any obstacle should impede them from believing in God or submit- 
ting to the truth as they listen to it. After all, they hope that as a result 
of their acceptance of the faith, their Lord will be pleased with them, 
assign to them a higher rank and include them among the righteous: 
And why believe we not in God and in what drew near us of The 
Truth? And we are desirous that Our Lord would cause us to enter 
the Garden among the folk—the ones in accord with morality. (5:84) 


ON RECOGNIZING THE TRUTH OF THE QURANIC MESSAGE 

Having described their frank, positive attitude towards the truth 
revealed to God’s Messenger and their declaration of their acceptance 
of the Quranic message and their willingness to bear witness to it by 
sacrificing their wealth and lives for its cause, praying all the time 
that God may accept them as witnesses and admit them among the 
righteous, the Chapter describes their destiny: God repaid them for 
what they said—Gardens beneath which rivers run, ones who will 
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dwell in them forever. And that is the recompense of the ones who 
are doers of good. (5:85) 

The Chapter has given us a very clear description of this group 
of people who are “nearest in affection to the believers”, giving 
prominence to the fact that they are far from arrogant and that they 
respond to the truth once they recognize it. Moreover, they are hon- 
est, serious and willing to fulfil the requirements of faith. But the 
Chapter does not stop at that in identifying this group. It goes on to 
distinguish them from the rest of those who say, “We are Christians”. 
This latter group listen to the truth, but they deny it, turn away from 
it and have no interest in bearing witness to its truthfulness. Indeed, 
they claim it to be false: But those who are ungrateful and denied 
Our signs, those will be the Companions of Hellfire. (5:86) 
who do good, while the other will end up in Hell. 


STUDENT ASSIGNMENT 
EXAMPLE оғ How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


EXAMPLE OF Ноу QuRANIC THINKING WORKS 
QUESTIONS TO ASK STUDENTS” 
What does this remind you of? Why? 
How are the translations similar? Different? 
How important are the differences? Why? 
What does this tell us about our topic? How useful is that comparison? 
Can anyone think of an even more useful comparison? 


QUESTIONS TO ASK THE STUDENTS” 
What conclusions am I coming to? 
Is my inference logical? 
Are there other conclusions I should consider? 
Does this interpretation make sense? 
Does our solution necessarily follow from the facts? 
How did you reach that conclusion? 
What are you basing your reasoning on? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. : 
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I tried using writing as a way to learn by writing summaries in my own 
words of important points from the Quranic signs here. 
I was able to formulate test questions. 
I wrote out answers to my own questions. 
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LESSON 112(11). CRITICAL THINKING STRATEGY 
UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, VOCABULARY 
WHAT IS A CONCEPT? 

What is a concept? A concept is an idea or thought, especially a general- 
ized idea of a thing or of a class of things. The Quranic text expresses clusters 
of concepts or ideas. It is these concepts that it uses that students need to learn 
to identify, contrast them with other of its concepts and clarify what they mean 
and what students include and exclude because of them. Quranic clusters of 
concepts include, for example, types of people: believer-disbelievers-ungrate- 
ful-hypocrites, living-creation; false-deity concept; sacred text concept. The 
latter, sacred text concept includes four concepts: The Quran itself, the Gospel, 
the Torah (the first five books of the Bible also known as the Pentateuch re- 
vealed to Moses), and the Psalms. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH Foop 
(AL-MAIDAH) 
SIGNS 5:87-5:93 
Madinah: O those who believed! 
Forbid not what is good that God permitted to you 
and exceed not the limits. 
Truly, God loves not the ones who exceed the limits. (5:87) 
And eat of what God provided you, the lawful, what is good. 
And be conscious of God 
in Whom you are ones who believe. (5:88) 
God will not take you to task for what is idle talk in your oaths, 
but He will take you to task for oaths you made as an agreement. 
Then, its expiation is the feeding of ten needy people 
of the average of what you feed your own people 
or clothing them or letting go of a bondsperson. 
But whoever finds not the means, 
then, formal fasting for three days. 
That is the expiation for your oaths when you swore them. 
And keep your oaths safe. 
Thus, God makes manifest His signs to you 
so that perhaps you will give thanks. (5:89) 
O those who believed! Truly, intoxicants and gambling 
and fetishes and divining arrows are of the disgraceful actions 
of Satan. Then, avoid them so that perhaps you will prosper. (5:90) 
But Satan only wants that he precipitate 
enmity and hatred between you through intoxicants and gambling 
and bar you from the remembrance of God 
and from formal prayer. 
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Then, will you be ones who desist? (5:91) 
And obey God and obey the Messenger and beware. 
Then, truly, if you turned away, then, know 
that only on Our Messenger 
is the delivering of Our clear message. (5:92) 
There is not for those who believed 
and did as the ones in accord with morality 
blame for what they tasted 
when they were God-conscious and believed 
and did as the ones in accord with morality 
and, again, they were God-conscious and believed. 
And, again, they were God-conscious and did good. 
And God loves the ones who are doers of good. (5:93) 


COMMENTARY? 
PROHIBITING WHAT IS LAWFUL 

The first address in this passage to the believers reminds them 
that they may not exercise any of God’s attributes, since these belong 
totally to God. As such, they may not forbid themselves any of the 
wholesome and good things that God has made lawful to them. It is 
not open to them to make a demonstration of self-imposed prohibi- 
tion, refusing to eat of such good food God has given them. They 
must remember that it is God who has provided them with such law- 
ful and wholesome sustenance. It is only He who may designate 
things as permissible or forbidden: (5:87-5:88) 


ATONEMENT FOR BREAKING AN OATH 

The sign that follows, which refers to oaths and their atonement, 
appears to have been revealed in order to deal with such cases when 
people make an oath in order to solemnize their abstention from 
something permissible, as was done by those Companions of the 
Messenger. The Quran also makes it clear that it is not up to human 
beings to declare things forbidden or permissible. That authority be- 
longs to God, in whom those Companions of the Messenger believed. 
This Quranic sign also deals with all vows of abstention from doing 
something good or vows to undertake something evil. Whenever it 
is clear to a person who has made an oath that breaking it is better 
and more conducive to earning God’s pleasure, he should break it 
and atone for it in one of the methods defined by this Quranic sign. 

An oath made solemnly and deliberately requires an atonement 
if it is to be broken. The atonement is given in detail in this Quranic 
sign: (5:89) The Arabic term which is used to describe the type of 
food which should be offered to the ten needy persons means literally 
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either “the average” or “the best” food a person gives to his own fam- 
ily. However, we can combine both aspects of the meaning because 
the average is normally preferred in the Quranic message. It also ap- 
plies to clothing the ten needy persons which means giving them 
some of the average type of clothes one gives to one’s family. 

An alternative is to free a person from slavery, but it is not spec- 
ified here whether that slave should be a believer. Therefore, scholars 
have different views concerning this point, but we will not discuss 
the details of these views. But whoever finds not the means, then, 
formal fasting for three days. (5:89) It is only when a person is un- 
able to meet the requirements of any of the above types of atonement 
that he may atone for his broken oath by fasting. Again, scholars have 
varying views with regard to whether these three days must be con- 
secutive or not. Our own approach in this commentary is not to dis- 
cuss such varying views or to evaluate them. Anyone who wishes to 
study tnem may do so by referring to books of fiqh which discuss 
them іп detail. All views of scholars аге in agreement on the essential 
purpose of the atonement, namely, attaching proper value to the 
breached contract and giving proper respect to oaths which are 
pledges or forms of contracts which God has ordered to be honored. 
Therefore, if anyone of us makes an oath and finds out subsequently 
that it is better, from the Quranic point of view, to do otherwise, he 
both breaks his oath and atones for it. The same applies if he makes 
an oath which he has no authority to make, such as an oath of prohi- 
bition or permissibility of a particular thing. In this case, he breaks 
the oath and atones for it. 


А CATEGORICAL PROHIBITION OF INTOXICANTS 

It is within the context of legislation, permissibility and prohi- 
bition, as well as the molding of the Muslim community in Madinah, 
purging it from all remaining traces of past tradition of the dark days, 
that a clear and decisive verdict is given on intoxicating drinks and 
gambling, coupled with practices of associating partners with God. 
(5:90-5:91) 

Drinking, gambling, idols and divining arrows were important 
aspects of pre- the Quranic Arabia. They were closely related in both 
practice and tradition. The Arabs used to drink to the point of extrav- 
agance. They considered that drinking afforded people distinction. 
They often mention drinking in their poetry as a practice to be proud 
of or to praise others with. In social gatherings, drinking was coupled 
with the slaughter of animals which were immediately cooked to pro- 
vide food to those who took part in these drinking bouts, those who 
served wine and those who frequented such gatherings. The animals 
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were slaughtered at the feet of idols which were sprayed with the 
blood of their sacrifice. In such social events, the act of divining ar- 
rows was practised in order to determine the sharing out of the sac- 
rificial meat. Everyone’s share was determined by his arrow, with 
the highest arrow giving the largest share, and the lowest giving no 
share whatsoever, even though it might have been the arrow of the 
person who provided the animal for slaughter. This gives us an idea 
of how traditions were intertwined with ignorant ideological con- 
cepts. 


OBEDIENCE: A MAIN CHARACTERISTIC OF MUSLIM SOCIETY 

This address awakens the hearts of believers on the one hand 
and reminds them, on the other, of the basic requirement of faith, 
namely, obedience and submission. 

This is followed by a decisive statement on the nature of those 
practices which admit no counter argument: (5:90) These are, then, 
foul practices and cannot be included among good and wholesome 
things which God has permitted. Moreover, they have been devised 
by Satan, man’s old enemy. It is sufficient for a believer to know that 
something is devised by Satan to make it totally repugnant to him. 

At this point, the prohibition is issued, but is combined with the 
prospect of attaining success, which itself has its profound effect on 
the human mind: (5:91) Satan’s aim and the purpose of his scheming 
are thus exposed before every Muslim. Satan seeks nothing except 
the stirring up of enmity and hatred among believers so as to tum 
them away from their worship. What a wicked scheme! 

Satan’s aims can easily be recognized in our practical life after 
we have accepted them as true, since God has stated them so. It does 
not take anyone with an open mind long to recognize how Satan ac- 
tually stirs up enmity and hatred, utilising for this purpose intoxicants 
and gambling. Intoxicants weaken one’s consciousness and self-con- 
trol, heighten tempers and stir up whims and impulses. Gambling 
and all games of chance leave people with a sense of loss and 
grudges. It is natural that a losing gambler nurses a strong grudge 
against the winner who takes away his money from under his nose 
and leaves him empty handed. It is only natural that such matters stir 
up enmity and hatred, regardless of the impression of happiness they 
initially give off. 

The fact that intoxicants and gambling do tum people away from 
their remembrance of God and from prayer is too clear to require 
elaboration. Drinking makes people forget and gambling makes them 
oblivious to everything else. Indeed, games of chance keep gamblers 
in a state of intoxication which is not dissimilar to that produced by 
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drink. The world of a gambler is akin to that of a drunk: tables, 
glasses and a strike of fortune or misfortune. The Chapter goes on to 
put the whole matter in its proper perspective: And obey God and 
obey the Messenger and beware. (5:92) 

This is the basic rule to which all matters are referred: obedience 
to God and His Messenger, i.e. submission which leaves no room 
except for absolute obedience and total compliance. There is also an 
implicit warning in this statement: Then, truly, if you turned away, 
then, know that only on Our Messenger is the delivering of Our clear 
message. (5:92) He has certainly conveyed God’s message with ab- 
solute clarity. Anyone who disobeys bears full responsibility for his 
disobedience. This warning, implicitly as it is expressed, is indeed 
very strong. The believers are made aware that should they slip into 
disobedience they only harm themselves. God's Messenger has ful- 
filled his trust and conveyed his message. Therefore, he is no longer 
responsible for them. Nor will he shield them from punishment, since 
they һауе disobeyed him. Their faith is in the hands of God, who is 
able to punish those who disobey. Thus does the Quranic method 
open up our hearts and penetrate our depths. 


SeELF-SURRENDER AND OBEDIENCE 

When these signs were revealed totally prohibiting all intoxi- 
cants, and describing them as an abomination devised by Satan, two 
groups of people raised a query in the same wording but for totally 
different reasons. A few of the Messenger’s Companions who were 
very scrupulous said: “What about our Companions who died when 
intoxicants were still lawful to drink?” Some of them said: “What 
about those killed in the Battle of Uhud, with intoxicants in their bel- 
lies?” i.e. before they were forbidden to drink. Another group who 
were keen to seize every chance to sow the seeds of doubt among 
the Muslim community said similar things. Their aim was to try to 
weaken the Muslims’ trust in the reasoning behind the Quranic leg- 
islation. They also wanted to convey the feeling that those who died 
before the prohibition of intoxicants were totally lost, since they died 
with this abomination in their bodies. Therefore, the purpose behind 
the following sign: (5:93) 

This sign states that what has not been forbidden is lawful and 
that prohibition begins with its statement, not at any moment prior 
to this. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
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on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Draw A CONCEPT МАР 
Alternatives to outlining are concept-mapping. 
How ספ‎ I МАР? 
First reject the idea of an outline, or of paragraphs using sentences. 
Think in terms of key words or symbols that represent ideas and 
words: 


CONCEPT MAPPING: 

This is a type of brainstorming where you place the title/subject 
as the main idea, then develop a “mind map” around it. It can be ef- 
fective either in a group or by yourself: 


PRE-QUESTIONS: 

Often chapters in texts provide organizing questions. 

You can also write out a series of questions you expect to be an- 
swered when reading: Examples: 


DEFINITION: 


Where does ... fit? 
What group does ... belong to? 


CHARACTERISTICS: 

How would I describe...? 
What does ... look like? 
What are its parts? 


VISUAL AIDS 

Pictures and other visual material can activate your prior knowledge. Use 
the Internet to search for pictures related to your title/topic to give you visual 
images of what you are about to read. 


How would your rate yourself? Can you give examples for the fol- 
lowing: 
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EXAMPLES 
What is a good example of ...? 
What are similar examples that share attributes but differ in some way? 


EXPERIENCE 
What experience have I had with ....? 
What can 1 imagine about ...? 
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LESSON 112(12). CRITICAL THINKING STRATEGY 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
NEW CONTEXTS 
In comparing analogous situations and transferring insights to new con- 
texts, the example of the pilgrimage to Makkah and the Kabah comes to mind. 


The Arabs had been practicing the pilgrimage for centuries. 
While the pilgrimage had been originally established by Abraham 
and his son, Ishmael for the worship of the One God, over time, the 
beliefs changed. People would still perform the pilgrimage to 
Makkah and the Kabah, but now the Kabah was filled with idols 
whom they worshipped. It became their custom to circumambulate 
the Kabah naked. 

The life of the Prophet, so important in Islam, consist of the 
words which he spoke, the laws he brought, the deeds he performed, 
things he remained silent about or did not disagree with and deeds 
he actually performed in his lifetime without telling others that they 
should themselves perform them. The Traditions of the Prophet, then, 
are his words and his conduct. These become the rules of Islam 
which are divided into two groups: first, those which existed before 
Islam but were confirmed by the Prophet (signed rules); second, 
those which had not existed previously but were established by Islam 
(created rules). Besides these signed and created rules and the words 
and deeds of the Prophet, a third principle can also be perceived. It 
is my belief that it is the most sensitive. It is the method that the 
Prophet used. 

The Prophet preserved the form, the container of a custom which 
had deep roots in society, one which people had gotten used to from 
generation to generation and one which was practiced in a natural 
manner, but he changed the contents, the spirit, the direction and the 
practical application of customs in a revolutionary, decisive and im- 
mediate manner. 

He was inspired by a particular method which he uses in social 
combat. Without producing negative results, without containing any 
of the weak points of the other methods, his method contained the 
positive characteristics of the others. Through the customs of society 
which apply the brakes, he quickly attained his social goals. His rev- 
olutionary method was this: he maintained the container of a social 
tradition but inwardly changed the contents. 

Before Islam, there was a custom of total ablution that was both 
a belief and a superstition. The pre-Islamic Arabs believed that when 
a person had sexual intercourse, he or she incamated jinn (spirits 
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which inhabit the earth), thereby rendering both body and soul un- 
clean. Until he or she found water and performed a total ablution, 
the jinn could not be exorcised. 

Another example is the pilgrimage to Makkah. Before Islam, it 
was an Arab custom, full of superstitious ancestor worship. It was a 
glorified type of idol worship, holding economic advantage for the 
Quraysh tribe whereby the Kabah was filled with idols that were wor- 
shiped by the people. It had gradually come to assume this form from 
the time of Abraham. The Prophet was commanded to keep the form 
of the pre-Islamic custom of pilgrimage, as Abraham, the Friend of 
God, had built the Kabah for the worship of the One God, but through 
God’s guidance, he changed the content. Now the pilgrimage was 
practiced to worship the One God. 

The basis of the pilgrimage had been twofold: To protect the 
economic interests of the Quraysh merchants in Makkah and to create 
an artificial need among the Arab tribes for the Quraysh nobility. It 
was revealed to the Prophet of Islam to take this form and change it 
into a most beautiful and deep rite founded upon the unity of God 
апа the oneness of humanity. 

‘the Prophet, with his revolutionary stand, took the pilgrimage 
of the idol-worshipping tribes and changed it into a completely op- 
posite rite. It was a revolutionary leap. As a result, while the Quraysh 
leaders opposed him because of their concern that they would lose 
their means of income, the Arab people underwent no anguish, no 
loss of values or beliefs, but rather, revived the truth and cleansed an 
ancient custom. They moved easily from idol worship to unity. Sud- 
denly, they had left the past. Their society was not aware that the 
foundations of idol worship had been torn down. This leap, this rev- 
olutionary social method found within the (Quranic Sunnah) of the 
Prophet preserved the outer form, but changed its content. It main- 
tained the container as a permanent element but changed and trans- 
formed the content. The Prophet, through the inspired method of his 
work, showed us that if we understand and can put his method into 
action, we can behave in a most enlightened and correct way. 

A clear-visioned intellectual, confronted by outdated customs, 
ancient traditions, a dead culture and a stagnant religious and social 
order, takes up the mandate of the Prophet rather than submit to prej- 
udices from the past. By this method one can reach revolutionary 
goals without the danger of revolution, on one hand, and without op- 
posing the basis of faith and ancient social values on the other. By 
doing so, one does not remove oneself from people, nor does one be- 
come a stranger on whom people may tum and condemn. This 
method works because the Prophet received knowledge from the di- 
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vine Infinite, because he asked for the help of revelation and because 
he made use of what he received. 

It was revealed to the Prophet of Islam to take the form of the 
pilgrimage and change it into a most beautiful and deep rite founded 
upon the unity of God and the oneness of humanity. 

The conservative, at whatever cost, tries, to the last bit of his 
strength, to keep his customs—even if it means sacrificing himself 
and others. The revolutionary, on the other hand, wants to change 
everything into another form all at once. He wants to annihilate 
everything, to suddenly jump— whether or not society is prepared 
to leap in that direction. When the conservative senses the possibility 
of revolution, he turns to anger, dictatorship, and extensive public 
murders not only against his enemies but also against the people 
themselves. A reformer, on the other hand, always gives a corrupter 
the opportunity to destroy. The Prophet, through the inspired method 
of his work, showed us that if we understand and can put his method 
into action, we can behave іп a most enlightened and correct way.! 


The power of a Quranic concept is not limited by the ability you have to 
use it. Quranic thinkers make use of concepts in order to better their skills in 
understanding the Quran. It is through practice that they use these concepts 
by applying them to new situations, that is, by putting the concepts into prac- 
tice. 

Quranic thinkers focus on the basic Quranic concepts. You are encouraged 
to be able to reframe Quranic concepts, taking the Quranic form and changing 
the contents in modeling what Prophet Muhammad did. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAR) 
SIGNS 5:94-5:100 
Madinah: О those who believed! 
Certainly, God will try you with something 
of the game that your hands and your lances attain 
so that God knows who fears Him in the unseen. 
Then, whoever exceeded the limits after that, 
for him is a painful punishment. (5:94) 
O those who believed! Kill not game 
when you are in pilgrim sanctity. 
And whoever of you killed as one who is willful, 
then, the recompense is like what he killed of flocks 
by two possessors of justice who give judgment. 
Among you will be a sacrificial gift— 
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that which reaches the Kabah— 
or the expiation of food for the needy or the equivalent of that 
in formal fasting so that he, certainly, experiences 
the mischief of his conduct. 
God pardoned what is past. 
And whoever reverted to it, then, God will requite him. 
And God is Almighty, Possessor of Requital. (5:95) 
The game of the sea was permitted to you 
and the food of it as sustenance for you 
and for a company of travelers, 
but the game of dry land was forbidden to you 
as long as you continued in pilgrim sanctity. 
And be conscious of God 
to Whom you will be assembled. (5:96) 
God made the Kabah the Sacred House, 
maintaining it for humanity and the Sacred Month 
and the sacrificial gift and the garlanded. 
That is so that you will know that God knows 
whatever is in the heavens and whatever is in and on the earth 
and that God is Knowing of everything. (5:97) 
Know that God is Severe in repaymen; 
and that God is Forgiving, Compassionate. = 
What is with the Messenger is not bi 

the delivering of the message. 
And God knows whatever you show 
and whatever you keep back. (5:99) 
Say: Not on the same level are the bad 
and what is good even if the prevalence 
of the bad impressed you. 
So be God-conscious, 
O those imbued with intuition, 
so that perhaps you will prosper. (5:100) 


COMMENTARY? 
CONSECRATION AND GAME KILLING 

The Chapter continues to elaborate on further prohibitions, 
speaking about game when one is in the state of consecration, or 
ihram, and what compensates for its killing. It further speaks of the 
purpose of the sanctity of the House of Worship in Makkah, the sa- 
cred months, dedicated and garlanded cattle which must not be 
touched as the Chapter makes clear in its opening signs. This part 
concludes with the establishment of a clear standard of values for 
Muslim individuals and Muslim society. According to this standard, 
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a small amount of good is far more valuable than evil, plentiful as it 
may be. (5:94-5:99) 


THE PURPOSE OF THE TRIAL 

Then, whoever exceeded the limits after that, for him is a painful 
punishment. (5:94) People are thus told of the trial to which he is 
being put. He is informed of its purpose and warned against yielding 
to temptation. All means of success have been given to him. There- 
fore, should he transgress after all this, it is only fair that he should 
be made to endure grievous suffering. This is his own choice. 

Details of the atonement for violation are then given. This starts 
with a firm prohibition and ends with a second waming: (5:95) 

The prohibition applies to killing game deliberately when a per- 
son is in the state of consecration, or ihram. If a game animal is killed 
by accident, the person in consecration neither incurs a sin nor has 
to give any compensation. For deliberate killing, the compensation 
is an offering of cattle or other animals equivalent to the game he 
has killed. Thus, if a person in consecration kills a deer, the compen- 
sation may be an offering of a sheep or a goat; for a camel, a cow or 
an ox is appropriate; for an ostrich or a giraffe or a similarly large 
animal, a camel may be offered; for a rabbit or a cat the offering may 
be a rabbit. What has no equivalent among animals however, an of- 
fering of its cash value is acceptable in compensation. 

All this applies to hunting on land. Fishing, on the other hand, 
is permissible in all situations: “Lawful to you is all water game, and 
whatever food the sea brings forth, as a provision for you and for 
travellers.” (5:96) This means that all types of water animals are per- 
missible to catch and use for food whether a person is in the state of 
consecration or not. With this mention of the permissibility of water- 
game and food from the sea, the sign restates the prohibition of 
killing game on land during consecration: The game of the sea was 
permitted to you and the food of it as sustenance for you and for a 
company of travelers, but the game of dry land was forbidden to you 
as long as you continued in pilgrim sanctity. (5:96) 

These rules of permissibility and prohibition are concluded with 
a statement that appeals to the believers’ sense of fearing God and 
reminds us of the Day of Judgement and the reckoning We will then 
have to face: And be conscious of God to Whom you will be assem- 
bled. (5:96) 


THE REASON FOR PROHIBITION 
It is perhaps pertinent to ask here about the purpose behind these 
prohibition rules. Well, God wishes to provide a security zone for 
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humanity, where they seek refuge from life’s worries. This zone is 
represented by the Kabah, the Inviolable House of Worship, and the 
sacred months. They offer a haven of peace in the midst of the raging 
battle between those in combat through life, regardless of their race 
and ethnic origin. Their desires, ambitions and needs continue to fuel 
their struggle, but this security zone beckons to them so that it may 
substitute reassurance for their worries, love for conflict, brotherhood 
and security for hostility and fear. What is more is that such concepts 
are not confined to the realm of theories and ideals; people are given 
practical training in real life to grab such feelings and maintain them. 
Thus, they are seen as a reality, not mere words and visions that have 
no bearing on real life. (5:97-5:99) 

That is so that you will know that God knows whatever is in the 
heavens and whatever is in and on the earth and that God is Knowing 
of everything. (5:97) This may sound a rather strange comment at 
this particular juncture, but it is perfectly understandable. God has 
laid down this faith and established this sanctuary so that people may 
know that He knows everything that is in the heavens and the earth 
апа that He is fully aware of all things. Thus, they know that God 15 
fully cognizant of human nature, as well as people’s aspirations, 
needs and spiritual longings. He enacts legislation in order to satisfy 
natures, meet needs, fulfil aspirations and answer longings. When 
people feel in their hearts how God's compassion is evident in His 
law and appreciate the harmony between their nature and God’s law. 
they realize that God is fully aware of all that is in the heavens anc 
the earth and that His perfect knowledge encompasses everything. 

The discussion of the permissible and the prohibited, both in 
consecration and at other times, is brought to its conclusion with a 
clear warning against incurring punishment, while at the same time 
offering the prospect of forgiveness and mercy: Know that God is 
Severe in repayment and that God is Forgiving, Compassionate. 
(5:98) The warning is coupled with pointing out that responsibility 
lies clearly with the one who breaches sanctities and does not regret 
or repent: What is with the Messenger is not but the delivering of the 
message. And God knows whatever you show and whatever you keep 
back. (5:99) 


FOUL AND WHOLESOME 

At the concluding part of this passage God provides us with a 
standard so that we may give correct judgement of all things. In these 
scales, only what is good and wholesome is weighty, while that 
which is foul and evil carries no weight. This prevents a Muslim from 
being deceived when he finds that the foul is plentiful and the evil 
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too numerous. Say: Not on the same level are the bad and what is 
good even if the prevalence of the bad impressed you. (5:100) 

Evil and good are mentioned here within the context of elabo- 
rating which food and game are permissible and which are forbidden. 
What is forbidden is evil, while everything that is permissible is 
good. Certainly the good and the evil cannot be equal, even though 
the evil may come in such plenty that it attracts and tempts people. 
That which is good provides enjoyment that is not followed by foul 
consequences, such as regret, waste, pain or disease. The pleasure 
gained out of evil things cannot be matched even by a modicum of 
the good things in life. What is more is that with the good things, the 
human being enjoys safety in this life and in the life to come. When 
the human mind is free of the shackles of desire as a result of its 
being God-conscious and when it has attained a keen watchfulness, 
it will inevitably prefer good to evil. This is bound to end in success 
and triumph, both in this world and in the Hereafter: So be conscious 
of God, O those imbued with intuition, so that perhaps you will pros- 
per. (5:100) 

This sign especially suits the present occasion, but it has a much 
wider implication. It looks to a broad horizon, encompassing life in 
its totality. 


STUDENT ASSIGNMENT 

EXAMPLE OF How CRITICAL THINKING WORKS 

Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 
DEVELOPING QURANIC CRITICAL THINKING SKILLS 

You will begin to see how important and pervasive social definitions are. 
You will begin to redefine situations in ways that run contrary to some com- 
monly accepted definitions. You will notice then how redefining situations 
(and relationships) enables you to get in touch with your emotions. You may 
then recognize that the way you think (that is, define things) generates the 
emotions you experience. When you think you are threatened (i.e., define a 
situation as threatening), you feel fear. If you define a situation as a ‘failure’, 
you may feel depressed. On the other hand, if you define that same situation 
as a ‘lesson or opportunity to learn’ you feel empowered to learn. When you 
recognize this contro! that you are capable of exercising, the two strategies 
begin to work together and reinforce each other. 
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How would your rate yourself? Do you agree with the following state- 
ments? 


WHAT IS TOO LITTLE COURAGE? 

Cowardice or weakness is an obstacle to courage. It is wrong to show 
weakness in face of difficulties, to lose heart, to be weak in will, to be weary 
and faint-hearted, to despair or boast, to be impatient and fretful. It is for- 
bidden to be afraid of men or of Satan and his protectors. It is only Satan who 
frightens you with his protectors. So fear them not, but fear Me if you had 
been ones who believe. (3:175) 


WHAT IS TOO MUCH COURAGE? 

There are certain obstacles which arise out of misuse of courage, that is, 
too much courage. Warning is given to those people who oppress people with 
wronz-d: ing and insolently transgress beyond bounds through the land, de- 
fying righ* and justice. The way is only against those who do wrong to hu- 
matty and are insolent іп and оп the earth unrightfully. Those, for them is а 
pairjul punishment. (42:42) It is forbidden to exhibit fierceness: Mention when 
those who were ungrateful laid zealotry in their hearts, like the zealotry of the 
Age of Ignorance. Then, God caused to descend His tranquility on His Mes- 
senger and on the ones who believe and fastened on them the Word of God- 
consciousness. They had been with right to it and were more worthy of it; 
(48:26) to be arrogant against God: And rise not up against God. Truly, 1 ат 
one who arrives with a clear authority (44:19) for arrogance blinds people 1 
the truth; and they negated them—although their souls confessed to them- 
out of injustice and self-exaltation. So look on how had been the Ultimate En 
of the ones who make corruption; (27:14) to swell one’s cheek with pride, or 
walk in insolence through the earth: And turn not your cheek away from hu- 
manity nor waix through the earth exultantly. Truly, God loves not any proud 
boaster (31:18) for one cannot rend the earth asunder or reach the mountains. 
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LESSON 112(13). CRITICAL THINKING STRATEGY 
DEVELOPING ONE’S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 

Uncritical thinkers who exhibit selfishness similar to the ungrateful 
around Prophet Muhammad tended to assume that their own view of things 
was the only correct way to see the world. They tried to manipulate the views 
of others to their own advantage. 

Fair-minded Quranic thinkers are like our beloved Prophet who followed 
the way of Prophet Abraham. Prophet Abraham recognized that his own way 
of thinking and interpreting the world around him required insight and expe- 
rience through trial and error. He went through a critical analysis of his expe- 
rience. He questioned the commonly held belief of the people around him. 
For his part, he explored his own beliefs and his own reasoning and theories. 
This was essential to his thinking and behavior. Once he experienced this, he 
was certain of his perspectives and could speak about them with deep insight. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAH) 
5088 8 
Madinah: О those who believed! 
Ask not about things that if they are shown to you 
would raise anger in you. 
Yet if you ask about them at the time 
when the Quran is being sent down, 
they will be shown to you. 
God pardoned that which is past. 
And God is Forgiving, Forbearing. (5:101) 
Surely, the folk asked about them before you. 
Again, they became ones who are ungrateful for it. (5:102) 
God made not the thing called Bahirah nor Saiba 
nor Wasilah nor Hami, but those who were ungrateful, 
they devise lies against God 
and most of them are not reasonable. (5:103) 
And when it was said to them: Approach now to what God 
caused to descend and to the Messenger, they said: 
Enough is what we found our fathers upon. 
Even though their fathers had been knowing nothing 
nor are they truly guided? (5:104) 
O those who believed! Upon you is the charge of your souls. 
He who went astray injures you not if you were truly guided. 
To God is the return of you all. 
Then, He will tell you what you had been doing. (5:105) 
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O those who believed! Have testimony between you 
when death attended anyone of you. 
At the time of bequeathing, have two possessors of justice 
from among yourselves or two others from among others 
if you traveled through the region 
and the affliction of death lit on you. 
You will detain them both after the formal prayer. 
And they will swear by God. 
If you were in doubt about them, have them say: 
We will not exchange it for a price 
even if he had been possessing kinship. 
And we will not keep back testimony of God. 
Truly, we, then, would be among 
the ones who are perverted. (5:106) 
Then, if it was ascertained that the two merited 
an accusation of sin, then, two others will stand up 
in their station from among those who are the most deserving, 
nearest in kinship, 
and they both swear an oath by God saying: 
Our testimony has a better right than the testimony 
of the other two. And we exceeded not the limits, for, 
truly, we, then, would be among the ones who are unjust. (5:107 
That is likelier that they bring testimony in proper forn. 
or they fear that their oaths will be repelled after the others’ oaths. 
So be conscious of God and hear. 
And God guides not the folk, the ones who disobey. (5:108) 


COMMENTARY? 
POLITENESS IN DEALING WITH THE MESSENGER 

The Chapter moves on to draw the attention of the early Mus- 
lims to the standard of politeness they must adopt with the Messen- 
ger. They are told not to ask him about matters on which he remains 
silent, particularly such matters which, should they be tackled, may 
cause hardship or embarrassment to the person raising the question, 
or may impose on him heavy tasks or restrictions that God, out of 
His mercy, has chosen not to impose on the Muslims. (5:101-5:102) 


CHOOSING THE HARD WAY 

God has kept certain matters unknown to man, or He might have 
expressed certain matters in general terms. It does not harm people 
to leave such matters in the form God has left them. To question these 
at the time of the Messenger might have provided them with distress- 
ing answers, or might have overburdened both them and future gen- 
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erations. Therefore, God tells the believers not to ask about certain 
matters which if revealed might be harmful. He also wams them that 
should they ask about these during the Messenger’s lifetime, when 
the Quran was being revealed, for then they would have their an- 
swers, but these would impose on them obligations that God did not 
originally make binding: (5:101) The sign carries a clear instruction 
not to inquire about matters which God has left out or stated without 
details in order to keep duties lighter, as in the case of pilgrimage. 

God then gives the example of former communities that were 
given revelations. Some of them made things harder for themselves 
by numerous questions about rulings and duties. When, as a result, 
God made new obligations binding on them, they failed to perform 
these, thus rejecting them. Had they left matters as God stated them 
originally, they would have been able to benefit by the easier tasks 
God wanted to assign to them. They would not have had to cope with 
their failure to fulfil their responsibilities. 


FREEDOM FOR THE HUMAN MIND 

We have already mentioned a report in which Mujahid quotes 
Ibn Abbas and Said ibn Jubayr’s comments on the immediate reason 
for revealing the sign instructing the believers not to put questions 
concerning certain matters which would cause them difficulty or dis- 
tress should they be stated in detail. The same report mentions that 
their questions included things and practices known in pre- the 
Quranic days. 

We have not been able to determine which particular things and 
practices were referred to, but the fact that the Chapter mentions the 
dedication of certain types of cattle immediately after the instruction 
not to ask unnecessary questions of detail suggests that the two are 
somehow linked. This is all that we need to say before discussing the 
sign that refers to such idolatrous practices. 

It was not God who instituted [superstitions like those of] a slit- 
ear she camel, or a she-camel let loose for free pasture, or idol sac- 
rifices for twin-births in animals, or stallion-camels freed from work. 
It is ungratefuls who attribute their own lying inventions to God. 
Most of them never use their reason. When they are told: (5:103- 
5:104) 

At this point, the Chapter pays attention to one aspect of idolatry 
in pre-the Quranic , pagan Arabia. It brings it into focus so as to refute 
all legends surrounding it. It states the basic principles of rational 
thinking, as well as the principles of law and faith at the same time: 
God made not the thing called Bahirah nor Saibah nor Wasilah nor 
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Hami, but those who were ungrateful, they devise lies against God 
and most of them are not reasonable. (5:103) 


CONTRADICTION IN TERMS 

As the Quran deals with these aspects, it states first of all that 
God has not initiated those practices of consecrating cattle. Who, 
then, has set those practices for the ungratefuls? God made not the 
thing called Bahirah nor Saibah nor Wasilah nor Hami, but those 
who were ungrateful, they devise lies against God and most of them 
are not reasonable, (5:103) Those who follow any code or doctrine 
other than the one God has laid down are ungratefuls, making false 
claims against God. They may enact their own laws and claim that 
these are God’s law. Or they may claim for themselves the right to 
promulgate their own laws, allowing no room for God's law in their 
system, but at the same time, they claim that they do not disobey 
God. All this is no more than fabricating lies against God. They de- 
vise lies against God and most of them are not reasonable. (5:103) 

The irony of what they say and do is made even clearer: And 
when it was said to them: Approach now to what God caused to de- 
scend and to the Messenger, they said: Enough is what we found our 
fathers upon. Even though their fathers had been knowing nothing 
nor are they truly guided? (5:104) 

In response to such an attitude the Quran makes this reproachfi 
comment: They said: Enough is what we found our fathers upo, 
Even though their fathers had been knowing nothing nor are the, 
truly guided? (5:104) This denunciation of their following their fore- 
fathers, even though they were devoid of all knowledge, does not 
mean that had their forefathers had a wealth of knowledge, they 
would be right to follow them in abandoning what God has revealed. 
The sign merely makes a statement of fact, describing their situation 
and that of their predecessors. Yet surely no one would take up his 
own laws or those of his father, when he has access to God's law and 
the Sunnah of God’s Messenger unless he is totally devoid of all 
knowledge and all guidance. Let such a person claim what he may 
about his knowledge and enlightenment. God's statement expresses 
the truth, which is further confirmed by reality. Only an ignorant, de- 
viant ungrateful prefers human law to God’s law. 


INDIVIDUAL RESPONSIBILITY 

When the situation of the ungratefuls was explained, the Chapter 
makes a statement showing the believers as a separate group, distin- 
guished by the duties and obligations they have to fulfil. It defines 
for them what attitude they should take to other people. It tells them 
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that they may look forward to no reward other than that of God. They 
should aspire to no reward in this life. O those who believed! Upon 
you is the charge of your souls. He who went astray injures you not 
if you were truly guided. To God is the return of you all. Then, He 
will tell you what you had been doing. (5:105) 

It is a case of a complete break between them and those who are 
hostile to their cause. Moreover, they should have a relationship of 
mutual support among themselves, since they form one community: 
O those who believed! Upon you is the charge of your souls. He who 
went astray injures you not if you were truly guided. To God is the 
return of you all. Then, He will tell you what you had been doing. 
(5:105) 

What this sign says to the believers is that they should take care 
of themselves, purifying their souls and committing themselves 
wholly to their community, paying no attention to what others may 
say or do, even though they may go far astray. As believers, they are 
a separate unit, independent of all others. In this unit, they take care 
of one another, in complete mutual solidarity. Other than this, they 
have no need for any bonds or ties of loyalty with anyone. 

For certain, this religion cannot establish its roots without effort 
and struggle. It needs followers who spare no effort to guide people 
to it in order to liberate them from subservience to other people so 
that they may submit to God alone. Such followers will do their ut- 
most to establish the right concept of Godhead and to repel those 
who usurp God’s authority so that God’s law is seen to be imple- 
mented in human life. Such efforts are peaceful when the misguided 
ones are individuals in need of direction. However, force will be 
needed when there is a tyrannical power tuming people away from 
God's guidance, and standing in the way of establishing the Quranic 
faith and implementing God’s law. It is only then that the believers 
will have fulfilled their responsibility and those who persist in error 
are punished by God: 70 God is the return of you all. Then, He will 
tell you what you had been doing. (5:105) 


WITNESSES AT THE TIME OF DEATH 

The passage is concluded with an outline of the rulings applica- 
ble to witnesses to a will, when the testator is away from home and 
from his society. These are the final rulings given in this Chapter on 
certain transactions in the Quranic society. They provide guarantees 
to ensure that people receive what is rightly theirs. (5:106-5:108) 

The process outlined in these three signs indicates that a person 
who feels the end to be near and wants to make bequests assigning 
any money he has to his relatives should call in two Muslim wit- 
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nesses of probity and give them what property he has so that they 
may give it to his relatives who are not present. This applies when 
the person concerned is in his hometown. If he is travelling and does 
not find two Muslim witnesses to entrust his property to, then it is 
permissible to have two non-Muslim witnesses. 

The Quranic signs state that these procedures ensure that wit- 
nesses remain true in their testimony, fearing that the first witnesses 
are rejected. Therefore, they try hard to be true to their trust. That is 
likelier that they bring testimony in proper form or they fear that 
their oaths will be repelled after the others’ oaths. (5:108) These 
signs are concluded with a reminder to all people to remain God- 
conscious, and to watch God and obey His commandments. They are 
further reminded that God will not give His guidance to anyone who 
tums away from His path. So be conscious of God and hear. And 
God guides not the folk, the ones who disobey. (5:108) 


STUDENT ASSIGNMENT 
EXAMPLE OF HOw CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assuraptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

Learn to take interdisciplinary philosophical, socio-political, scientific 
and Quranic concepts and opinions, considering them from various angles and 
points of view without ignoring anything and then examine them carefully. 
Try to arrive at logical conclusions and put aside all that fails in its logic. Your 
perspectives are developed through extended thought, discussion, and writing. 
You who are unsure what to think can be given time to reflect and come to 
tentative conclusions. You who have definite conclusions about the subject at 
hand can consider ideas from other perspectives, answer questions about what 
you think, or reflect on new situations or problems. You can compare what 
you say you believe with how you act. You can raise basic and important ques- 
tions about what you learn, discovering and discussing underlying principles 
in your thought. 


Have you tried the strategy below? How would your rate yourself? 


One-to-one questioning may facilitate development of perspective, espe- 
cially for those who think they’ve exhausted their ideas. This strategy will 
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also often coincide with evaluating actions and policies, arguments, or as- 
sumptions. You could explain how what you have learned from the Quranic 
signs has changed your thinking in some way. During classroom discussions, 
you should raise points made during study. You should relate your general 
ideas to specifics you have studied, explore important questions, and integrate 
the Quranic details.: 
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LESSON 112)14(. CRITICAL THINKING STRATEGY 
MAKING INTERDISCIPLINARY CONNECTIONS 

Quranic knowledge can be divided into multiple categories as this knowl- 
edge served as the basis for the development of Islamic sciences over the cen- 
turies. There are concepts that are basic to the study of Anthropology, History, 
Political Science, Mathematics, Logic and so forth. Understanding the inter- 
disciplinary connections of the Quranic sacred text, take relevant concepts, 
knowledge and insight from the Quranic signs so that you are continuously 
finding connections between various categories of knowledge whether it be 
the basic principles of the arts or science. 

Quranic critical thinkers: 


... dc not allow the somewhat arbitrary distinctions between aca- 
demic subjects to control their thinking. When considering issues 
which transcend subjects, they bring relevant concepts, knowledge, 
and insights from many subjects to the analysis. They make use of 
insights into one subject to inform their understanding of other sub- 
jects. There are always connections between subjects: language and 
logic; history, geography, psychology, anthropology, physiology; pol- 
itics, geography, science, ecology; math, science, economics.’ 


INTERDISCIPLINARY CONNECTIONS 

Science: In doing research in the sciences, Quranic thinkers record from 
in depth observation, collecting as much information as possible and then cri- 
tiquing their analysis of the gathered information so that they can draw the 
best possible inference through the use of inductive reasoning. He Who (аир 
by the pen. He taught the human being what he knows not. (96:4-96:5) | 

Politics: Quranic thinkers try to obtain their own inferences after listenin 
to .... what is said and follow the fairer of it. Those are those whom God 
guided. Those, they are imbued with intuition. (39:17-39:18) After listening 
to all opinions, they try to arrive at the best of the varying opinions as you 
differ in what you say. (51:8) 

Education: Education in schools after listening to .... what is said and 
follow the fairer of it calls on students to learn all types of concepts, faiths 
and ideas and then choose their own. 

Psychology: Our ability to reason (our cognitive system: Will you not be 
reasonable?) comes from our rational soul (ла/5-і natigah). We use our reason 
to help us regulate our animal soul (see Quran 12:53; nafs-i ammarah), our 
emotions and behavior by keeping them in a state of equilibrium, balance or 
moderation, on the Straight Path. 

Note for the Teacher: Do not allow the somewhat arbitrary distinctions 
between academic subjects to control their thinking. When considering issues 
which transcend subjects, they bring relevant concepts, knowledge, and in- 
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sights from many subjects to the analysis. They make use of insights into one 
subject to inform their understanding of other subjects. There are always con- 
nections between subjects: language and logic; history, geography, psychol- 
ogy, anthropology, physiology; politics, geography, science, ecology; math, 
science, economics.’ 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAH) 
SIGNS 5:109-5:115 
Madinah: On a Day when God will gather the Messengers 
and will say: What was your answer? 
They will say: We have no knowledge. 
Truly, You, You alone are Knower of the unseen. (S:109) 
Madinah: Book 28: Jesus son of Mary (5:110) 
Madinah: Book 28: Jesus son of Mary (5:111) 
Madinah: Book 28: Jesus son of Mary (5:112) 
Madinah: Book 28: Jesus son of Mary (5:113) 
Madinah: Book 28: Jesus son of Mary (5:114) 
Madinah: Book 28: Jesus son of Mary (5:115) 


COMMENTARY?” 
WHEN ALL MESSENGERS ARE GATHERED TOGETHER 

On the day when God will gather all [His] messengers and ask 
them: On a Day when God will gather the Messengers and will say: 
What was your answer? They will say: We have no knowledge. Truly, 
You, You alone are Knower of the unseen. (5:109) 

Those messengers were sent at different times to their respective 
people, each going his own way to his city or village, and belonging 
to different races and nations, all preaching the same message to their 
communities. Then, the last of them, Muhammad, is given a single 
message addressed to all people ofall races in all generations. Those 
messengers are gathered together by the One who sent them individ- 
ually, and as they come together they bring with them the different 
responses they received. Now, in this scene, those messengers, rep- 
resenting humanity throughout its life span on earth, come together 
and stand before God, the Lord of all humanity on an awesome day. 

The scene is full of life: On a Day when God will gather the 
Messengers and will say: What was your answer? (5:109) Today, 
everything is brought together, and messengers account for their mes- 
sages. The results are declared before all humanity. 

“What response did you receive?” Messengers are human. They 
know what they see and feel with their senses, but they have no 
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knowledge of what lies beyond. They had called on their peoples to 
follow divine guidance. Some responded positively while others 
turned away. A messenger does not know the full truth about a person 
responding positively, even though he may know the truth of the one 
tuming away. He can only tell by appearances; it is God who knows 
the full truth and what is concealed. Those messengers are now in 
the presence of God and, among all human beings, they know God 
best, fear Him most and are too modest to speak out, in His presence, 
on the basis of their limited knowledge when He knows all. 

This is an awesome interrogation, on the day when all creatures 
are gathered, the Supreme Company is present and all humanity is 
looking on. This is a confrontation, when all humanity is put face to 
face with the Messengers, and especially the ungratefuls who are 
now arrayed before those Messengers to whom they used to lie. Then 
the declaration is made that those noble messengers simply preached 
the divine faith, and that they are now in His presence stating what 
happened to their messages and giving an account of the reaction of 
their communities which denied them. Those messengers declare that 
true knowledge belongs to God alone. Whatever they knew should 
not, in all modesty and humility, be stated by them to God whose 
knowledge is perfect, absolute. They will say: We have no knowledge. 
Truly, You, You alone are Knower of the unseen. (5:109) 

Those messengers who were sent before the time of Jesus were 
believed by some people and denied by others. Their account is thus 
completed with this general answer that they give, leaving all knowl- 
edge to God and putting the whole matter into His hands. Therefore, 
the Chapter adds nothing here about them. The address is made to 
Jesus alone, who was a total wonder to his people. It was Jesus who 
was surrounded with mystery and around whom all sorts of myth and 
superstition have circulated. A great deal of confusion has been made 
about his qualities, nature, birth and end. 


STUDENT ASSIGNMENT 


EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 


on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 


resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 


Leaming and studying techniques 


LESSON 112(14) 
(9AH) • 120 • (630-631 CE) 


Your path for most effective learning is through knowing... 


Visual/spatial learning 
Learning, for visual-spatial learners, takes place all at once... 


Learning as a student-athlete or student-performer 
Indicators of a "kinesthetic intelligence" or body smarts... 


Learning as an adult 
Does higher education seem like a foreign culture to you? 


Active learning 
Active learning is experiential, mindful, and engaging... 


Action leaming 


Action learning is a learning and problem-solving strategy for organ- 
izations... 


Mathematical language learning strategies 
In learning the language of mathematics, we follow the advice that 
practice make perfect, and patience a helpful virtue... 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


1 followed the guidelines below: 

= Do your homework! 

a Read critically; form your own opinions 

= Review your notes 

a from the previous lecture and reading for the day 

* Communicate immediately with professors about any study problems 


Lesson 112(15) 
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LESSON 112(15). CRITICAL THINKING STRATEGY 

COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
Known values of Quranic thinking include self-development (jihad al- 

akbar) and social improvement (umma as a middle community). Both of these 

require the recognition of gaps between ideals and practice as the gap causes 

a loss of truth and consistency. This strategy of recognizing the gaps between 

facts and ideals is connected with developing integrity and good faith. 


QURANIC CHAPTER 5: THE TABLE SPREAD WITH FOOD 
(AL-MAIDAH) 
Signs 5:116-5:120 
Madinah: Book 28: Jesus son of Mary (5:116) 
Madinah: Book 28: Jesus son of Mary (5:117) 
Madinah: Book 28: Jesus son of Mary (5:118) 
God would say: This Day the ones who are sincere 
will profit from their sincerity. 
For them are Gardens beneath which rivers run, 
ones who will dwell in them forever, eternally. God was well- 
pleased with them and they are well-pleased with Him. 
That is the winning the sublime triumph. (5:119) 
To God belongs the dominion of the heavens and the earth 
and whatever is in and on them. 
And He is Powerful over everything. (5:120) 


COMMENTARY? 

But where are those who invented such grave falsehood about 
Jesus in this whole scene? The Chapter does not mention them once. 
They may be feeling their ignominy and wish not to show them- 
selves. We, therefore, leave them where the Chapter has left them. 
We will only look now at the final part in that remarkable scene: 
(5:119) The appropriate comment on the falsehood fabricated by liars 
against the noble Messenger Jesus, conceming the most serious issue 
of all, i.e. the issue of Godhead, is to state that truth will be of great 
benefit to its upholders on that awesome day. “This is the day when 
their truthfulness shall benefit all who have been truthful.” 

This is God’s word at the end of that interrogation beheld by all 
creatures. It is the final and decisive word. It is coupled with the re- 
ward that befits truthfulness and those who are truthful: For them 
are Gardens beneath which rivers run, ones who will dwell in them 
forever, eternally. God was well-pleased with them and they are well- 
pleased with Him. (5:119) Each of these phrases represents a grade 
above the previous one: the gardens with running waters, the ever- 


Lesson 112(15) 
(ФАН) + 122 • (630-631 CE) 
lasting abode there, the fact that God is pleased with them, and their 
pleasure with what they receive from Him. Therefore the description: 
That is the winning the sublime triumph. (5:119) 


THE FINAL NOTE 

At the end of this passage and in contrast to the greatest false- 
hood ever perpetrated by the followers of any messenger, i.e. the 
falsehood of Christ's divine nature, which he himself denounces and 
leaves all decision about which to God alone, a statement of truth is 
made. It provides the final note in the Chapter, declaring that domin- 
ion over the heavens and the earth and all that they contain belongs 
to God, the Lord of the universe who has full control over all things. 
Nothing limits His power: о God belongs the dominion of the heav- 
ens and the earth and whatever is in and on them. And He is Power- 
ful over everything. )5:120( 

This is the finale that suits the great question around which that 
terrible fallacy has been woven. It is an ending that fits that majestic 
scene where God is seen to be the One who has all knowledge, God- 
head and all power. To Him alone all messengers turn, putting all 
matters in His hands. Indeed, to Him Jesus son of Mary assigns 
judgement in his own and his people’s affair. He is Almighty, Wise, 
the Sovereign over the heavens, the earth and all they contain. It is а 
fitting conclusion to the Chapter which discusses the meaning of re- 
ligion, showing it to be the implementation of only God’s law, re- 
ceiving guidance from Him alone and judging only on the basis of 
His revelations. 

It is all one and the same issue: Godhead, the Oneness of God, 
and judgment on the basis of His guidance. 


STUDENT ASSIGNMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


EXAMPLE OF How QURANIC THINKING WORKS 

Quranic content is understood by thinking, organized by thinking, ana- 
lyzed by thinking, synthesized by thinking, evaluated by thinking, transformed 
by thinking. 

You will learn that the Quran teaches you HOW to think through reading 
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it, writing it, speaking it and listening (hearing) to it in any language with 
which you are familiar. Of course, it is best if this is done with the original 
Arabic revelation, but not knowing Quranic Arabic should not stop you from 
learning HOW to think Quranically. It is so powerful, it should come across 
in any language in which it has been well translated, that is, a translation as 
close as possible to the original, but making sense (not a literal, word-by- 
word) or a wordy interpretation for each sign rather than a translation. In read- 
ing it, dialogue with it by asking yourself: What is the purpose of this passage? 
Do 1 understand what is being said? When I read these signs, 1 work on the 
text, take it apart, predict it, test it. It is a very difficult process, very labor in- 
tensive. This is close reading. What’s worth reading is worth reading well. 
Waite out a part in your own words in order to better understand it, not, 
of course, to try to compete with it. Ask yourself if you can reformulate it, 
elaborate on it and give an example. Speak about it. To communicate well, 
you need to know your audience and what it is that you want to say. In order 
foz listening (hearing) to be effective, it must be active. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I am able to raise basic issues. 
I am probing beneath the surface of things. 
I am discovering the structure of my own thought. 
I am developing sensitivity to clarity, accuracy and relevance. 
I am arriving at judgments through my own reasoning. 
1 am learning to listen carefully to what others in my class say. 
I am taking what others in my Quranic class say seriously. 
1 am beginning to look for reasons and evidence. 
I am recognizing and reflecting on assumptions. 
I am seeking examples, analogies and objections. 
I am seeking to be empathetic to the Quranic point of view. 
I am looking under the surface of things for the 
meaning of the Quranic message. 


APPENDIX 
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APPENDIX: CORRELATION BETWEEN THE PRESENT ORDER OF 
CHAPTERS IN THE QURAN AND THEIR CHRONOLOGICAL ORDER 


1-96 42-25 83-84 
2-68 43-35 84-30 
3-73 44 = 19 85 = 29 
4= 74 45 = 20 86 = 83 
5-1 46-56 87-2 
б= 111 47 = 26 88-8 
7-81 48-27 89-3 
8-87 49-28 90-33 
9-92 50-17 91-60 
10-89 51-10 92-4 
11 =93 52-11 93 = 99 
12 = 94 53 = 12 94 = 57 
13 = 103 54 = 15 95 = 7 
14= 100 55-6 96 = 13 
15= 8 56 = 7 97 = 5 
16 = 2 57-31 98-76 
17 = 107 57 = 34 99 = 65 
18 = 109 59 = 39 100 = 78 
19 = 105 60 = 40 : 101 = 59 
20= 113 61 = 41 М 102 = 24 
21-114 62-42 103 = 2 
22 = 2 63 = 3 104 = 3 
23 = 3 64 = 4 105 = 8 
24 = 0 65 = 5 106 = 9 
25-97 66 = 46 107 = 66 
26 = 1 67-51 108 - 64 
27-85 68-88 109 = 1 
28 5 69 = 18 110 = 2 
29= 6 70 = 16 111=48 
30 = 1 71=71 112=5 
31=75 72 = 4 113=9 
32 = 104 73-21 114 = 110 
33 = 77 74 = 23 

34 = 50 75 = 32 

35 = 90 76 = 52 

36 = 86 77 = 67 

37 = 54 78 = 9 

38 = 38 79 = 70 

39-7 80-78 

40-72 81-79 


41-36 82-82 


ENDNOTES 
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1. Ali Shariati, Shariati on Shariati. 
2. Seyyed Hossein Nasr, Science and Civilization in Islam. 
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